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This Society has been started in order to render accessible
to students the rich stores of the earliest Buddhist literature
now lying unedited and practically unused in the various
MSS. scattered throughout the University and other Public
Libraries of Europe.

The historical importance of these Texts can scarcely be
exaggerated, either in respect of their value for the history
of folk-lore, or of religion, or of language. It is already
certain that they were all put into their present form within
a very limited period, probably extending to less than a
century and a half (about B.c. 400-250). For that period
they have preserved for us a record, quite uncontaminated
by filtration through any European mind, of the every-day
beliefs and customs of a people nearly related to ourselves,
just as they were passing through the first stages of civiliza-
tion. They are our best authorities for the early history of
that interesting system of religion so nearly allied to some
of the latest speculations among ourselves, and which has
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influenced so powerfully, and for so long a time, so great
a portion of the human race—the system of religion which
we now call Buddhism. The sacred books of the early
Buddhists have preserved to us the sole record of the only
religious movement in the world’s history which bears any
close resemblance to early Christianity. In the history
of speech they contain unimpeachable evidence of a stage
in language midway between the Vedic Sanskrit and the
various modern forms of speech in India. In the history
of Indian literature there is nothing older than these works,
excepting only the Vedic writings; and all the later classical
Sanskrit literature has been profoundly influenced by the
intellectual struggle of which they afford the only direct
evidence. It is not, therefore, too much to say that the
publication of this unique literature will be no less important
for the study of history,—whether anthropological, philo-
logical, literary, or religious,—than the publication of the
Vedas has already been.

The Subscription to the Society is One Guinea a
year, or Five Guineas for six years, payable in advance.
Kach subscriber receives, post free, the publications of the
Society.

It is hoped that persons who are desirous to aid the
publication of these important historical texts will give
Donations to be spread if necessary over a term of years.

*u* Subscriptions for 1884 are now due, and it is earnestly requested
that subscribers will send in their payments without putting the Chairman
to the expense and trouble of personally asking for them. AU who can
conventently do so should send the Five Guineas for siz years, to
their own benefit and that of the Society also.




REPORT

OF THE

PALI TEXT SOCIETY FOR 1883.

O~ coming before the members of the Pali Text Society at
the commencement of a second year, I have again to con-
gratulate them on the improved position to which it has
attained during the last twelve months. The number of
five-guinea subscribers has risen from 18 to 39, while
notwithstanding the fact that several of the one-guinea
subscribers of last year have transferred themselves to the
higher list, and two of them have transferred themselves to
the Ceylon local list, yet the number of one-guinea sub-
scribers in this year’s list is greater by two than that in the
last (75 as against 73). In other words, the number of our
members in Europe and America has risen from 91 to 114,
not including two new subscribers who have joined us since
the beginning of the year 1884. This is so far very satis-
factory. But it is needless to point out that it is not yet
enough. We ought to have at least 200 subscribers to place
the Society on that permanent footing which it so richly
deserves, and I venture to hope that each of our members
will feel it to be his duty to spread the knowledge of the
Society among his acquaintances, and to endeavour to obtain
new subscribers or new donors. Your chairman’s power in
this respect has now been exhausted, and it remains for the
members of the Society to do their part. There must be
many persons of wealth, known to our members, who would
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be willing to aid so good a cause if its claims were properly
put before them. And though those of our members who
are scholars are also, for that reason, mostly poor in purse,
they are rich in influence which they can legitimately use.

Our friends in Ceylon have continued to support our
undertaking. Four of them are five-guinea subscribers, and
eighty-seven of them had paid their second subscription
before the accounts were made up by our honorary local
agent, the Atapattu Mudaliar of Galle, to whose business
capacity and public-spirited zeal the Society owes so much.
The result is that after payment of all the local expenses,
including purchase of MSS., there is a balance there of
nearly £90 in favour of the Society.

To pass now to our this year’s publications, we present
our subscribers with the Thera- and Theri-Géath4, edited by
Professor Oldenberg and Professor Pischel respectively, the
latter of whom has been kind enough to draw up the index
to the whole work. These ancient hywmns contain many
passages of great beauty and power; and afford valuable
evidence of the high ideal of life prevailing among the early
Buddhists. There seems to be no good reason for doubting
the tradition which ascribes their composition to different
members of the Buddhist order; though the general tone is
the same throughout, and certain favourite expressions recur
in hymns attributed to different authors. It is especially
worthy of notice that several of the most beautiful and
striking of these poems are said to be, and no doubt actually
were, the work of women. It is quite justifiable to claim
the main credit of this remarkable fact for Buddhism. Had
they not become Bhikkhunis, the gifted authors would not
have had either the mental stimulus or the literary training
which enabled them to compose their hymns. DBut it is
none the less true that the Theri-Gatha affords fresh proof,
if such be needed, that the present position of women in
India is a modern innovation, due in great part to the
influence of Muhammadanism, and alien to the whole spirit
of ancient Indian institutions. I would add that it would
have been impossible for these poems to have been published



REPORT FOR 1883. xi

thus early if it had not been for the help of the well-known
native scholar, Subh{iti Unnansé of Waskaduwa, who most
generously sent us on loan, all the way from Ceylon, four of
his own MSS.

Dr. Morris gives us this year the Puggala Pafifiatti, the
first text which has yet been published from the Abhi-
dhamma Pitaka, and for that reason alone of great interest
and value. It has been supposed that the Abhidhamma was
different from the Dhamma in the sense of being more
metaphysical. The publication of this text shows that this
is not the case. It deals exclusively with the ethics of the
so-called “ Excellent Way,” and contains nothing incon-
sistent with the no doubt earlier Suttas of the four great
Nikdyas. It explains a very considerable number of the
most important technical and figurative expressions used
of those who are walking along the stages of that Excellent
Way, and the valuable Index which Dr. Morris has appended
to his text will enable these explanations to be readily referred
to and easily used.

I have in my possession a very excellent MS. of the
commentary on this book. Our Ceylon contributors do not
care for extracts only being given from such commentaries.
They prefer to have the whole work; the more especially
as it is precisely those parts of a commentary which a
European editor is most likely to omit— the exegetical
parts—to which they naturally attach the most importance.
‘With this feeling I confess myself to have much sympathy,
and Dr. Morris and myself intend therefore to edit the whole
of this commentary unabridged, during this year if possible,
and if not during next year.

In another respect the Ceylon scholars object to abridg-
ments. Professor Oldenberg in his Vinaya, and Dr. Morris
in the first part of his Anguttara, have put sometimes the
first letters only, of the words in constantly repeated clauses,
for the words themselves. To this the Ceylon readers have
a strong antipathy, which has been brought to my notice
not only by the Atapattu Mudaliar of Galle, but also by
other correspondents. The nature of these complaints will
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appear from the following remarks of Sri Saddhénanda
Thera of Ratgama, who, with reference to the Anguttara
(and after praising the size of the letters, and the form and
shape of the volume itself, as very satisfactory), goes on to
say : “The Dhamma, and the Vinaya, and the commentaries
upon them were recorded in books without any interference
with the regular succession of words as handed down by the
Arahats who heard them from the mouth of the Blessed
One himself, and as preserved at the three Councils of five
hundred, of seven hundred, and of ten hundred, held subse-
quent to the Buddha’s decease by the pure and learned
servants of the Samméi Sambuddha, presided over by the
Theras Mah& Kassapa, and Sabbakimi, and Yasa; and since
then also at the Council held during a whole year at the
Aloka Wihara in Ceylon by Arahats who were about
a thousand in number. On those occasions, for the sake
of curtailment in passages that were alike, they made
abbreviations which they designated by letter-signs such
as ‘pe.’ And to interfere, either with words or letters,
otherwise than is done by the peyydlams made use of by the
Arahats, has frequently been declared to be not good. Apart
from myself, many learned members of the Order have
declared to me how much they dislike any such other
abbreviations. Any manuseript copies made from (printed)
texts so abbreviated would be at variance with the traditional
readings. So at page 2, line 15, of the above-named work,
pariyddiyati is expressed by par®, and at line 6 samanu-
passémi by sam®; and often bA° stands where bhikkhave
should be.” Now it is even quite open to question whether
the frequent use of such abbreviations is useful to the
European reader. It is true that one who is reading
straight on will know quite well what is meant; but when
a student, turning to a passage for reference only, comes
suddenly upon several successive words so shortened, then
the mechanical trouble, which the writer has saved himself,
is transferred to the reader’s shoulders, and he is obliged,
with much loss of time, to look backwards and forwards in
order to find out what the words, merely suggested and
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not fully expressed, really are. Whatever they may think
of this argument, our editors will, I am sure, be quite ready
to fall in with the very intelligible scruples of our numerous
subscribers in Ceylon; and will refrain therefore, as far as
possible, from the use of any other contractions than the
peyydlams, as found in the native MSS.

Our Journal this year comes nearer to what it is intended
to be than it was last year: and contains a number of original
papers likely to be interesting to those who wish to under-
stand the Pali Pitakas. We have, as before, lists of MSS. in
Europe; but these are supplemented by other helps to the
study of our Pali Texts. Thus Dr. Edward Miiller of Cardiff
College gives us an independent text, the Khudda- and
Mfla-Sikkha, which is a kind of summary, in the form
of a memoria technica, of the Vinaya. It is assigned by
tradition to a period antecedent to Buddhaghosa (a.p. 377),
and to two authors (Maha Sami for the Khudda and Dhamma
Siri for the Mla) said to be Bhikkhus then residing at
Anurddhapura. Dr. Edward Miiller is evidently disposed
to think that the evidence of the language used in the two
works is against this tradition, and would rather tend to
show that they must be assigned to the sixth or even the
seventh century. On this point it is important to recollect
the course of the development of Pali Literature in Ceylon.
Pali was there studied for a long time after the introduction
of Buddhism merely as a dead language in which the sacred
books were handed down. The commentaries on those books
were studied in Sinhalese prose, a line or two of Pili verse
being introduced here and there at salient points to emphasize
or sum up the narrative. The chronicles of the Order were
kept in the same form, and Professor Oldenberg has clearly
shown how the Dipavansa must have been based on such
a chronicle preserved in the Mah4 Vihara at Anurddhapura.
That book is very probably, indeed, little more than a
collection of the “emphatic verses” from the previously
existing prose chronicle in Sinhalese. It was only with
Mahénima and Buddhaghosa that independent and original
works were actually composed throughout in Pali. Their
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successors—the authors, for instance, of the Jataka Book,
and of the Mahéivansa Tikd, and of commentaries on the
Dhammapada, which latter work is not by Buddhaghosa!—
were imitators of their style and method. During this
period Pali was used in Ceylon very much as Latin was
before the Reformation in Europe. It had become a culti-
vated literary language; and though there was a difference
between it and the PAli of the Pitakas similar to, though
less than, the difference between mediseval and classical
Latin, still those who used it had a distinet mastery over it.
We do not know how long this period lasted. The con-
tinual incursions of the Tamils, the general disorder in the
kingdom, must have been incompatible with much literary
effort for a long time before the rise of Pardkrama the
Great. There is no evidence to show that it lasted for even
so long as three centuries. With Parikrama’s conquest of
South India a new era began. Sanskrit was much studied ;
and the influence of Sanskrit becomes plainly perceptible
in the Joss of simplicity and freedom, in the long compounds,
in the intricate versification, of the P&li works of Ceylon
authors written after that date. It is needless for the
purposes of this argument to come any further down: and
of these three periods, which may be called the memoriter
period, the commentary period, and the Sanskritized period,
it seems very hazardous to assign the rough and ready
memorial verses of the Khudda- and Mfila-Sikkha to any
other than the first. I venture therefore to think that
the traditional date, about 377 A.p., should be accepted as
the best working hypothesis for the date of these two
works. There are enough differences—though these of
course not on the most vital points—between the summary
in these books and the Vinaya itself to make them of
considerable interest for the history of the Buddhist Order
in Ceylon; and more than enough to justify these few
remarks. I hope to insert an article in a future number of
the Journal dealing in detail with these curious differences.

1 See my ‘‘ Buddhist Birth Stories,”” pp. Ixiii-lxv.
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Professor Max Miiller has been kind enough to allow me
to reprint the very beautiful letter which he wrote to the
Times on the death of one of our members, the young
Japanese Buddhist Scholar at Oxford, Kenjiu Kasawara.
This will T trust become a precedent with us; and I knew
Mr. Kasawara well enough to appreciate how well he
deserves all that his Professor says of him.

The writer has added a note on certain questions of the
literary history of early Buddhism, which shows, in the same
manner as the excursus appended to his Cambridge Lectures
did, how valuable for the decision of such questions are the
notices contained in the Chinese Buddhist literature. I
trust that the whole subject of early Buddhist history
will be exhaustively dealt with from this point of view
in a forthcoming work by Mr. Watters, who will perhaps
touch on some points of it in our mext year’s issue.
Already in our present issue the ‘Notes and Queries’ by
Mr. Bendall show how close is the connection between the
various literatures of early Buddhism, and the more we know
of them, the more, I am convinced, will this prove to be the
case. It will be not the least of the advantages of our Pali
Text Society if it should aid the workers in the vast field of
the history of Buddhism—the history of half the world for
nearly twenty centuries—to know one another better, and
appreciate one another’s labours more.

The lists of MSS. given in our present number conclude
all the great collections. Those in Berlin, and the few in
the library of the Royal Asiatic Society, will follow in our
next. We are still much pressed for want of good MSS. of
the texts we have in hand. I have been fortunate enough to
commence a correspondence with a gentleman in Burma,
Mr. P. E. Raven, of the Public Works Department there,
who has already shown himself to be a good friend to
scholarship by sending us MSS. of the Patthina and of the
Sumangala Vilasina on the Mahivagga of the Digha Nikéya,
and who promises to send us more. The MS. of the com-
mentary on the Puggala Paiifiatti, referred to above, arrived
from Ceylon just in time to enable Dr. Morris to complete
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his edition of that work for this year. But we want more.
Our friends in Burma and Ceylon must recollect that three
or four good and independent MSS, at least are required for
the proper publication of any one text, and I would repeat
the appeal made in our last journal for copies of such MSS. of

Udéna Patisambhida
Viména-vatthu Apadina
Peta-vatthu Kathi-vatthu
Niddesa Vibhanga—and
Visuddhi-magga Dhatu-katha,

with the respective commentaries upon them. The Atapattu
Mudaliar of Galle has in this respect, as in so many others,
been hitherto a good friend to us, and so has Subhiti
Unninsé ; but only two others of our subscribers in Ceylon,
Bulatgama Unndnsé and Sri Saddhinanda of Ratgama
(whose remarks I have quoted above, and another letter
from whom was printed in our Journal for 1882) have
come forward to help us.

Our next year’s issue will include the Iti-vuttaka, by
Professor Windisch of Leipzig, and an edition of the Abhi-
dhammattha Sangaha, and an instalment of at least one of
the great Nikéyas, besides the subsidiary papers which will
appear in the Journal.

T. W. Ruvs Davips.

P.S. Might I venture to ask those yearly subscribers, who
have not as yet done so, to send in their subscriptions for
1884 as soon as possible. If they wait till the end of the
year, the issue of our publications will be again delayed next
year, as it has been this, by getting in the subscriptions at
the last moment. Though we have improved in this matter
upon last year, there is still room for improvement, and this
assistance is not a great thing to ask from those who, by the
very fact of their subscribing at all, have shown their in-
terest in our work.
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[At the special request of some of our subscribers in
Ceylon, the following two Lectures by a distinguished
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LECTURE FIRST.

DerLiverep 1IN tHE Councit. CHAMBER,

On the 25th October, 1861.

BUDDHISM ; ITS ORIGIN; HISTORY; AND DOCTRINES,

TwE topic of my discourse this evening is, as you are aware,
Buddhism. 1t is a subject of great and peculiar interest. It
is invested with interest not only because Gétama effected a
change of Brahman institutions on Brahman soil—mnot only
on account of the tendency which his doctrines had to upset
the social polity of all eastern nations, the system of castes,—
but also for the most wonderful results which Buddhism has
effected in the greater part of Asia. Perhaps there is not—
certainly, there was not, in the whole world a religion of
human invention, which deserves greater examination than
Buddhism. It began in the very dawn of history. Its
history commenced with the very commencement of what
may be called Chronology. Its era divided the history of the
East into two parts, just as the Christian era served to divide
the history of the world.! Nor is this all the interest which
attaches to the subject. Buddhism has more than any other
religion spread amongst men. It is the religion which,
having been banished from its native land so entirely, that it
is almost unknown there, has at the present day, upwards of
2449 years after its first promulgation, a larger number of

! Prof. Max Miiller’s Sanscrit Lit. p. 35.



4 LECTURES BY JAMES ALWIS.

followers than any other religion on the face of the whole
earth, and amounting to nearly one-third of the human race.!
It is also a remarkable fact as stated by Mr. Hardy that
“there is no country in either Europe or Asia besides those
that are Buddhist in which the same religion is now pro-
fessed that was there extant at the time of the Redeemer’s
death.”?

There is a still higher interest connected with the subject,
when we regard Buddhism as the religion which has forged
the fetters in which Brahmanism has been bound; which
has humanized a great portion of mankind in the East; and
which has established its civilizing influence in the greater
part of Western Asia, and in our own Island. This last was
the result of the mildness of the doctrines which Buddhism
inculcates; and it will be noticed that they prescribe a code
of morality, superior to every system with which we are
acquainted, except that of Christianity.

I shall briefly consider it here in three different points of
view :—First, as to its origin; Secondly, its doctrines; and
Thirdly, its prospects.

More than five centuries before the manifestation of our
Saviour in this world, in an ‘age remarkable for the first
diffusion and potent influence of distinet religious brother-
hood, mystic rites, and expiatory ceremonies’3 in the West ;
when the doctrine of ‘an infinity of worlds’ was taught by
an Anaximander and a Xenophanes;—when Brahmanism
had been ‘reduced from the worship of nature to theism, and
had declined into scepticism with the learned, and men-
worship with the vulgar,’* and was through the neglect of
its professors fast dwindling into decay;°—and, at a time
too, when the Hindoos were marked with the barbarity of
human sacrifice, various persons in Asia founded religious

! Sir E. Tennent's Christianity, p. 199. Also M. Troyer's Réjatarangiri,
399; Hardy’'s East. Mon. p. v.

2 Hardy’s East. Mon. p. 327.

3 Grote’s Greece.

4 Hist. of India, vol. 1, B. 2, c. iv.

5 Buddhavansa.
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associations proclaiming different doctrines for the salvation
of man. Some were Digambaras; and the morality of the
times suffered them to go about naked. Others were Ste-
tambaras or those who put on ‘ white garments.” Some were
fire-worshippers, and others adorers of the sun. Some be-
longed to the Sanydsi, and others to the Panchatipa sects.
Some worshipped Padardnga ; some Jivaka : and others
Nigaptha! The Jainas, who followed the Lékdyata, or the
system of atheistical philosophy taught by Charvéka, also
appear to have flourished at this time.> In addition to these
Goétama himself enumerates 62 sects of religious Philosophers.

My limited time, however, does not permit me to dwell
upon the different doctrines of these sects.? Suffice it to say
that about the sixth century before the Christian era, all
shades of opinion and practices were tolerated : —“ The
broachers of new theories and the Introducers of new rites
did not revile the established religion, and the adherents of
the old vedic system of elemental worship looked on the new
notions as speculations they could not comprehend, and the
new austerities as the exercise of a self-denial they could not
reach, rather than as the introduction of heresy and schism.”
But few of these sects believed in a *first cause ;* and none
acknowledged a supreme God ;—therefore they differed in
this respect from the Brahmans who attributed everything
to the creative head of Brahma or Ishwara. One important
point of agreement, however, between these Sectarians and
the Vedic Brahmans was, that none dared to violate the
Institution of Castes, which all Brahmans regarded as
sacred. Yet amongst them there were six arch Heretics,
who regarded not the distinctions which divided men into
Brahmans, Kshetriyas, Vaisyas and Sudras; and for the
simplest of all reasons, that they were themselves of mean
extraction.

They preached to the people. They set forth their

! See Buddhist Annals in the Bengal As. Soc. Journ. for September, 1837.
? Aswaliyina Suttan in the Majjima Nikiya.
3 See Ambatta Suttan.
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doctrines. They at first resorted to the most legitimate
means of conversion, viz. argument and discussion. But
these, often, were of themselves insufficient, and availed little.
Something else was required; and that was supernatural
powers in those who passed for religious teachers. Well-
versed however in deceit, they found no difliculty in in-
vention, and in exhibiting supernatural powers. In proof of
inspiration, to which they laid claim, they declared doctrines
unintelligible to the vulgar, and above the comprehension of
the common order of society. As possessing the power of
tddhi they, like the teacher of Rasselas, often ascended an
eminence to fly in the air. But, unlike the Abyssinian
teacher who leaped into the water, upon the strength of his
wings which sustained him in the water, the Tirtakas re-
sorted to other frauds, which they easily practised upon a
deluded population. Thus they soon became established as
Arahantas, at the head of distinct fraternities, having nume-
rous congregations consisting of thousands of poor deluded
human beings.

An account of them may not prove uninteresting, and the
following compiled from several writers, especially from the
Saddharmdlankdra, is a brief outline of

Tue History or THE Si1x Tirraxas.

1. One was a half-caste—he was born in a nobleman’s
house, of a girl that was a foreigner. He pretended to be a
Brahman ; and assumed the name of the “twice born.” He
called himself Aasyapa, and received the additional appella-
tion of Purna, because his birth served to “complete” the
number of one hundred slaves in his master’s household.
For the same reason he became a favourite of his lord and
enjoyed many privileges which his fellow-servants were
denied. These acts of kindness, however, had a tendency to
make him indolent and lazy; and the consequence was that
his master soon put him to work, and appointed him his
porter. This situation deprived him of the unlimited liberty
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which he had previously enjoyed, and he therefore quitted
the service of his master. In the helpless state in which he
roamed about the country after his desertion, he was set upon
by thieves, who stripped him of everything he had, inclading
the very clothes on his person. Having, however, escaped
death, he repaired in a state of perfect nudity to the neigh-
bouring villages, where poverty led him to practise many
deceptions on the credulous, until at last he established
himself as an Ascetic, proclaiming his name to be Purna
Kasyapa Buddha.  Purna, because (he said) he was full of all
arts and sciences; Kasjyapa, ‘because he was a Brahman by
birth ;> and Buddha ‘because he had overcome all desires
and was an Arahat.” He was offered clothes in abundance,
but declined accepting them, thinking that as a Digambara
he would be better respected. ¢Clothes,” said he, ¢are for
the concealment of shame ; shame is the result of sin; and sin
I have not, since I am a person of sanctity (a rahat) who is
free from evil desires” In the then state of society, dis-
tracted by religious differences, he gained followers, and they
soon exceeded eighty thousand !

“His heresy consisted,” says Col. Sykes, on the authority
of the Chinese Buddhistical Annals, “in annihilating all
laws. He admitted neither prince nor subject, neither father
nor son; neither rectitude of heart nor filial piety ; and he
had some mystification about void, vacuum, or ether being
paramount.”

Q. Maklhali Gosdld was another sectarian Teacher. He was
slave in a nobleman’s house, and was called Makkiali, after
his mother; and by reason of his having been born in a
gosdla or ‘ cow-house,” he received the additional appellation
gosila. One day he followed his master with a large pot of
oil; and the latter perceiving his servant was on slippery,
muddy ground, desired him to be on his guard. But not
listening to his advice, he walked carelessly, and the result
was that he stumbled upon a stump and fell down with his
heavy load, breaking the pot of oil. TFearing that his master
would punish him for his misconduct, Gosila began to run
away, Ilis master soon pursued him and seized him by his
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garments, but they loosening Gosila effected his escape,
naked. In this state he entered a city and passed for a
Digambara Jaina, or Buddha, and founded the sect which
was named after him. “He falsely believed,” says Col.
Sykes, in the same Essay from which I have quoted above,
‘“that the good and evil of mankind did not result from
previous actions, but were accidental. His doctrine, there-
fore, was that of chance.”

3. Nigantha ndtha puttra was the founder of a third Sect.
He was the ‘son’ (puttra) of Ndtha, a husbandman; and
because he boasted of an acquaintance with the entire circle
of the Arts and Sciences, and moreover pretended to have
destroyed the gantha, the ‘cores’ or ‘knots’ of keles, he was
called Nigantha, or Nirgantha. He, too, laid claim to the
high sanctity of an Arakanta, and preached doctrines, which
were soon embraced by thousands. He held that it was sin-
ful to drink cold water,—¢ Cold water,” he said, ¢ was imbued
with a soul. Little drops of water were small souls, and
large drops were large souls.” He also declared that there
were three dandas or agents for the commission of sin, and
that the acts of the body (kiya), of the speech (wak), and of
the mind (fiana), were three separate causes, each acting in-
dependently of the other. ¢ His heresy consisted (says Col.
Sykes) in maintaining that sins and virtues and good and
evil equally resulted from destiny; and that the practice of
the doctrine could not save any one from his fate.”

4. A fourth was the servant of a noble family, Having
run into debt, he fled from his creditors, and having no
means of livelihood at the village to which he repaired, he
became a practiser of austerities, after shaving his head, and
puatting on a ‘mean garment made of hair;’ from which cir-
cumstance he received the appellation of Ajita kesakambala.
Amongst other doctrines which distinguished him from the
rest of the Titthiyas was that by which he invested the three
kingdoms of nature with a soul. He held that man and
beast, and every creeping thing, and fowl of the air, as well
as all trees and shrubs, had a jivd, or intelligent and sentient
soul, endued with body, and consequently composed of parts.
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The person,’ said he, ‘who took away the life of a being was
equally guilty with the man who ate the flesh of his dead
body. One who cut down a tree, or destroyed a creeper, was
as guilty as a murderer. And he who broke a branch was to
be regarded as one who deprived another of his limbs.”
These doctrines procured for him many followers, and they
soon exceeded five thousand! Col. Sykes says, upon the
aufhority already referred to, that this sectarian teacher
“maintained that destiny could be forced, namely, that
happiness could be obtained which did not result from a
previous existence. The practice of this doctrine consisted
in wearing coarse garments, tearing out the hair, exposing
the nostrils to smoke, and the various parts of the body to
fire; in short, subjecting the body to every kind of cruel
penance on the conviction that sufferings on earth would
ensure happiness hereafter.”

5. Sanjaya bellathi, who had an awkward-looking head,
was also a slave by birth. Obtaining his freedom from his
master, he applied himself to study; and when he had be-
come a great proficient in different branches of learning, he
proclaimed himself a Buddha. He taught as a distinguishing
feature in his doctrines, that man in an after-birth would be
as he is now. ¢ In the transmigration of the soul,” he said,
‘it assumed the identical bodily form which it had retained
before death. There could be no change of person. Who-
soever is now great or mean; a man or a dera, a biped, a
quadruped, or a milleped: without feet or hands, or with
deficient members of the body, will be exactly the same in
the next birth.’

According to the Chinese books from which Colonel Sykes
has quoted, the heresy of this person “ consisted in believing
that it was not necessary to search for the doctrine in the
sacred book, but that it would come spontaneously when the
ages of births and deaths had been passed through. He also
believed that after 80,000 Kalpas the doctrine was obtained
without effort.”

6. Kakudha Katyayana was a foundling—the offspring of
an illicit intercourse. His mother, who was a poor low caste
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person, had no house to live in, and was delivered of him
under a Hakudha (Pentaptura Arjuna, Rox.) tree, where
she left him. A Brahman who picked him up, from thence
adopted him as his son, and named him Katyayana, with the
prefix of Kakudha, because he was found under a tree of
that name. Upon the death, however, of his adopted father,
Katyayana found himself in difficult circumstances, and re-
sorted to different means and ways of procuring a livelihood
—all of which failing, he became an Ascetic, and established
himself on a large mound of earth, where he preached his
austerities as a teacher of high sanctity. Like Nigantha-
nata-putta, - Katyayana also declared that cold water was
imbued with a soul. His heresy, according to the Chinese
legends, consisted in asserting that some of the laws were
appreciable by the senses, and some not.

Whilst such doctrines gained an immense number of fol-
lowers ; whilst the world was resounding with the noise of
the philosophy of the Gymnosophists; whilst Society was
greatly divided by the dissensions of religionists ;—when
many causes predisposed the public mind to a change; when,
“through the indolence of the Brahmans, the Vedas and
their accompaniments had been neglected ;! and when
‘many people walked about in the world saying I am Buddha,
I am Buddha, thus assuming the name of the great;’? the
son of a powerful monarch that reigned at Kapilavastu, on
the borders of Nepal, started as a Buddha, announcing him-
self as ‘the true Jaina,’ ‘the teacher of the three worlds,’
—wiser than the wisest,” and ‘higher than the highest;’
and proclaiming the doctrine of virrUE, which soon won its
way to the hearts of a people ‘ whose inclinations had already
been imbued with admiration of this quality in their own
ancient system.’

Tt has already been stated that he was a prince. That he
received an education more than suited to his princely rank

1 Buddhavansa.
% Imasmin l6ke ahan Buddhd ahan Buddho ti uggatasa niman gahetva bahu-
jand vicharantl, — Comment tv the Majjima Nikaya.
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appears clearly enough from the abstruse doctrines of his
Philosophy. From his discourses,! which relate to the Vedas
and Vedanga, he was doubtless well versed in Brahmanical
lore. The ¢sixty-four alphabets” which he mastered,
according to the Lalita Vistara (a book of no authority), may
be more imaginary than real. Yet that he learnt most of the
Arts and Sciences usually cultivated amongst the Indians
may be believed. The Buddhavansa refers to his other ac-
complishments, and in the usual phraseology of Oriental
exaggeration, he is said to have excelled a Samson in
strength. Many of his feats in archery are detailed “in
proof of his accomplishments in martial deeds.” They were
exhibited to prove his right to the hands of “the daughters
of the proud Sakya tribes.”’?

The period that he passed as a luic was indeed short. Yet
in that short period of 29 years he had enjoyed life to his
heart’s content. Revelling in the luxuries of the State,
surrounded by a host of damsels, and attended by his bands
of female musicians, he dwelt in the three ‘palaces adapted
for the three seasons.” The Ramma of nine stories he occupied
during one; the Surama of seven at another ; and the Subla
of five at a third.?

A mind, however, constituted such as Siddbarta’s was,
soon became satiated. The sharp edge of enjoyment had been
speedily blunted. The zest of carnal pleasures had gradually
subsided. He had not been long a father before he became
disgusted with life. The form of a decrepit old man, bent
with age and emaciated by disease, informed him of his own
future condition. The lifeless body of one who had pre-
viously moved like himself, reminded him of the uncertainty
of life, and of his own approaching dissolution. When he
was pondering on these things, and the Brahmanical Golden
rule—that “religious austerity was the summit of ex-
cellence ;4 and the figure of an Ascetic had arrested his
gaze,—his mind was at once made up to renounce the world,

1 See Ambatta Suttan, ete. 2 Buddhavansa. 4 Tdem,
4 Dhammapada—Buddha-Vagga.



12 LECTURES BY JAMES ALWIS,

its vanities, and its troubles. He preferred seclusion to the
ceaseless pleasures of Society; and the yellow garment of a
mendicant to the purple robes of state. In his estimation
‘ Heaven was superior to a Universal Empire, and the results
of a Sotapatti to the dignities of the Universe.’!

Whilst, therefore, “his female bands were playing airs on
musical instruments”—whilst “the beauties of the Sakya
tribes were yet hymning forth the canticles of triumph and
gratulation ”—amidst all the enjoyments of life and the
Oriental sports of the Park ;—when, too, the national festivi-
ties of the City were in the thick; and when his beloved
wife had been just delivered of a son—Siddhértha departed !?
He fled as from a pursuing enemy. He escaped as from a
huge béa ready to devour him. He fled and embraced
Ascetism, He became Buddha; and after six years of se-
clusion, established his religion, which is called his Dhamina,
or, as we name 1t, Buddhisn.

Whilst other Teachers declared ‘religious austerity to be
the height of excellence,” Buddha taught it to consist in
‘“Nibban.” He set aside animal sacrifices. He held that no
penance effaced sin. Tn his opinion the worship of the Gods
and Manes availed nothing. With the exception of these
and a few other matters, however, the Philosophy which
Gotama taught was not altogether new. It agreed in most
essential matters with that of the Brahmans. The Ecolesi-
astical discipline of the one was equally that of the other—
and the sameness of doctrine Gotama traces to a piracy by
the Brahmans of the doctrines of his predecessor Kassapa,
and not to a plagiarism by himself of Brahmanical doctrines.?

Be this, however, as it might, the very doctrines of Gétama
proclaim the non-existence of diamma before his advent. In
the abuddhot period which preceded his manifestation the
dhamma had vanished. The agreement, therefore, between
his doctrines and those of the Brahamans (if we, as we must,

! Dhammapadam ; end of Loka Vagga. ? Buddhavansa.
3 See Ambatta Sutra.
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divest him of the Inspiration to which he lays claim), leads
to the irresistible conclusion that (in the language of
Hodgson) Buddhism “arose out of those prior abominations
which had long held the people of India in cruel vassalage
to a bloated priesthood.”

It is, indeed, not a little remarkable that the religion which
had thus sprung out of Brahmanism soon out-numbered its
parent. Some of the causes which led to this result demand
attention. At first, doubtless, the different motives which
influenced conversions were those common to all countries
and all nations. “They were (as remarked by Gibbon) often
capricious and accidental. A dream, an omen, the report of
a miracle, the example of some priest or hero, the charms of
a believing wife, and above all, the fortunate event of a
prayer or vow,”! served to create a deep aund lasting im-
pression. The Buddhist annals represent Brahmans as
being “indolent ” at this time ;% and we also perceive that
the public mind was predisposed to a change. The character,
too, of the individual who preached the new doctrine was not
without its influence. Goitama was a prince. He was de-
scended from the renowned Sikya tribe. He was the son of
a king. He had left the luxuries of a principality for the
privations of mendicity. He had deserted the throne of a
king for the pulpit of a monk. Nay, more, he had renounced
the world to accomplish the salvation of men. He was
humble in his deportment. He was pious in his conduct.
His admonitions came with the authority of a prince, the
affection of a parent, and the sincerity of a friend. Such a
person was rare—such conduct uncommon. It soon attracted
attention. It was not only perceptible to the mind, it was
also seen with the eye, people heard of it with their ears.
It, therefore, served to them as an ““outward sign.” 1t was,
indeed, a ‘visible power.” It inspired them with confidence.
It had a powerful influence.

The example of princes and nobles may also be mentioned.

! Gibbon, VI. p. 272. ? Sumangala Vilasini.
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It had its due weight—Yatd rajd tatd prajih: ¢ As is the
King, so are the subjects.”! This is the case in all countries,
but peculiarly so with the people of the East. At the first
dawn of Buddhism they had, as they still have, much in
common with children. Like children they clung to their
parental kings. Like children they listened to their parental
advice. Above all they imitated their example, and embraced
Buddhism. Other causes conspired to accelerate conversions.
In the infancy of the Buddhist Church, its founder was not
scrupulous as to admissions into the priesthood. Ie per-
mitted the branded thief as well as ‘the proclaimed criminal’
to enter it.2 He drew no distinction between the male and
the female, Ie gave admission to the boy as well as the
adult. He did not insist upon the consent of parents. The
slave found a retreat in the seclusion of a monastery. Those
who had been affected with infectious diseases were associated
with the healthy priests. The priesthood became the refuge
of those who had been pursued by the fury of creditors.
The enlisted soldier deserted the service of his country and
entered the Panna Sdld. It was, however, not till large
numbers had embraced the new faith, thousands had entered
the priesthood; and there was therefore not the same ne-
cessity for unlimited liberality in Ecclesiastical matters, that
Gotama laid down various restrictions. It was then, and not
before, that inquiry was made as to any incurable disease of
the candidate for Holy Orders. It was then, and not before,
that regard was had to his being ‘a free man’ and free
from debt.” It was then, too, that he was required to show
that he was ‘not enlisted as a soldier,” and that ‘he had his
parents’ permission to become a recluse.’?

Awmongst other causes, Religious Toleration, by which the
Government of Buddhist Monarchs was distinguished, was
not without its salutary effect on the spread of the new
religion. That, when Buddhism arose, and kings and princes
had enlisted their sympathies in its cause, the pre-existing

1 Old Pali Proverb. * Mahd Vagga. 3 The Laws of the Priesthood.
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Brahmans and Sectarians were not persecuted, is a fact.
Every one was allowed the free choice of a creed. No one
lost a single state privilege; no one was deprived of his caste;
and no one was subjected to any degradation by reason of
the faith he preferred. Indeed, no form of faith was made
the Established Religion. Notwithstanding the predominance
of Buddhism, the Brahmans, too, enjoyed the free and un-
disturbed exercise of their religion. It was left unmolested.
Its forms of worship were not reproached. Its professors
were not reviled. They were not hindered in the exercise of
their rites. Even the noisy and turbulent ceremonials of
their Church received not the impediments created by the
modern Police Regulations of far more liberal Governments.
This was not all. Though Buddhism became ¢the State
religion,” yet the services of the Brahmans were not less in
requisition than before. They were not excluded from their
wonted avocations. They lost not their civil or political
power. They still continued the Prékita® Ministers of the
Sovereign. They performed the greatest of all state cere-
monies—the Consecration of Kings. They presided over all
the various universities of the Empire. They were the rdja
gurus of the kingdom,—the most learned physicians of the
people; and the Astrological or Astronomical Professors of
the state. They received the same respect which was shown
to the Buddhist priests. The people were enjoined to ‘bestow
gifts on Brahmans as well as on Sramanas” The Rocks of
Girnar, Dhali, and Kapurdigiri proclaim to this day the
religious toleration of Piyadasi, the most powerful and zealous
of all Buddhist monarchs.

I have elsewhere expressed a conjecture as to the time
when this state of things ceased. I shall now proceed with
the subject, and with another cause for the wide extension of
Buddhism—the popularity of its doctrines.

‘ Universal Equality’ is a feeling inherent in the human
mind. The first approach to a breach of this heaveuly right,

1 The domestic Chaplain, who wus also & minister ol state.
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the slightest deviation from it, socially or politically, creates
a feeling of uneasiness and even envy. No jealousy is more
deep rooted or more inveterate than that which is occasioned
by the deprivation of one’s natural right in this respect.
The feeling of the Indian classes, who were at this time
bound hand and foot by a horrid system of caste by Brah-
manical exclusiveness, may be easily conceived. All felt
the deep degradation of their position, except the highest
class of the highest caste. All, except that class, eagerly
looked for emancipation. All, therefore, except that class,
hailed with no ordinary feelings of pleasure the doctrine of
Universal Equality which Gotama preached. All with that
single exception at first regarded the preacher as a bene-
factor, and his doctrine with admiration. But when those
doctrines had been actually reduced to practice ; when they
saw the Kshetriya princes associated with Brahman con-
verts—the Vaisya traders with the Sudra outcasts; and that
all were placed upon the same level, subject to the same laws
and in the enjoyment of the same privileges, the people re-
ceived their benefactor with love, and made him an object of
superstitious admiration. No wonder, then, that his religion
was soon embraced by millions.

The last, though not the least cause which led to conver-
sions was the mildness of Gétama’s dhamma ; and this leads
to the second head of my discourse.

II.—TuaEe DocrriNes oF BuppuisM.

But before I proceed to give you a popular account of
them, permit me to say a few words against a commonly
received error—that Buddhism sanctions Jdo/ worship. 1t is,
indeed, remarkable that no religion in the world, that we are
aware of, originated in the worship of idols. The Greeks, it
is believed, at first worshipped ‘an invisible God’ The
ancient Persians ‘thought it impious to exhibit the Creator
under a human form.’! The Jews originally had ““no other
Gods” but Jehovah, whom they were interdicted from repre-

! Macaulay’s Essays, p. 10.
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senting by “any graven image, or the likeness of any thing.”
The primary doctrine of Brahmanism was “the unity of
God,” “whom they worshipped without a symbol.” Budd-
hism, too, gave no sanction to idol worship. Its introduction
was long after the death of Gotama. In all countries, and
amongst all nations, it originated from a desire to transfer
from the mental to the natural eyes the sight of the object
of adoration.

Man wants more than abstraction. He understands not
mere verbiage, without an image to represent the idea
conveyed by language. He desires (in the language of
Mahindu) ‘to have an object whom he could salute, before
whom he could prostrate himself, at whose presence he could
rise, and to whom he could pay reverent attention.’

It is in the very nature of man to long for a leader, and to
set up a chief. The more ignorant the community, the
greater is the desire manifested in this respect. As a child
lives in the trust of that security which parental protection
affords, so does the ignorant man look for the prop and sup-
port of a leader. Hence, the monarchical is the form of
government which meets with general approbation. The
author of our being saw this, when He promised “to dwell
among the children of Israel,” and ¢ went before them by
day in a pillar of cloud, and by night in a pillar of fire,” and
when, too, He promised His presence ‘whenever two or
three meet in His name.” This inherent feeling of de-
pendence on a higher being is evidenced by the fact that the
Israelites, treated as they were by the Almighty, could not
bear the prolonged absence of their leader, and longed for
“gods which should go before them.” In our own Island,
after the Singhalese had deposed their King, and Ceylon had
been placed under the Sovereign of England, whom they
never saw, their uneasiness was great indeed. They wanted
some one to be their leader, and a small section of misguided
Kandians set up a thief as their king.! They preferred a

1 See Blue Books of Ceylon for 1850.
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vagabond whom ¢key saw, to the Queen of England, or her
representative, whom tley had never seen. This feeling is,
however, not confined to the State. It equally extends to
the Church. The human mind yearns after some “visible and
tangible object of worship.”” It loves to retain some relic of
those whom it adores. As a mother would often retain a
lock of hair of a deceased child, or a lover preserve as a token
of remembrance some little trinket of her who inspired him
with love, so the votaries of deities, the enthusiastic followers
of religious teachers, upon the reflection that the object of
their worship was no more and could not be seen, have
“substituted visible for ineisible objects.” Thus the Greeks
created innumerable gods and goddesses. The Persians
transferred their worship from ‘the supreme mind’ to the
‘lamp of day’ The Brahmans have formed 830,000,000 !
deities, around whom they could burn incense. The Jews
‘fell down and worshipped a molten calf.” Even into the
churches of Jehovah the ¢jealous God,” did His followers
ntroduce idols of the Virgin Mother, and the representatives
of Saints. Nor were the Buddhists an exception to the rule.
Upon the death of the Sage, his followers preserved his bones
and teeth. This they did at first from no other feeling than
that which is common in the human breast—chittan pasi-
dessanti—* to cause the mind to be composed.’® All Buddhist
countries vied with each other in the collection of the Relics.
A lock of his hair and his giratfe® were enshrined at Mahi-
yangana.  As6ka built 84,000 monuments embodying the
sacred relics. It was these that Mahindé characterized as
Luddhe himself, when he said, Maha rijd, our divine teacher
has long been out of our sight; for, said he, ‘ whenever his
sacred relics are seen our vanquisher himself is seen.”* What
was seen with the eye was the better fixed in the mind. The
outward and visible signs were tokens of an inward and in-
tellectual idea of the object of adoration.

! Elphinstene's India, I. p. 165. 2 Dipivansa.
3 Collar-bone. 4 Mubdvansa.
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But Buddhism does not recognize Image-worship. Al-
though the Chinese and Ceylon Buddhists have a legend to
the effect that whilst Gotama was alive, a Pilime statue of
that Sage was made by the orders of the King of Kosala;
and although the Tibetan annals speak of Gétama having
expatiated upon the advantages arising from laying up his
image ;' and although Diry« Avadina of the Nipal collection
gives a story as to Gotani’s having recommended Bumbi
Sara to send a portrait of the Sage to Rudrayina, King of
Roruka;? yet all this is regarded by the intelligent portion
of the Buddhists in Ceylon as unfounded on fact; and there-
fore an invention of later times. A careful examination of
Buddhist doctrines furnishes us with no authority at all for
image worship; all that Gétama left behind, as a substitute
for himself after death, being his own doctrines the dhamma.
His words were, ‘Anando, let the Dhamina and Vinaya, which
have been propounded to and impressed on thee by me, stand
after my demise in the place of thy Teacher.® Yet the
prevalence of image worship is great indeed in Buddhistical
countries. When it was first introduced among the Budd-
hists of India and Ceylon does not clearly appear, but from
the conduct of Asoka, who recognizes nothing of the kind in
his Pillar Inscriptions, we may conclude that image worship
was an innovation introduced at a period later than the date
of the Inscriptions. The earliest mention of images in
Ceylon is in the Mihintali Inscription of 241 A.p., which
speaks of “image houses.” Two hundred years afterwards,
410 s.p,, Fa Hian saw “an image of blue Jasper in the
Temple at Anuradhapura.”  There is, however, much reason
to believe that the images which were introduced into the
Buddhist temples had mnot been originally intended for
worship, any more than the statues of kings which were
anciently placed side by side with the idols of Buddha and
the devas. Speaking of these statues, says Colonel Forbes,

1 As Res, xx. p. 476, 2 TLife in Ancient India, p. 272,
5 Sumangala Vilasini; See B. J. vol. ¥i. p. 512
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‘In the Mah4 raja Vihara there are upwards of fifty figures
of Buddha, most of them larger than life; also a statue
of each of the devas, Saman, Vishnu, Nata, and the
devi Pattani, and of two kings Valanganbahu and Iirt
Nisanga.

The period, then, at which the pre-existing idols became
objects of worship was probably the time when Brahmanical
rites became blended with those of the Buddhist Church—
when she came to recognize the Sumyak Dristi gods of the
Hindu Pantheon—when she built temples for the worship of
Vishnu—when she built an idol of him whom she considered
“a supporting deity ” of Gétama—and when she commenced
to make offerings to his idol, which stood alongside of
Buddha.

As idol worship is conducted in honour of Buddha, and
upon the supposition that it confers spiritual benefit, so like-
wise his doctrines are recited for the same end, and with a
view also to avert femporal dangers. But there is no more
authority for the last than for the first. The Pavritta, or the
use of exorcism, is frequently resorted to, as a protection
against apprehended danger from disease, or demonisc in-
fluences ; but upon a careful examination of the discourses of
Gétama, it would seem to have been only assented to, but not
enjoined, as a means for placating the demons. That is to
say, although the study and frequent repetition of his dis-
courses were recommended in place of himself ‘as the feacher,’
yet it does not appear that Gotama believed any tempora]
benefit could be achieved by *exorcism,” beyond imparting
religious consolation. And the extent to which it was
authorized may be gathered from the Pdritta ceremony itself.
When Gétama was dwelling on Gijjakuta, and ‘Wessavana,
the king of the Yakkhas, once called on the Sage; the
former, in course of conversation, alluded to the aversion of
the Yakkha races to Buddha. The cause of it is stated to
have been the inhibition of Buddha against their own *mal-
practices, such as life-slaughter, theft, lewdness, lying, and
drunkenness.” From this aversion, which in savage tribes
was tantamount to Aatfe, the followers of G6tama, as well as
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the jungle Ascetic, suffered in various ways. Wesavanna,
the king of the Yakkhas, who was an admirer of the Sage,
was therefore desirous of averting these dangers from his
own subjects. He wished to protect and defend the priests
in their ‘solitary retirements, free from noise and clamour.’
He was anxious to keep them from harm’s ways. Ie pur-
posed to introduce peace into their cells. To effect all this it
was necessary  to placate the demons;’ and this, again, could
only be effected by an authoritative edict of his own. That
edict is contained in the Atdndtiya. Tt commenced with the
virtues of Gotama’s predecessors. It alluded to Gotama’s
own beneficence. It recounted the honours and worship
which he had exacted from devas and men; and from Wesa-
vanna himself. It enjoined the priest to learn and recite the
hymns in which the above was recited. It declared the
privileges of those who used it. It enjoined the demons
“not even fo approach with an evil design’ a person who had
recited the Pdritta. It imposed a penalty for a breach of
this command. The law of the king was thus made perfectly
binding on his subjects. It was delivered; and Godtama
“ consented to it by his silence.”

This, it is apprehended, was the origin of the Pdritta
ceremony. To the Atanatiya have, however, been added, in
course of time, various other discourses of Buddha, which
had the tendency to restore peace and quiet to the sufferers,
and to give “religious consolations” to the diseased. This
appears from the discourses themselves, which contain no
declaration of any ‘temporal benefit” Take the Kassapa
Bojjhanga as an example. XKassapa was grievously ill, and
Gétama visited him in his cave, and found him ‘ without ease
and repose.” The Sage preached on confemplation, ascertain-
ment of the truth, perseverance, contentment, placidity, tran-
quillity, and equanimity. And these ‘seven sections of moral
science ’ he recited, not as a direct antidote against the ills of
the flesh, but as a palliative to the sufferings of the mind,
and as a sine qua non “for the attainment of knowledge,
wisdom, and deliverance from transmigration.” The priest
recovered ; but it is not stated he did so by the direct in-
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fluence of the admonition. Such are the discourses added to
Atdnatiya, which form the Hymns usually sung to “the praise
and glory” of Buddha, and to secure a deliverance from
temporal atlments. Connected with the subject in hand, a
few words on the origin of Chéteyas or Thupas may not be
uninteresting :-—

The Parinibban Suttan states that they “originated ”” upon
the death of Gitama, when “eight Thupas were built over
the corporeal relics, a ninth over the Kiwmbhan, and a tenth
over the charcoal of his funeral pile.”’!  And it would seem
from the same Suttan that Chétiydni existed in several parts
of the Majjhima desa even during the lifetime of Gétama.
The Atthakatha explains that the Chétaydni were not “Budd-
histical shrines,” but Yakkhattindni ¢erections for demon
worship.” That they partook of the nature of both Temple
and Thupa may be inferred from the fact that whilst they
were monuments of worship, they served also as rest-houses
for the weary traveller. Goétama himself repaired to the
Chépala Chéteya for rest, and he there expatiated on its
splendour as well as that of many others.? Tt was, doubtless,
from a contemplation of the busy throng of religions
Enthusiasts who crowded these monuments of worship, that
Gotama gave his sanction for the erection of the thdpas over
his own relics, and those of his disciples. Yet from the fact
of “ Universal Monarchs” being placed in the same category
with Buddha and his Sdeakas, it would seem that the sage
had no other object save that which we have for building
places for divine worship—to make men religious.

Gotama’s words were: Tattha yé malan va gandhan va
vannakan vd aropessanti abhivadessanti va chittan va pasa-
dessanti tesin tan bhavissati digha-rattan hitdya sukhaya. . . .
Ayan tassa Bhagavato arahatd samma sambuddhassa thupd
—ti Ananda bahujan¢ chittan pasadenti té tattha chittan pa-
sadetva kiyassa bhéda param marand sugatim, saggan lokan
uppajjanti—A.P.S. v, 26, 27.

‘If in respect of fhupas any should set up flowers, scents,

! See Rhys Davids’s * Buddhist Suttas,” p. 135. 2 ibid. p. 40.
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or embellishments, or should worship (them), or should (by
such means) cause their minds to be purified,! such acts will
conduce to their well-being and happiness. . . . Ananda,
many thinking “that this is tkupa of the adorable, the sancti-
fied, the omniscient, supreme Buddha,” compose their minds;
and when they have caused their minds to be cleansed, they,
upon the dissolution of the body after death, are born in a
glorious heavenly world.”

I now return to the doctrines of Buddhism, or the religion
of Gotama. It is defined by himself to mean ¢ the path of
immortality.”? It acknowledges man’s sinful nature—re-
presents him as altogether sinful, and his heart ‘deceitful’
and ‘desperately wicked.” It enjoins the necessity of re-
generation, of subjugating the evil passions, and a thorough
change of the heart. It says in plain words, that neither his
extraction from the noblest of progenitors, nor the influence
of education, will secure him salvation. It admonishes him
to abstain from covetousness. It warns him against the
cares of life,” to the neglect of religion; against pride and
“self-righteousness, which make a god of himself;”? and
against evil-speaking, lying, slandering, and unprofitable
conversation. It inculcates all the virtues which ennoble
the soul : patience, forbearance, forgiveness, charity, chastity,
humility, gratitude, obedience, etc., etc. And these it sums
up in one Golden rule which it enacts, ‘Reverence to Parents,
Charity to the Poor, Humanity to Animals, and Love towards
all Mankind.’

Whilst we are thus enabled to hold up some of its
doctrines to the admiration of the world, it must, however,
be borne in mind that the religion which has “immortality”’
for its end, seeks not the eternal joys of heaven, but the
immolation of life,—the cessation from existence as “no
good equal to it ’—and the extinction of being as “ the best
thing ;”’* and that the observance of religion or brakmacha-

! Pasadessanti, ¢ cause to be purified or cleansed,’ or to ¢ bring about a religious
turn of mind.’

2 Dhammapada—Appamada Vagga, § L.
3 See Attanagalu Vansa, Pali Version. 4 Dhammapada ; Sukha-Vagga.
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riyd' is not “perfect freedom,” but a life of asceticism,
fettered by restraints of no ordinary hardship. Buddhism,
indeed, ignores what we call the “sous”” It denies the ex-
istence of a creator. 1t knows of no being who may be called
Almighty.  According to its teachings, all the elements of
existence are dissolved at death; and yet life transmigrates !
The greatest happiness is therefore devised to be Nirwdnd.

Upon each of these points I purpose to say a few words ;
and

1. Buddhism denies anything like the Brahman dfman,
or own-self, or paramdtman, ¢eternal-self,’ or what we call
‘the soul.” It forbids us to say “I am,” or “this is Z.” Man
18 composed of five khandas— organized body,” ¢sensation,’
‘ perception,” ‘discrimination’ (including all the powers of
reasoning), and ‘consciousness.” And it cannot be predi-
cated of any of these, or of their attributes the 12 ayatandni,
which are ‘the eye and the objects of sight, the ear and
sound, nose and smell, the tongue and flavour, the body and
touch ;” “mind or power of thought’ and ‘objects of thought’?
—that they constitute ‘ego.” Of each of the above, G6tama
teaches—‘ I am not this’—*¢his is not my soul’—na m’eso
atta’— This is not a soul to me’ It is a nonentity. His
words are : “ Priests, it should be distinctly known as a fact,
that the rlipa or perceptible body is transient,—that that
which is impermanent is (full of) sorrow—that that which is
sorrow 1s not the (se/f) soul; that any thing which is not the
self'is ‘not mine.” ‘It is not ego’—¢it is not my soul.’3 It
is simply ‘existence’ or life.”

2. Lafe, according to Buddhism, had no intelligent Creator.
It was the result of chance—not of design. It was the conse-
quence of Kamma, ‘good or evil merit,’ produced by avidyd
or ‘ignorance.’* Here the creator is not an active agent.
He represents nothing corporeal or spiritual. It is an abstract

! See Mahavagga.
? See the Rev. D. J. Gogerly’s Translation in the “Friend,” vol. ii. p., 87, ef seq.
3 Ib

4 éeylou Friend,” April, 1830.
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quality, without itself a cause or Creator. One abstraction
produces another abstraction. The last, a third; and so on—
until we have ‘life,” this form of human existence. Gdtama
himself, according to a beautiful figure of speech in the
Institutes of Manu,! compares man to a ‘mansion;’ and
designates the first cause’ by the name of gakd-kdraka? or
‘house-builder.” But he exults with joy that the creature
has risen above the Creator; and that the architect had no
longer the power to build for him another house! The
creature is thus not responsible to the “First cause,” which
lays down no laws for his guidance, and is unable to do any-
thing either for good or for evil. The Creator, as we have
seen, does not control life’s existence. Indeed, he bears no
more relation to man than the leaf does to the butterfly
which leaves it after various changes. The creature, there-
fore, is the Lord over his own life. It was in accordance
with such doctrines that Sirisangab0, one of our ancient
monarchs, exclaimed in offering his head as a propitiation, ‘I
am the Lord over my own body!’?

3. Thus, there is no Supreme being who may be called
Almighty. Trueit is that Gotama is styled the greatest of
all beings;’ but his own conduct and doctrines show that he
was not omnipotent.

It is stated in the Parinibban Suttan of the Buddhistical

! Tostitutes, cap. vi. §§ 76, 77.

2 ¢ Through transmigrations of numerous births have I run, not discovering,.
(though) seeking the house-builder : birth again-and-again [is] sorrow. O house-
builder ! thou art seen. Thou shalt not again build a house [for me]. All thy
ribs are broken [by me]. The apex of the house is destroyed. [My] mind 1s
inclined to nidban, = [It] has arrived at the extinction of desire.’

Note.—1t may be remarked that anekajiti sansaran, which is in the accusative,
should be treated as a noun in the vocative, owing to its connection with an in-
transitive verb,  Sandhivissan, ‘1 will run, is in the bhavissanti or *future
tense,” and not conditional. Owing, however, to a Rule by which the future
takes an qjjatani or a past signification [see PAnini, iii. 2, 112; also Ballantyne's
Laghu kaumudi, p. 314, No. 799], both Mr. Turner and Mr. Hardy have cor-
Tectly rendered this into the ajjatani, in which sense the Commentator interprets
1t, sansdrin or apara paran anwvicharin.’ My mind is inclined to nibban’ is,
as I conceive, the nearest meaning which can be assigned to the words, ‘the
mind has attained [to the knowledge of] destruction.” See Mr. Fausholl's
remarks on these difficult verses in his Dhamina padan, p. 320 ; and the text at
P. 28 of the same work.

8 Baka sarirassa ahaméva—Attanagaluvansa.
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annals that a being like Buddia who had attained to the
sanctification of the four iddhipada, may live any period of
time, even a kappa, if he should desire it. But I need not
tell you that this is a myth. When in “fourscore years”
Gotama’s age had ““attained the fullest maturity,” and death
stared him in the face, he was importuned by Anranda,
his favourite disciple, “Lord Bagawa, vouchsafe to live a
kappa,”!

This was, however, an impossibility. Gdtama knew this;
and it is, indeed, melancholy to observe the quibble to which
he resorts. Ie answers: “ Afflict me not with unavailing
importunity.” Ananda could not believe his own senses, for
what he had now heard militated against his master’s doc-
trines of a previous day; and the former in language of re-
monstrance addressed Gdétama: “Lord, from thyself have 1
heard, and by thyself have I been taught, that to whomsoever
is vouchsafed the sanctification of the four ididhipada, he may
live a kappa; and fo thee, Tathigato, is vouchsafed that great
power.”

The Sage could not fail to perceive the force of Ananda’s
speech, not to call it accusation. He was driven to the ne-
cessity of making a reply; and he had no alternative but to
resort to the paltry quibble of preferring a counter-charge
against his accuser—viz. that ‘%e had failed in Ais duty to
make the request when the announcement of Gétama’s ap-
proaching dissolution was originally made.” What signified
that he was late? If it was a proper request, and he had
the power to grant it, the ¢/me at which it was made was of
no consequence, and could by no means affect the granting
of the application.

But, according to the very doctrines of Buddhism, not
only is it not true that a timely application from Ananda
would have enabled him to prolong his life even to the
extent of a kappa; but it is also not true that any being had
the power to do so. Buddhism recognizes predestination ; and
it is made to appear in the Parinibban Suttan that ‘the ap-

! Parinibban Suttan.
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proaching dissolution of Gétama being irrevocably fixed,
Mara prevented Ananda from preferring his request.” Now,
predestination is inconsistent with the almighty power here
laid claim to. Predestination pre-supposes the absence of
power. It takes away volition. It restricts action. It cir-
cumscribes power. It renders “importunity unavailing.”
“ (36tama’s appointed time had come.” He himself had de-
clared it at the close of his probational meditation. He
himself had stated that at the particular period of his mani-
festation, ‘the term human existence was one hundred years,’
and that it appeared to be the proper age for his advent.!
He could not, therefore, add a minute to his term of exist-
ence. For, he was not Almighty.

This was so plain and clear, that the bigotted advocates of
Buddhism have given up the line of defence adopted by the
Sage himself, and have resorted to a still more miserable
quibble of supporting his statement upon verbal grounds.
Both Néagasena in the Milindappanna, and Moggalliputta
Tissa, the holder of the last convocation, in one of his Vddus,
states, that when Gotama declared the power of one who had
attained the four iddhipada to live a kappa, or any part of a
kappa, he only meant, in the ordinary acceptation of “kappa,”
—<“the ordinary age of man, which was 100 years.” It is,
indeed, true that keppa means ‘“age,” or “the period of
existence.”? But this is not its only meaning. Nor is this
its ordinary acceptation. It also means an immense period
of time during which the world itself lasts in each of its re-
generations. Now, every one except an idiot, Ndgasena, and
Moggalliputta Tissa, could perceive at a glance that Gitama,
in stating the superior power of one who had attained the
four iddhipada, did not refer to the inherent quality of
humanity, the ordinary age of man, but alluded to what
ordinarily man did not possess—a power to prolong life to the
extent of a kappa. If, therefore, this meant “any period of
time within the age usually allotted to men’’—which, how-
ever, Ananda himself clearly ignores by his reiterated appli-

1 Buddhavansa. 2 Gogerly : Wilson and Spiers.
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cation, and Gétama as clearly by his reply—that Sage laid
down an absurdity. He declared what every idiot knew.
He pronounced that, to be the reward of a particular kind of
sanctity, which was simply an inherent quality of every man,
however sinful. If, again, such was the meaning which
Gotama intended to convey, nothing could have been easier
than to silence Ananda at once. For, at the time he im-
portuned Gétama to live a kappa or half of a kappa, Gétama
had, in point of fact, lived a much longer period than half
of man’s age.

4. From this digression I return to the subject, and to the
Ontology of Buddhism. Although hells without number
have, without a Creator, sprung up for the punishment of the
wicked, yet it is not the sinner who is punished in them.
Although Buddha has often declared his own identity with
certain characters in the Jitakas;! yet all this is not sup-
ported by his doctrines. According to those doctrines, the
nama and rupa which constitute this life are not identical
with the nama and rupa of the life hereafter.? One being
therefore suffers for another. One’s sins are visited upon
another. The sinner and the sufferer are not therefore
identical. ¢If there is a dissolution of all the elements of
existence at death, it follows that there is no hereafter, and
no future world to that existence.’3

5. Yet the doctrine of Buddhism is, that life transmi-
grates; and that everything changes constantly from man to
beast, from beast to fowl, and from fowl to creeping things.
There is therefore an eternal cycle of existence. The law
of merits and demerits alone causes the degree of happiness
or misery of all beings. This also is full of uncertainty.
Though merits are said to be more powerful than demerits ;
and however abundantly a being may perform meritorious

' eg. At the close of Appanaka Jataka, Buddha says:—¢ The former un-
wise_merchant and his company are the present Déwudatta and his disciples ;
and I was then the wise merchant.”

2 Milindappanna.

# Hardy's Eastern Monachism, p. 396.
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deeds, yet upon his worldly dissolution he can have no hope
of happiness in an after-birth; for the demerits of a former
existence might outweigh the good deeds of this life. He
dies, therefore, “without hope,” and, as we have already
said, “without God.”

Now, as already remarked, no religion has worked so great
a revolution—no creed has had so many votaries—no faith
has lasted so long a period, as Buddhism. Yet no religion
is calculated to create a greater despondency in the human
mind than Buddhism. Like the religion of the Christian,
Buddhism may, perhaps, be “the bond of charity,” “the
curb of evil passions,” “‘the teacher of morality ;” but, de-
cidedly, it is nof “the consolation of the wretched,” the
support of the timid,” and “the hope of the dying.” There
is nothing in it to cheer ‘“the weary and the heavy-laden.”
There is nothing to give a hope to the guilty. There is
nothing to encourage the penitent sinner. No encouraging
words, such as “Him that cometh to me I will in no wise
cast out,” are to be found in the Pitakattaya. No promise
of forgiveness gives the Buddhist a hope of salvation. No
‘knock, and it shall be opened” welcome greets his ear. On
the contrary, everything in the Buddhist Bible is calculated
to alarm him. This in the language of Buddhism is indeed
a state of things “full of evil, misery, and pain.” Yes—to
one who has no notion of an eternal existence hereafter—
to whom God hath not revealed by His Holy Spirit the un-
speakable joys of heaven, Life is a dreary waste ; existence is
devoid of those fascinations which the Christian alone feels;
and heaven is not a place of “rest,”” but a temporary habita-
tion of enjoyment. In vain, therefore, are the efforts of a
Missionary of the Cross to win the souls of the Buddhists by
presenting before him scenes of heavenly bliss. Talk to him
of ‘that holy calm’—¢that sweet repose’—‘the Cherubim
and the Seraphim that continually do cry, Holy, holy, holy,
Lord God of Sabaoth’—of the throngs of lovely angels, who
bow “towards either throne ’—¢ with a shout

Loud as from numbers without number, sweet
As from blest voices, uttering joy.’
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Speak to him of ¢Crowns of glory’ ‘inwove with amarant
and gold ’—of ¢the hallelujahs of the glorified’—* the troops
of sister spirits arrayed in the purest white’—of ¢the cease-
less songs of sweet music.’” Set before him in the most
glowing language of poetry ‘the palms of conquest’—¢the
beatific vision’ and ¢ beatitude past utterance.” Picture to his
mind’s eye ‘the sense of new joy ineffable diffused—love
without end, and without measure grace’—*the near com-
munion with God,” and the ‘bright efluence of bright essence
increate’—all appear to him infected with blemish, imper-
fection, and impermanence—all appears to him “foolishness;”
aye, “the baseless fabric of a vision which leaves no wrack
behind ! All Jeavenly to him is all what eartiily is to the
inspired Preacher, *‘vanity and vexation of spirit ”—and
why ?  Simply because Hearen to the Buddhist is not what
it is to the Christian—
‘The end of carc, the end of pains.’

Existence in the eye of Buddhism is nothing but misery.
It is connected with disease, decay, and death. It is subject
to ‘grief, wailing, pain, anguish, despair, and disappoint-
ment.” It resembles a blazing fire which dazzles the eye,
but torments us by its effects. There is nothing real or
permanent in the whole universe. ‘ Everything perishes.”

6. Nothing then remained to be devised as a deliverance
from this evil but the destruction of existence itself. This is
what the Buddhists call Nirwana,

So far as I can understand this abstruse doctrine, it is not
Absorption. Viewed in every light in which the subject may
be considered, and tested by all the definitions and arguments
contained in the Canonical works on Buddhism, Nibban is
(to use an expression of Professor Max Miuller) Nikilism, the
annihilation of existence, the same as the extinction of fire.
That such is the fact appears also from the pragna paramita,
and the Metaphysics of Kasyapa. It is, moreover, proved by
the very nicknames which the Brahmans apply to their
Buddhist opponents, viz. Nastikas—* those who maintain de-
struction or nihilism;’ and Sunyaradins—*those who maintain
that there is a universal void.’
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A difference of opinion exists,! and that difference has
arisen from the mode of teaching adopted by Buddhists, and
the figures of speech contained in Buddhist works. As
“nothing” or Nihilism is said to be a paradise or tmmortality,
and he who denies a deity is himself deified,—Nilban, which
has no locality, is compared to a “ City.” From a belief
that the subject is not easily comprehended, it is sald ‘none
could perceive it except a sanctified Arakanta.” When people
denied the truth of this doctrine, it was necessary to make a
strong affirmation to the effect that ‘ Niruana is.” These are,
indeed, expressions which, without being retracted or ex-
plained, compelled even Nagaseia to declare ‘the doctrine of
Nibban was beyond all computation a mystery.’

Such briefly are the most important of the doctrines of
Buddhism. And we shall now turn to the remaining point
of inquiry :—

III.—WHAT ARE ITS PROSPECTS ?

There are, indeed, good grounds for believing that Budd-
hism will, at no very distant period, disappear from this
Island. There is, moreover, a hope for Ceylon, which, alas!
we have not for India. The two countries are, in this
respect, at least, differently circumstanced ; and the difference
is too wide to expect for both the same results from mission-
ary labours, or to predict the same period of time for their
conversion to Christianity. The hope for Ceylon arises from
various considerations; and we shall here notice the in-
fluence of Caste on religion. It is a fact that the Singhalese
are not so much attached to the system of Custes as their
neighbours on the Continent of India. Caste exists in
Ceylon, but with greater force in India. Here it is a mere
Custom, therc a part of the Hindu national Institutes. Here
it is more political than religious, there more religious than
political. Here no man loses his Caste by the adoption of a
new faith—there the DBrahman becomes an utter outcast

b There 1s much doubt in the world relative to Nirwana.— M dliedapprasna.
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by changing his creed. Though demurred to at first in
a well-known Hall by the higher classes of the Singhalese, we
nevertheless find all castes and classes meeting together in
the jury box with the greatest harmony. All alike sit on
the same form in our Christian Churches; and all alike par-
take of the same cup, the wine that is distributed at the
Lord’s Supper. Wellales now follow different trades, which
were anciently restricted to the lower orders; and occasionally
marriages take place between persons of different castes,
Caste is thus losing its iron grasp on the affections of the
Singhalese.  Although in many parts of the Island these
changes take place unperceived and unreflected on by the
people, yet in others, where they are fully alive to the inno-
vations which affect their social condition, have we fre-
quently heard the exclamation, “This is not surprising—it
must take place—Buddha himself has declared it.” Yes,—
that great sage, like Mahomet, with a foresight and penetra-
tion of mind which deserve commendation, predicted the
change: the abolition of caste. His words were, “at a
distant period ” (and now more than twenty-four centuries
have elapsed from the date of the prediction) “princes will
confer offices on mean people. The nobles will have no means
of support. They will therefore give their children in
marriage to the mean; and thus confusion of castes and
classes will be the result. The low will become high, and
the high low, and the nobles will be dependent upon the
mean !}

Combined with this state of things, which affords a help to
Christianity, is the absence in the Buddhist mind of that
warmth and fervour in behalf of his faith which exist in
the votaries of other religions. The Buddhist looks upon
Christianity without jealousy—nay, more, there is a dispo-
sition on his part to conform to the religion of the Bible
along with the faith of his forefathers. Neither is this feel-
ing a creature of modern and enlightened times. So far back
as the age of the great Asdka, the liberal monarch of Asia,

1 Saddharmaratnikara.
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we find that far from any hostility being shown to other
religions, Buddhists actually honoured them. Thus, in one of
the inscriptions of that Buddhist sovereign, we find it de-
clared that there are circumstances where the religion of
others ought to be honoured, and in acting thus a man
fortifies his own faith, and assists the faith of others. He
who acts otherwise diminishes his own faith and hurts the
faith of others.’?

Among the many helps to conversions to Christianity in
this Island is the great desire manifested among the Singha-
lese to be instructed in European science and literature.

Now, Buddhism mingles religion with science. The law
of earthquakes is taught in the same books which contain
admonitions for the salvation of man. The mecans for the
attainment of Nibban are pointed out by the same teacher,
who propounds that ec/ipses are caused by the monsters Rakn
and Khetu. The doctrine of the earth being a firm flat,
around Mount Meru, and twice seven circles of mountains
and seas, rests upon the authority which inculcates Silun as
the highest religious duty. The same dhamma which teaches
that mau’s soul is a nonentity teaches also that the earth
rests on water, water on wind, and the wind on air. These
religious propositions are again so interwoven with the
physical that we caunot well sever the one from the other.
The overthrow of one must therefore affect the stability of
the other. If one can be disproved, the other will share in
that result. Many have already detected the errors in the
Buddhist works. Already there are many who are converts
to the European doctrine of ‘the rotundity of the earth;’
and the native mind is even now prepared to reject the
absurdities upon this point in the legends of Gotama. Already
many Buddhists have rejected some books which their fore-
fathers regarded as works of authority—already there are
men who, though not Christians, yet disbelieve that the
hollow on Adam’s Peak was an impression left by Gédtama ;

1 Girnar Inscrip. in Bl. A.S. Journal.
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and, already they are impressed with the impropriety of Zdol-
worship; and even orthodox Buddhists doubt that it was
sanctioned by Buddha.

The English schoolmaster is abroad. The village Pansals,
in which were hitherto congregated the youth of the sur-
rounding hamlets, are deserted. The priesthood are thus
deprived of their Ebitfayas, those *bit-boys’ who once
formed their proud retinue, But the children, on the other
haund, are better educated in Mission Schools, where, in
addition to elementary instruction, they learn the Word of
God. .

Thus it cannot be doubted that, with the growth of in-
telligence, and the increase of scientific knowledge, the
Singhalese will, ere long, perceive the errors of Buddhism ;
and that the detection of one error will lead to the discovery
of another, and another, until at last the people will not only
be constrained, but prepared in all soberness, to adopt the
religion of the Bible.

A powerful means by which Buddhism is failing in the
stand it had originally made in this Island is the discourage-
ment which is offered to the native Pundits. They do not,
under the British Government, derive any of the benefits or
enjoy the privileges which were conferred on them in a bye-
gone day. The priesthood, from want of adherents to their
faith, are more occupied with secular concerns than with the
study of their scriptures. The books, too, are getting very
scarce, and copyists still more so. ““This process of decay,”
says Mr. Hardy, “is already apparent in Ceylon.! There
being no outward stimulus to exertion, the priests exhibit no
enthusiasm of study, and many of them are unable to read at
all ”—1I believe he meant the Pali works of Buddhism.

Another and yet more important cause affecting the state
and prospects of Buddhism is the dissemination of Chris-
tianity through the agency of the missionary. Many who
were Buddhists when they first entered the Mission Schools

1 Eastern Monachism, p. 366.
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have become convinced, in the course of their education, of
the errors of their religion, and of the truth of the Gospel,
and have consequently abandoned their early faith and are
now employed in the work of the missions, teaching their
convictions to others, and preaching the Word of God.
That same zealous missionary from whom I have just quoted
says, and says it conscientiously and correctly—*I see before
me looming in the distance a glorious vision, in which the
lands of the East are presented in majesty—happy, holy, and
free.”! Indeed, there is a ray of light which will ere long
burst into full day. Christianity is planted in the households
of the Singhalese and in the hearts of the people. Its in-
fluence, though silently progressive, is yet felt in our every-
day intercourse with our countrymen. The success of the
missionary may be traced in the progressive change in the
Singhalese mind.

Already there are thousands of Christians, true Christians,
of all denominations, whether Roman Catholics or Protest-
ants, who are not ashamed, as are the Hindus of Asia, to
take up the cross of Jesus, and amidst their bigotted clans-
men, to avow their belief in Him who for our sakes came
down as the son of a carpenter, and had for His associates
the poor fishermen of Galilee. But ‘however scanty may
be the outward evidence of actual conversions,” as remarked
by Sir Emerson Tennent, ““there are symptoms perceptible
which afford good grounds of hope for the future.”

Gotama himself, with a penetrating mind and a capacious
intellect, which take in not only the subtle philosophy of his
creed, but what we are here called upon to admire the most,
all the encouraging signs of the passing times, and the hope-
less prospects of the future, predicted the downfall of Bud-
dhism. He has given five signal epochs for the ascertainment
of the declension of his doctrines. They are the following :
The first, when the means by which the paths to Nirwana
are attained, will be lost; the second, when the observance

! Hardy on Buddhism, p. xiii.
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of the precepts by the priesthood will be neglected; the
third, when the greater part of the doctrinal writings, to-
gether with the Pali language in which they are written,
will disappear; the fourth, when the priests will continue to
degenerate, that is to say, they will begin to take life, and to
plough and sow, and to walk about with a strip of cloth on
their arms as a mark of their order; and the fifth, when
Buddha’s relics will disappear altogether.! For the con-
summation of all this, G6tama has given the same period of
time which God in his mercy has assigned for the manifesta-
tion of the Saviour—¢ forty centuries or 40002 years.” Bold
assertions! Extravagant hope! Yet it is not a little re-
markable that more than half of this period has already
elapsed. Two thousand four hundred and forty-nine years
may seem to us earthly mortals, whose ‘days’ are ‘as a
shadow that passeth away,” or, ‘as it were, a span long,” an
immense long period of time. Yet in the sight of Him ‘a
thousand years are but as yesterday,” that which is ‘past’ is
‘as a watch in the night.” e allowed 4000 years to pass
before he produced “ the seed of the woman ”’ to “bruise the
serpent’s head.” It was, nevertheless, “in the fullness of
time.” Twenty-three centuries, then, during which Bud-
dhism has flourished, may not be a matter for surprise.
“ Buddhism, like all the ancient religions of the world, may
have but served to prepare the way of Christ by helping,
through its very errors, to strengthen and to deepen the
ineradicable yearnings of the human heart after the truth of
God.”3 Of the predicted time, however, a period of nearly
seventeen centuries still remains; and although the Buddhist
books have not been lost, and the Pali language (which will
form the subject of my next lecture) is still in a high state of
cultivation, it is, nevertheless, certain that the extinction of
Buddhism will take place before the remainder of the term

! Saddhamaratnikara.

* Some of the Ceylon books represent this as 5000. But it is supposed to be u
mistake.

8 Prof. Max Mitller's Sanserit Lit. p, 32,
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shall have been added to the bygone period. And, with the
signs of the times to which T have briefly adverted, we may
reasonably anticipate the speedy arrival of that time when
“the kingdoms of this world shall become the kingdoms of
our Lord and of his Christ ;” when Jesus with his saints shall
commence his reign of a ‘thousand years;’ when the nations
will worship the one Jehovah; and when ¢the earth shall be
filled with the knowledge of the glory of the Lord as the

waters cover the sea.’
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LECTURE SECOND.

DeLIVERED 1N THE IHALL oF THE CoroyBo ACADEMY,

On the 29th November, 1861.

THE BUDDHIST SCRIPTURES AND THEIR LANGUAGE,
THE PALL

TorTy-FIvE years before ¢the conventional era’ of the
Singhalese did Gdétama proclaim the tenets of Buddhism.
That religion, which was decidedly a modification of Brah-
manism—devoid of its mystery, inhumanity, intolerance, and
exclusiveness, and founded by a Kshatriya prince—was not
long before it spread amongst the people, and became the
State creed of the Majjhima désa. Kings were amongst his
first disciples ; thousands of Brahmans and fire-worshippers
were reckoned amongst his votaries; and nobles, merchants,
and itinerant traders formed his most attentive congregu-
tions.! Patronized by princes, supported by nobles, and en-
couraged by the State—the Sakya fraternity soon increased
in numbers, enjoyed a much larger share of freedom than
other denominations of ascetics, and exercised far greater
privileges than even the Brahmans or the laymen of the
realm.?

With such adventitious aid, Goétama’s doctrines were
speedily disseminated far and wide. They went early into

1 See Papanchasudaniya, vol. ili. p. 482. Here as elsewhere the references
are to the writer's own MSS.

¢ Maha Vagga of the Vinaya Pitaka.
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Pachchanta beyond the confines of the Majhima désa.
Wherever they went caravan-keepers carried the glad tidings
of the new Teacher; merchants enlarged upon his virtues;
and itinerant traders related his doctrines. Great was the
Joy of those who were brought to the knowledge of the word.
“Sddhu ! “Sddhu ! exclaimed all who had heard it.
Those who had come under its influence lost no time in
following the sage. Kings deserted their thrones, governors
and chieftains their high trusts, nobles and ministers their
avocations ; and all their happy homes, wives and children—
for the yellow robe of the Sakya ‘mendicant’—bhikkhus.?
Thus, at no distant period from their first promulgation, the
dhamma became the household words of the people, the
theme of the traveller, and the topic of epistolary correspond-
ence between princes.

Although it is stated in the Buddhavansa that Goétama,
prompted by ‘a misgiving common to all Buddhas,’ was at
first “reluctant to proclaim the dhamma,” yet there seems to
be no foundation for this assertion. For, as it is also stated,
“he was destined?® to save multitudes.” He was essentially
Satta ‘the teacher’ His peculiar vocation was to convert.
No part of his career contradicts the belief that he was most
solicitous for the dissemination of his diamma. His whole
life, after he had become Buddha, was devoted to its pro-
clamation, its elucidation, and its exaltation. Seeing that
“the harvest was great, but that the labourers were few,” he
directed that ‘no two priests should take the same road.’*
As an encouragement to the first missionaries he declared
that there were beings whose love for religion was not
wholly extinguished ; that their natural reluctance to hear
the dhamma would vanish; and that there were others who
could master it.?

! This word is used to express *foreign regions,’ the boundaries of which are
given in the Makd Vagga Chammakkandaka Sec.

? Atthakathd of Sanyutta Nikaya.

3 Buddhistical Annals by Turnour— Buddhavansa, p. 42.

¢ Maha Vagga, lib. 1, p. kr.

¢ Ib.
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To render moreover his religion agreeable to the people,
Gétama even relaxed the rigid rules of discipline which he
bad at first enacted. He altered them to suit the circum-
stances, and also the prejudices of men. Where ordination
could not be conferred without the intervention of fen priests,
he reduced the prescribed number by one-Lalf in favour of
foreign countries. Where a village was rugged, stony, and
overrun with brambles and thistles, the priests were per-
mitted to wear thicker shoes than usual. Where bathing
was rendered necessary more frequently than was allowed, as
in the case of the priests of Ougein, he relaxed the rule in
their favour. Where the use of skins had been prohibited,
an exception was made in favour of those who had a national
predilection for their use.!

Such were the expedients adopted by Gdtama for dissemi-
nating Buddhism amongst the people. Yet the happiest
device of all was to reject for his doctrines the sacred lan-
guage of the Brahmans, and to adopt the vernacular dialect
of his time, the Pali.

The account given by the Singhalese of their sacred Bud-
dhist books, which receive the appellation of Pittakattiya and
the Atthakatha, is, that at the first convocation, which took
place in the eighth year of King Ajatasatta’s reign (543 8.c.),
the now existing orthodox version of Pittakattiya was re-
hearsed according, as the Brahmans say, to their Sruti,? and
was defined and authenticated with such care and precision,
as to fix the very number of syllables which it contained,—
that certain comments called the A#thakatha were made at the
same time; that at the 2nd and 3rd convocations, the Pitta-
kattAya was rehearsed with a view to the suppression of
certain schisms which had sprung up, and additional Attha-
katha were delivered, exhibiting the history of Buddhism

! Maha Vagga, p. Rhu.

2 ¢ What they have heard with their ears’—so likewise the Buddhists say with
regard to a portion of the Pittakattaya :— Evammé sutan ekan samayan—* So it
was heard by me at a time.’
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between each preceding convocation; and that they were all
preserved in the memory of succeeding generations.!

It is moreover stated that the entire body of doctrines was
afterwards brought into Ceylon by Mahindu, and orally pro-
mulgated by him upon his mission to Ceylon to disseminate
Buddhism in it;—and that the doctrines contained in our
present voluminous records were orally perpetuated by the
priesthood in Ceylon until the reign of King Valanganbihu
(104—76 ».c.), when ¢ for the first time they were committed
to writing.’? It would also seem that these writings were
afterwards consulted [412 a.p.] by Buddhagésa for his com-
pilation of the Atthakathd, which were not then extant in
Asia’

I have examined the original expressions in the Pali
records? which authorize the above summary, and, I confess,
there is scarcely anything in the import of them hostile to
the belief that the Buddhist doctrines, like those of Mahomet,
had a written existence in Asia at the same time that portions
of them were committed to memory, which is not disputed.

Memory and Writing being means by which both words
and actions are perpetuated, and there being a great analogy
between the mental and physical process by which this is
effected, —it is not strange that nearly all acts in reference to
them are found so expressed in metaphorical language as to
render a double interpretation possible. Yet there are indeed
certain expressions which may be more reasonably traced to
a written than a memorial preservation of the word. Apart
from the evidence deducible from the phraseology?® of the
scriptures themselves, we obtain most ample testimony from
the inadvertent admissions of Buddhist writers,—that the
doctrines of Gétama were reduced to writing from the com-
mencement of the Buddhist era, if not in the very lifetime
of the sage.

1 See Buddhistical Annals by Turnour in Journal B.R.A.S., for July 1837.

? Mahavansa, p. 207. s Ib., p. 251.

¢ The Sumangala Vilasini and the Mahavansa.

5 Most of the words are the same in the Sanskrit; and I find Prof. Goldstiicker
has correctly defined them in his Panini—his place in Sanskrit Literature—
pp- 13—66, a work which I have only seen after the preparation of this Lecture.
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Against this position, which may be supported by various
circumstances and considerations, it has been asserted that
the Buddhist scriptures mentioned “cannon” and “fire
arms;” and spoke, though in the language of prophecy, of
JTonians and Asoka; and, therefore, they were written affer
the invention of gunpowder, and posterior to the Greek
domination in Asia. As for the ¢invention of gunpowder,’
its date is not ascertained; yet, granting that it was not
known before the time of Petrarch and Boccacio, it may be
affirmed that “fire-arms”’ are not mentioned in any of the
canonical works of Buddhism. We read of cavalry and
infantry; of horses, elephants, and chariots; of bows, arrows,
spears, javelins, targets, and swords; but not a single word
about “guns” or “ gunpowder”” ; and I may remark that the
very name for gunpowder does not exist in the Pali lan-
guage. The work, however, which contains the expression
referred to, is the Malalangedara Vattu,! another version of
the Lalita Vistara,> which, 1 need scarcely observe, is a
‘recent work, and, as its very name implies, ‘a glowing
exaggeration.’

As to the inference sought to be deduced, viz. that the
Yavanas—who were “a head-shaving race’3—were Jonians
or Bactrian Greeks, who could only have been known in
Asia after the conquests of Alexander the Great,* it is indeed
unfounded. Few subjects connected with the history and
chronology of the East are capable of more satisfactory proof
than that the Yavanas or Yonas had been known before
Gé6tama Buddha.

The identification of Yavana with Mahommedans, is indeed
open, in the opinion of Professor Wilson, to the objection,
that the former are mentioned in works prior to the Ma-
hommedan era> In one of Asoka’s inscriptions, the Girnar,
Antiochus is called the Yona Raja, “ the King of the Yonas.”
The Milindapprasna speaks of Milinda as a Yona King.

See American Oriental Journal, vol. iii. p. 32.

Bengal As. Journal, 1854, p. 614.

“ Sagara made the Yavanas shave their heads ’—Vishnu Purdna, iv. 3.
Prof. Benfey's article on India.

Wilson’s Hindu Theatre, vol. ii. p. 179.

O e
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Whether he be identical with Menander, and the Yonaka
country with Euthydemia,' remains to be proved. From the
Milindapprasna, however, we learn that Milinda was born at
Kalasi in Alusaddo, 200 yojanas from Sagal ; and that Sagal
was only 12 yojanas from Cashmir.

Isiodorus also mentions Sagal and Alexandria in the same
sentence ; and from the Mahawansa, moreover, we learn that
Alasadda or Alasanda was the capital of the Yona country.
The mention of dipa or “island” in reference to Alasanda, in
one of the passages above referred to,? presents, however, no
valid objections against its identification with Alezandria ;
for Pali writers and Buddhists in general, like the ancient
Greeks, had a very vague notion of the geographical position
of countries.

Perhaps, the Milindapprasna as well as the inscriptions
do not furnish conclusive proofs on the subject; since they
were composed clearly after the date of A4soka, who is
expressly mentioned there—nor indeed are the Natakas
of much value for the same reason ;—but the same objection
does not apply to Manu, or the Maha Bharata, in both which
ancient works the Yavanas are expressly mentioned.

Now, according to the Pali Annals, the latter work
existed before the Buddhist era. This has been however
doubted ; but I believe there is not the same misapprehension
as regards the Buddhist era itself. Whether the Buddhist
annals came into existence after or before the death of the
sage, signifies nothing ; for if it can be shown that Buddha,
whose age is pretty clearly established,* had spoken of the
Yavanas, their identification with the Bactrian Greeks must
indeed fall to the ground. Mr. Turnour intimated this
in his elaborate introduction to the Mahawansa, but failed to
adduce any proof; and this omission has led Orientalists
to doubt the statement of that eminent Pali scholar, viz.
‘Yonas were mentioned long anterior to Alexander’s in-

! Vide Wilson's Ariana, p. 230. 2 From the Milindapprasna.
3 Bee, The Friend. ¢ Turnour’s Mahavansa, p. /.
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vasions in the ancient Pali works. It becomes, therefore,
a pleasing duty—and it is no less my privilege—to cite the
authority referred to by Mr. Turnour. It is the following
from the Mqjjhima Nikdya, where Gétama is stated to have
asked with special reference to the distinction of Aryas and
Dasyas which had gained ground in the “foreign coantries,”
such as Yona and Kdmboja :—

¢ Assaliyana, what thinkest thou of this® Hast thou (not)
heard that in Yone and Kambgja and in other foreign
countries, there are various Ayyas (superiors) and ddsas
(inferiors); that superiors become inferiors, and inferiors,
superiors ?’

Whilst the authority above quoted satisfactorily explains
the reason why, as in the Hero and the Nymph, Kalidasa has
applied the term Yavana to menial females,’ it also proves
that the Yavanas were anti-Buddhistical.

Since, however, it is expressly stated that the Buddhist
doctrines, as well as the Vedas, were memorially preserved,
the existence of writing itself at the date of the Buddhist era
has been doubted by some.!

Great as was, and 1s the value set upon memory, and
great as was the extent to which that faculty was anciently
taxed by Orlental nations, yet we should not infer that
writing was not known in Buddhistical Asia, as the Greeks
concluded from the fact of the Hindus having administered
justice from memory.2 Nor should we be led away with the
belief that it was possible for man to retain in memory
the Pittakattaya with its voluminous Commentaries. The
question is not whether it is possible, in the abstract, to
commit a thing to, and retain it in, memory; but whether
it 1s possible to do so to the extent which the Pittakatiaya, ete.,
would indicate. A porter may carry a heavy load, but it is
not possible to bear the weight of Adam’s Peak. We may
hear a rat squeaking at the distance of a few yards; but

1 See Prof. Max Muller's Hist. of Sanskrit Literature.
2 Strabo, xv, 53.
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it is impossible to do so at the distance of as many hundred
miles. So likewise with our other faculties, for instance the
memory. The matter in St. Paul’s Greek Epistles which
Beza committed to memory, or that of the sermons which
the Guarnies could repeat with fidelity, bears indeed a very
small proportion to the Tepitaka. If the Druids, who carried
in their memories a large number of verses, the whole extent
of their twenty years’ learning, cannot by any means approach
the contents of the English Bible, which is less than omne-
eleventh of the Buddhist Scriptures. If the poems of Homer,
which extend to but 30,000 lines, were recited from memory,
we ought to bear in mind that they are [2,000,000, =
30,000=1 less than a sixty-sixth of the Buddhist works, the
greater portion of which, being in prose, could not, moreover,
tender that aid which the rhythm of poetry had afforded to
the rhapsodists.

Now, reliable history furnishes us with no account of such
wondrous feats of memory as are stated in Hindu and
Buddhist writings. There are none such recorded in our
Holy Secriptures. From all that appears in the Bible, the
mode by which,

¢—we, by tracing magic lines, are taught
How to embody, and to colour thought—

was known before the Israelites left Egypt [1491 B.c.],
or, in other words, writing was used at a time when its
existence among the Hindus does not clearly appear.
Neither does it appear from the Holy Scriptures that
memory was made the Tablet of any of its doctrines, ¢ urite
this,’ ‘said the Lord unto Moses,’—and why P—* for a memorial,
that it might not be forgotten;—and where? i a book.—
Exod. xvir. 14. The Ten Commandments were not only
proclaimed by the voice of God, but were engraved (written)
by Him on Tablets of stone. The author of the book of
Exodus “took the book of the covenant and read it in the
audience of the people.” He furthermore recorded all that
was revealed to him by God in books. Man’s memory was
not thus regarded as unerring or sufficiently stable to
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dispense with a writfen record, The old Pali proverb Su-cii-
pu-li mutto katan pandito bhaveyya, is indecd well known.
Buddhistical Annals, moreover, prove beyond all manner
of doubt that in the lifetime of Gotama, not only was
writing practised (1); not only that Buddhist doctrines
were conveyed by means of it to different countries (2) (3)
(4) ; not only that laws and usages were recorded (5); and
that little children were taught to wrife (6); but that even
women were found able to do so (7). The various passages
which authorize the above statement also prove that the
character used at the period above indicated was the Nagari.!
A question still remains for investigation, and which it
may be convenient to dispose of here—what aierials
were employed for the purpose of writing at the period of
the Buddhist era? All Orientalists know that palm leaves
were used in connection with writing. We are also ac-
customed in this country to examine ancient ¢it/es engraved
upon metal. Numbers of these were also found in excava-
tions in different parts of Asia. The Royal present from
Bimbisara to Pukkusati was written upon a gold plate of
6 feet by 11 (see Extract No. 2). This costly material,
however, was selected to enhance the value of the gift, and
to give weight to the opinion concerning the virtues of
Buddha, whom he introduced to the notice of his friend.
This, therefore, may be regarded as the exception and not
as the rule. For gold could not have been easily procured
by poor scholars, and still poorer mendicant priests. Copper
and other metals, though less costly than gold, were yet
selected only with a view to perpetuate state documents,
e.g. King Parakkrama bahu [a.p. 1200] made it a rule
that ‘ when permanent grants of lands were made to those
who had performed meritorious services, such behests should
not be evanescent, like lines drawn upon water, by being

(1.) Maha Vagga. (2.) Papancha Sudaniya. (3.) Mahd Vagga. (4.) Maha
§appinna Vatt.  (5.) Sumangala Vilasini.  (6.) Mahd Vagga. (7.) Dampiad
tuva,
1 See the description of this character in reference No. 2.
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inscribed upon leaves—a material which is subject to be
destroyed by rats and white ants—but that such patents
should be engraved on plates of copper, so as to endure long
unto their respective generations.’

Copper is, moreover, an unwieldy substance. It could not
be written upon with the same facility that we now experience
in tracing a pen on paper. Except by engraving, no lasting
impression could be made upon it ; and engraving was by no
means practicable. It could not keep pace with the current
of thought. Ordinary writing could not be effected by its
means. If the Indians had a Pope who corrected a single
line 70 times, the engraver would doubtless have had to
perform a work of no ordinary labour! Inferior metal was
not, therefore, the substance upon which the Poet and the
Scholar drafted compositions. In Ceylon, every Pansala
which is identical with the Indian Zipi sd/d, has a sand-board ;
and this is used by poets for composition, and by children for
exercises in writing. An author, while composing, usually
wrote first on these tables, for the convenience of making
alterations, but when he had perfected his composition, the
same was, it may be presumed, transferred to a more durable
substance than the Velipila.

For the preservation of one’s writing a more permanent
material was required than the sand, or tablets of wax.
Strips of wood and bambu were used, and the use of the
latter probably led to the invention of paper in China from
reeds. Yet paper, whether known at this time or not, was
not used by Orientals, except by the inventors themselves.
In the Hindu mind there was, as it is still seen, a feeling of
aversion to paper. Books written on paper were probably in
ancient times, as they are now, not generally used in Asia.
Nor have we any reason to believe that paper was known in
India at the Buddhist era. But skins were. It should again
be borne in mind that originally the Hindus were no slayers
of animals, and though the hides of the antelope, etc., came
into use gradually, and though animal sacrifices, doubtless,
produced a good deal of skins, yet there is no mention of
hides as a writing material ; and Buddhism, too, sets its face
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against all animal slaughter and the use of ¢Sheep-skin,
Deer-skin, and Goat-skin,” which were originally forbidden
as coverlets, were only permitted in foreign countries, where
the prohibition might be an impediment to the free dissemi-
nation of Buddhism. It may thence be concluded that some
other material was employed for ordinary writing. Cloth,
doubtless, formed one of the common substances for writing
upon, as we find it even at the present day in the Burman
Ewpire; and M. Burnouf gives a story from the Diryu
Aradana, of the Nepal works, to the effect that Bimbisira
sent to Ridrayéna, King of Réruka, a portrait of Gétama on
cloth, with the Buddhist formula of refuge written below it.

Though, perhaps, this is one of the Fables which were
invented by the Heretics, who had seceded from the Bud-
dhist church, yet the fact that cloth was used in early times
as a writing material may be relied upon. And it would
seem from the travels of the early Chinese pilgrims, and the
mode in which Buddhist doctrines were circulated, that some
other material besides cloth was used for the ordinary pur-
poses of writing, and this we are expressly told, in reference
to the correspondence of Bimbisira and Pukkusiti, was on
panna or ‘leaf’; and the discoveries in the topes of Nanddra
and Hidda show that the Tuz leaf was used for Inscriptions
in the Bactro-Pali character. It was, however, not this that
was anciently used for writing purposes. Neither was it ‘the
lotus leaf as smooth as a parrot’s breast,” which Kélidasa in
his Sakuntald puts in the hands of the chief heroine of the
play to write her love-letter on. Nor, indeed, was it the
birch-leaf which the same poet in his Vikramoruasi places in
the hands of Urvasi as a suitable material on which to in-
sceribe her epistle. The latter, says Prof. Max Miiller, is used
in the sense of a “leaf or sheet of paper.” And this indicates
clearly that Kalidasa wrote long after the Buddhist era,
and long after the Egyptian papyrus had been known to the
Asiatics.

That the leaf, however, which was anciently used by
Asiatics for ordinary writing was the Talipot, or the “ola,”
appears from the very language of Gitama Buddha; and the
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instrument for writing was the Panna-Suchiya, ¢ leaf-pin,” or
Stylus. From a Tamil work which Mr. William Ferguson
quotes, in his interesting work on the Palmirah Palm, it
appears that the ‘oldest Hindu author, Panini, mentions
writing on 6/us.” I may also mention what Pliny states,
that the most ancient mode of writing was upon the leaf
of the Palm tree: and the ola is expressly mentioned as an
ordinary writing material in the Buddhist annals.

From an investigation into the question whether the
Buddhist doctrines had a written existence from the very
commencement of the Buddhist era, I return to the question
of the dialect in which they were originally expressed.

Upon the authority of the Tibetan annals, Mons. de
Koros names several languages into which the Buddhist
Seriptures were early translated, but distinguishes one as
Tathagata’s *“own language.” The earliest Pali Grammar
of Kachchayana, which is indeed extant in Ceylon as well as
in Burmah, also refers us to the ‘“language of Buddha,” for
the elucidation of which he had compiled the Sandhikappa.

The question arises—what was this language? That it
was not the Sanskrit is generally believed. That it was not
the language of which the Chinese pilgrims speak as the Fan
is also clear; for, apart from other evidence such as the
existence of a dual number in the so-called Fan language, the
same word Fan is used to designate Brakmd, clearly showing
that by it was meant the Sanskrit, or the sacred language
of the Brakmans. The only other languages that demand
attention are, *“ the language (as it is called) of the northern
Buddhists,” and the Pali language of the Singhalese.

As to the first, we gather from the writings of a learned
Hindu gentleman, and of Mons. Burnouf, ‘that the Buddhist
literature of Nepal, from which the Sacred Scriptures of Tibet,
Tartary, and China have been compiled, is in an ugly Sanskrit
dialect, destitute of the niceties of the Sanskrit grammatical
forms of declension and conjugation, etc.; that the authors
have sacrificed grammar to the exigencies of metre; that
it is in a mixed style of prose and Gdfids; that it bears
a strong resemblance to the Tantras of the 4th to the 7th
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century of the Christian era;—and that it appears to be the
production of men to whom the task of compilation was
assigned without sufficient materials at their disposal” In
view of these peculiarities, Mons. Burnouf has pronounced
the Nepal sacred scriptures to be a ‘barbarous Sanskrit, in
which the forms of all ages, Sanskrit, Pali and Prakrita,
appear to be confounded” Referring to the difference
of language of the different parts of the Vapulya, ‘the
highly developed Sutras,” the same distinguished Orientalist
remarks, that it ‘indicates in the clearest manner that there
was ¢ another digest,’ besides the compilations of the three great
ecumenical convocations of the Buddhists, and that in his
opinion, the Nepal Scriptures comprise a fourth digest, which
he ‘regards as the crude composition of writers to whom
the Sanskrit was no longer familiar, and who endeavoured
to write in a learned language they ill understood, with the
freedom which is imparted by the habitual use of a popular
but imperfectly determined dialect.’

This question, as indeed many others of historical character,
is solved by the Pali annals of Ceylon; and here I shall
present you a translation from the Dipavansa ; the value of
the information which it imparts cannot be too much
overrated.

‘Many individuals, viz. ten thousand Vajjians,! sinful
bhikkhus, who had been expelled by the Theras, assembled
together ; and, having formed another association, held
a Council of the Dhamma. This is thence called the Maka
Sangiti.

‘The bhikkus who held the Mah& Sangiti reduced the

religion into confusion;? set aside?® the first compilation ; *

1 JPajji, o portion of Behar in which the Lichchavi princes settled. Tt is not,
however, stated where this Council was held. Doubtless it was at a distance
from the principal seat of Government and Buddhism, which at this period was
at Wesali or modern Allahabad.

S Tiloman akansu, ‘made to bristle,’ ¢ ruffled,” ¢ crossed,” ¢ confused.’

3 Bhinditva ¢ having broken,’ ¢split.’

4 Sangahan. From the context, I would render this word ‘compilation’ and
not ¢ rehearsal.” The acts here related, taken in connection with the original
import of the word, can only refer to a written and not a mental ¢ collection.’
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and made® another. They transferred the Suttans from their
proper places to others, and perverted the sense and distorted
the words? of the five mikayas. They did so, ignorant of
(the difference between) the general discourses, and those
(delivered) on particular occasions, and also (between) their
natural and implied significations. They expressed® in a
different sense that which was otherwise declared ; and set
aside various significations under the unwarranted authority
(shadow) of words.* They omitted one portion of the
Suttans and the Vinaya of deep import, and substituted 3
(their own) version® of them, and the text.? They left
out the Parivaran annotations, six books? of the Abhidhamma,
the Patisambida, the Niddesa and a portion of the Jatakas,'
without replacing anything in their stead. They moreover
disregarded ! the nature of nouns, their gender, and (other)
accidents !? as well as the (various) requirements of style; 13
and corrupted them in various ways.’

The above passage clearly indicates that there was a code

L Akarinsu, ‘made’ ‘done,” ‘effected.” The same word is used in the
following sentence wherein I have rendered it ¢ placed.’

% Dhamma here means * phraseology ’” of the Scriptures as opposed to their
Attha “ the sense.”

3 Thapayinsu—* they made to stand.”

¢ Tyanjana, ‘letters,” and in some of the Buddhist writings, ‘words’ or
sentences.

5 Patiripa, placed ‘a figure” or ‘ counterpart.’

& From a comparison of the Ceylon and Nepal versions of the sacred writings,
I find the latter has three sections, the Vypnlya, the Nidan and Upadesa, all
which are additions to the original discourses. Compare the following list
taken from Hodyson's 1llusirations with the list from Buddhagosa’s Atthakatha
[B. R. A, 8. J.g. Hodgson says, ““The Buddha Secriptures are twelve kinds,
known by the following twelve names:—1, Sutra; 2, Geva; 3, Vyikarana;
4, Gatha; 5, Udan; 6, Nidan; 7, Ttynkta; 8, Jitaka; 9, Vaipulya;
10, Adbhuta Dharma; 11, Avadan; and 12, Upadesa.”’

7 Tantin, * The Text.

8 Atthuddharan, ¢ explanatory discourses.’

9 Pakarana, ¢ Compilation,” ‘something made methodically,” ‘an original
composition.’

0 The Jafakes, in the Indian versions, are, it is said, less than 550.

11 The peculiarities here noticed when compared with those of the Gatha dialect
of the Nepal scriptures—(See Essay thereon by Badu Rajendralsl Mittra in the
Bl. A.8.J. for 1854, p. 604 et seq.). There can be no doubt of the identity
between this fourih code of the Buddhists and the Nepal version. The differences
of style therein illustrated by Mr. Mittra exactly correspond with the defects of
composition here described.

2 parikkaran, ¢ attributes,” ¢ decoration,’ ¢ aceidents.’

13 dkappakarant, also ‘detoration,” ¢ embellishment," *niceties’ of style or
composition.
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different from the Orthodox version of the sacred writings,
which were authenticated at three different convocations, and
that the Nepal version is a modification of that code. It also
establishes that the compilation in question was made, not
in the Tuntra period above referred to—not in the age of
Kanishka—but in the early part of the 2nd century of the
Buddhist era.

I shall now pass on to the Maghadi language—the re-
maining subject of this evening’s discourse.

The Sanskrit had, it is believed, died out along with Brah-
manism about six centuries B.c.! At all events, at the time
when Buddhism arose, Sanskrit was no longer the vernacular
speech of the people. Several dialects (and the Buddhist
books speak of eighteen) had been in current use in India.
The Pali was, doubtless, one of them, if not the principal
Prékrit language.? It was properly the language of Magadha.
Numerous Pali theological terms, which have peculiar signi-
fications clearly distinguishable from those assigned to the
same cognate expressions by the Sanskrit Brahmans, taken
with numerous other circumstances in the history of Bud-
dhism, prove beyond all doubt that the PAli was essentially
the language of Goétama, and of Buddhism. We find it re-
tained till the time of 4soka, more than two centuries after-
wards. The difference between the dialect of the inscriptions
and that of the Pali texts, as, for instance, the Dhammapada,
establishes nothing beyond the fact that the former as a
spoken language had undergone changes, whilst the latter, as
1s evidenced from the Yedhamma hetuppabava stanza quoted
in the inscriptions, became fixed in Ceylon as the sacred lan-
guage of the scriptures.> The use of the Prakrit for the

! Prof. Benfey on India, p. 251.

2 If ¢ the Maharashtri,” as stated by Rima Tarkavagisa, < is the root of other
Prakrits ’—viz. those which have not been banished from Asia—the Pali
presents the most unequivocal proof of its being the parent of all Prakrits,
including the Mahéarashtri.

3 Ye dhamma hétuppabhava
Tésan hétun Tathagato
Aha tésancha yo nirodhd
Evan vadi maha Samano.
¢ Whatever dhammd have proceeded from certain causes Tathagata declares
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inscriptions in preference to the Sanskrit, proves most satis-
factorily that it was ‘the vernacular speech of the people in
the same manner that the use of the Zloca/ alphabets is
evidence of a design to render the inscriptions accessible to
the people.” *We may therefore (says Prof. Wilson) recog-
nize it as an actually existent form of speech in some part of
India, and might admit the testimony of its origin given by
the Buddhists themselves—by whom it is always identified
with the language of Magadha or Behar.’

The terms Pali and Magadhi are names which are at the
present day indifferently employed in Ceylon, Ava, Siam,
and even China, to express the sacred language of the Bud-
dhists, and being confined to those countries, the term Pali
is not met with in any of the Indian writings.

Mdégadhi is the correct and original name for the Pali. It
was not called the Mdgadki, in consequence of the Mission of
Aséka, the King of Magadha, to introduce Buddhism into
Ceylon. It had received that name before the age of that
monarch. It was so called after the ancient name of Behar.
It was the appellation for the ancient vernacular language of
Magadha. It was the designation for the dialect of the
Magadhas.—Magadlidnam bhasd Magadhit

(the same, and) the causes of them; and whatever may be their distinction (the
same likewise he declures). The Maka Samana (is one of) such speech.’

This verse is found rendered in so many different ways (See Journal R. A. S.
Great Britain and Ireland, xvi. p. 37 et seq., thut I have thought it proper to
present the following passage from the A¢thakatha or the Commentary on the
Vinayn text—

Yé dhamma hétuppabhavd-—iti; ¢hetuppabhavd’ ndma panchakkhandhd,—
ténassa dukkha sachchan dasseti.  Zesan letuw Tathagato aha—iti; ¢ tisan
hétu’ nama samudaya sachchan—tancha Tathagato aha iti dasséti. Tesancha
yo nirodho—iti; tésan ubhinnampi appavatte nirodho, tancha Tathagato dha iti
attho ; ténassa nirodha sachchan dasscti. Magea Sachchan panettha sarupato
adussitampl nayato dassitan hoti; nirodhoti utte tassa sampipako maggd vuttova
hoti; atthavd tesancha yo nirodho-ti ettha ‘tesan yo nirodo che’ nirodhupa-
yochati; &van dvépi sachchini dassitani honti. Idani tameé’ vatthan patipadento
aha— Evan vadi maha Samano.

¢ Ye dhamma hetuppabhave—i.e. by ¢ those that are born by some cause’—are
meant the panchakkhanda ; whereby the verity of dukkha (sorrow) is proclaimed
to him [Upatissa). By tesan hetu ‘theiv cause’ is meant the verity of
Sumudhaya ¢ birth The same is also pointed out as declared by Tathagata.
By tesancha yo nirodho ‘ whatever may be their destruction,” is meant the
transientness, the indurability of those two (sorrow and birth), which are also said
to be declared by Tuthogata.

Y Prakrit Prakasa, p. 179.
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Pali is comparatively a modern name for the Magadhi. It
has not originated from ‘the region called Pallistan, the (sup-
posed) land of the Pali—Our Palestine.” ‘It does not come
from Palitur in Tyre—the so-called Pali tower or Fort.” It
has no historical connection with ‘the Palatine hills of
Rome.’! It was not called after the Pehlve, the dialect of the
Sassanian dynasty. It is not derived from ¢ Palli, a village,’
as we should now-a-days distinguish gunavari, ‘village,’
¢boorish,” from Urdu, “the language of the Court.”? Nor
does it indeed mean “root,” or “ original.”’3

Like ali, the word pali originally signified a line,’ ‘row,
‘range,’* and was gradually extended to mean Suttan,” from
its being like a line,> and to signify edicts,® or the strings of
rules in Budha’s discourses or doctrines, which are taken
from the Suttans. From thence it became an appellation
for the fert of the Buddhist Seriptures, as in the following
passages :—

Therayachariya sabbe Palin viya tam aggahun. ¢All the
three preceptors held this compilation in the same estimation
as the fext (of the Pitakattaya).” Thera vadéhi palehi padehi
vyanjanihicha. ¢In the Thera discourses as in the fext (of

! See the Friend, vi. p. 236.

2 Prinsep, Bl. As. J. vol. vii. p. 282.

3 Turnour's Mahdvansa, p. xxii, where he merely gives the opinion of the
Buddhists; and this is no more correct than the Brahmanical opinion that
Prakrita means ¢ the derived.”—Vide post.

4 See Abhidhanappadipika, p. 71. 1t is not a little curious that Mahommedans,
between whom and the Buddhists there was no intercourse at the period when
their sacred books were written, call the larger portions of the Koran ‘¢ Sowar”
(“Stra,” sing.), signifying preciscly, as the word Pali does, ‘a row, order, or
regular series.” The Arabic Sira, whether immediately derived from the Sanskrit
¢ Sréni’ or not, is the same in use and import as the Sura or Zora of the Jews,
who also call the fifty-three Sections of the Pentateuch, Sidarim, a word of the
same signification.

5 Itaran pana;
Atthanan stichanato
Suvuttatd savana totha siidanato
Suttanatd sutta sabhd gatocha suttan
suttant1 akkhatan.

¢ The other (which is) the Suttan, is called * Suttan’ from its llustrating the
properties (of duties); from its exquisite tenor; from its being productive (of
much sense) and from its overflowing (tendency) the protection (wlilich it affords) ;
and from its being like a string.’ —Buddhaghosa’s Atthakatha.

6 Hevancha hevan cha me paliyo vadetha: ¢ Thus, thus shall ye cause to be
read my paliyo or edicts."—Prinsep’s Asoka Inserip.
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the Pitakattaya); and in an expression as in a letter.
From thence again Pali has become the name of the
Magadhi language in which Buddha delivered his doctrines.

The terms Pali and Magadhi are names which are at the
present day indifferently employed in Ceylon, Ava, Siam,
and even China, to express the sacred language of the
Buddhists ; and being confined to those countries, the term
Pali is not met with in any of the Indian writings.

The Pali has also received the designation of Zanfi, ¢ the
string of a lute,” its Sanskrit cognate being tantri. From
that signification it seems to have been originally applied
by the Brahmans to fantra, ‘a religious treatise teaching
peculiar and mystical formule and rites for the worship of
their deities or the attainment of superhuman power,’ or,
‘that which is comprised of five subjects, the creation
and destruction of the world, the worship of the gods, the
attainment of all objects, magical rites for the acquirement
of six superhuman faculties and four modes of union with
the spirit by meditation” The Magadhas, before their
secession from the Brahman Church, probably used the
Magadhi term Zan#i in this sense; but when they embraced
the Buddhist faith, they used it to signify the doctrines
of Gotama as in the following passages :—(1) Samma
Sambuddhd pi te pitakan Buddha vachanan Tantin aropentd
Magadhi basdy4 iva ardpesi— Buddha who rendered his
tepitaka words into Tanti (or tantra or doctrines) did so
by means of the Magadhi language’— Vibhanga Atura.
(2) Tivagga sangahan chatuttinsa suttanta patimanditan
chatu satthi bhdnavara parimanan tantin sangéyetva ayan
digha nikdy 0 nama ’ti—‘ Having rehearsed the Zanti (the
doctrines) which contain 64 banavara embracing 34 Suttans
composed of 3 classes, (this was) named Dighanikdya’—
Bhodivansa. From its application to the Buddhist doctrines,
Tanti has become a name for the sacred language itself
of the Buddhists—viz. the Magadhi or Palki. Thus in
Buddhagosa’s Atthakatha, ‘why was the first convocation
held ? In order that the Nidanan of the Vinaya pitaka, the
merits of which are conveyed in the Zanti (Pali) language,
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might be illustrated.” Thus, also, in the Bulavatara in a part
of the passage which answers to the § 58 in the Rev.
B. Clough’s version, where it is left untranslated.

Evam afifia pi vilifieyya
Sanhita tanti ya hita
Sanhita chita vannanan
Sannidha’byava dhanatd.

That 1s to say, ‘In this wise know the rest of the com-
binations which are susceptible in the Zanti (language).
Sanhita is the combination of letters without a hiatus.’

The popular tradition amongst the native Pandits of Ceylon
is that Pali is a sister dialect of the Sanskrit, having been
probably derived from one and the same stem.

In considering this subject we mnotice that the Braimans
regard the Sanskrit to be of divine origin, and as a direct
revelation from their creator. I am indeed aware that the
Brahman notion of the so-called Prékrits (the MAgadhi
included) being derived from the Sanskrit, has the counte-
nance and support of such eminent men as MM. Burnouf
and Lassen : but it is submitted with great deference that
this position can no more be satisfactorily proved, than that
Prakvrit means ‘“derived,” or that pakriti, ‘the mother,’
is the daughter. DBe this, however, as it may, the pre-
tensions of the Buddhists are as great as those of the
Brahmans. The former claim for the Pali an antiquity
so remote that they affirm it to be ‘a language the root
of all dialects, which was spoken by meu and Brahmas at the
commencement of the creation, by those who never before
heard nor uttered human accents ; and also by all Buddhas.’

For the above we have not only the authority of the
Payodgasiddhi, but the following from the Vibhanga Atuva:

¢ Tissadatta thera took up the gold broomstick in the Bé
compound, and requested to know in which of the eighteen
bhdsas he should speak ? He so (spake) from (a knowledge
of those languages) not acquired through inspiration, but by
actual study ; for being a very wise personage he knew those
several dialects by learning—wherefore, being one of (such)
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acquirements he so inquired. This is said here (to illustrate)
that men acquire a bhasa (by study).

‘ Parents place their children when young either on a cot
or a chair, and speak different things and perform different
actions. Their words are thus distinctly fixed by the children
(on their minds) (thinking) that such was said by him, and
such by the other; and in process of time they learn the
entire language. If a child born of a Dumile mother and
an Andhaka father should first hear his mother speak, he
would speak the Damila language; but if he should hear his
father first, he would speak the Andhaka. If, however, he
should not hear them both, he would speak the Magadhi.
If, again, a person in an uninhabited forest, in which no
speech (is heard), should intuitively attempt to articulate
words, he would speak the very Mdgadhi. It predominates
in all regions (such as) Hell; the Animal kingdom; the
Petta sphere; the human World; and the World of the
devas. The remaining eighteen languages, Otta, Kirdthd,
Andhaka, Yonaka, Damila, efc., undergo changes—but not
the Magadhi, which alone is stationary, as it is said to be the
speech of Brahmas and Ariyas. Every Buddha, who rendered
his tepitaka words into doctrines, did so by means of the very
Magadhi; and why? DBecause by doing so it (was) easy
to acquire their (true) significations. Moreover, the sense of
the words of Buddha which are rendered into doctrines
by means of the Magadhi language, is conceived in hundreds
and thousands of ways by those who have attained the pati
sambidha, so soon as they reach the ear, or the instant the
ear comes in contact with them ; but discourses rendered into
other languages are acquired with much difficulty.’

Now, it is a fact that ‘all rude nations are distinguished
by a boastful and turgid vanity.” They cannot speak of their
race or of their sacred languages without assigning to them
an origin the remotest in the world. In ‘a spirit of adula-
tion and hyperbole”’ they exalt them as high as the object
of their adoration and worship. This is peculiarly the case
with Eastern nations,

Although such extravagantly high pretensions are by
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themselves of no value, yet, when some of these traditions
are partially supported by the concurrence of other testimony,
such as the high antiquity of the Pali—its refinement-—
its comparative simplicity both verbally and grammatically
—and its relationship to the oldest language of the Brahmans,
from which their present dialect has been Sanskritized :—we
may,.by a judicious exercise of our judgment in separating
fact from fable, and reality from fiction, receive them,
1 apprehend, to the extent to which they are confirmed.
Thus the traditions of both the Brahmans and the Buddhists
in respect of their respective languages may be received,
so far as they are proved to be two dialects of high antiquity
derived from a source of which scarcely any traces are to be
found at the present day.

The Pali according to tradition was brought into Ceylon
by our first Monarch Wijaya, shortly after the time of
Gotama; and although Professor Lassen regards this as a
question involved in obscurity, yet the name of the
« Conqueror”’ and the designation of many a town, edifice,
and mountain—nay, the very name “Tambapanna’ given
to the Island by Wijaya, and which we find was shortly
afterwards used by the Indian Monarch Asoka in the rock
Inscriptions, would lead to the inference that the Pali was
the language of the first colonists.

There is another circumstance which may be here noticed.
The birth-place of the first settlers of Ceylon was Lala.
It is identical with Lala or Lada; and Dandi, the author
of Kavyadarsa, says that even in comparatively a modern
age, that of the dramas, the language of Lata as well as of
Banga (which latter is only a different pronunciation of Vanga,
and merely another name for Gowda) was usually the Pralrit.
His authority goes farther, for he places the language of Lala
in the same class as that of Gowda, Surasena, etc., and his
commentator explains the ‘et cetera’ to mean the Magadhi
(Pali) and Panchala (the Zend). Hence all circumstances
considered, it is very clear that the Pali was the language

1 See my remarks hereon in the Journal C.B. R.A.S.
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of the band from Lala who colonized Ceylon, or rather a
modification of it which bore the nearest relation to such
languages as the Slraseni and the Zend—at all events,
a so-called Prakrita dialect; and therefore a language of
the Ariyan and not of the South-Indian class.

But the best evidence of the fact is that furnished by a com-
parison of the Singhalese with Pali and other Indian dialects.!

I have already,” though somewhat doubtfully, intimated
my belief that the Singhalese belonged to the northern
family of languages. My later researches only tend to con-
firm that belief, and they enable me moreover to affirm that
“the most unequivocal testimony” to which Prof. Spiegel
and Sir Emerson Tennent refer, tends to but one conclusion,
viz. that ‘that the Singhalese as it is spoken at the present
day, and still more strikingly as it exists as a written
language in the literature of this Island, presents no affinity
to the Dekhanese group of languages.” It is, however im-
possible to do justice to the subject within the circumseribed
limits of a Lecture of one hour’s duration, and I must
therefore return to the subject.

It would appear from both the Singhalese and Tibetan
annals that even in the lifetime of Buddha, there were
many dialects prevalent in India. As already observed,
eighteen dialects are spoken of in the Vibhanga Atura ; and
preference is of course given to the Mdgadhi. The orthodox
version of the Buddhist Scriptures, written in the last-
mentioned dialect, was doubtless brought by Mahindu [in
307 B.c.] to Ceylon, where it has since remained unchanged,
as its phraseology abundantly testifies.

Although a dead language, the Pali has been carefully
cultivated in Ceylon. From the period it became the
sacred language of the Singhalese, Kings and Princes have
encouraged its study; nobles and statesmen have vied with
each other to excel in its composition; and laymen and priests
have produced some of the most elegant works in it. The

! A paper on the subject will be shortly published as an Appendix to this
Lecture.
% See my Introduction to the Sidathsangara.
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names of Batuwantudive, Hikkaduwe, Lankégoda, Dodan-
pahala, Valine, Bentota, Kahave, and Sumangala, amongst
a host of others, are indeed familiar to Pali scholars, as those
of the learned who are even now able to produce compositions
by no means inferior to those of a Buddhagdsa or a Parak-
krama, though, like the modern Sanskrit, certainly more
artificial than the more ancient writings. Not only in
Ceylon, but in the Burman Empire are there scholars who
excel in Pali. Of the writings, especially, of the present
King of Siam, I cannot speak but in the highest terms
of admiration. There, as in Ceylon, the Pali is most
assiduously cultivated amongst the priesthood. But, as is
not the case in Ceylon, whole libraries are there replaced
annually by new ones, after they have undergone the careful
inspection of learned men.

Mr. Hardy states that the high state of cultivation to
which the Pali language was carried, and the great attention
that has been paid to it in Ceylon, may be inferred from the
fact that a list of works in the possession of the Singhalese,
which he found during his residence in this Island, included
thirty-five works on Pali Grammar, some of them being of
considerable extent.! And what is still more remarkable,
the Singhalese, which had been formed out of the Pali, was
eagerly, though ineffectually, sought to be “sef aside” for the
language of Gotama. It is expressly stated by the author
of the Mahavansa (459-477 4.p.) that in that work, the object
aimed at, is the sefting aside of the Singhalese language, in
which the former history was composed.? Again the design
of the Pali version of the Singhalese Daladdvansa (1196-1200
A.D.) is said to be the same.?

In the proportion, however, in which Pali has been culti-
vated and enriched in Ceylon, has it declined in Asia* and
with it the religion which was taught through its medium.

1 Eastern Monachism, pp. 191, 2.

2 Introduction to the Mahawausa.

3 See Beng. A.S. Journal.

¢ The modern Magadhi differs essentially from the Pali. In those respects in

which it differs from the Pali it approaches the Prakrit, or the sacred language
of the Jainas.
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The shock which Buddhism received in those countries
in which it most flourished (when such works as the Kulpa
Sutra and Lalita Vistara began to make their appearance)
must have been great indeed to render necessary as we have
already seen the special mission of a Buddhagosa to Ceylon.
His translations were so much admired that in very early
times they found their way from Ceylon to Burmah, the
only country, we believe, where they are still preserved
in the integrity of our originals. Not only these but our
historical works, it seems, had in early times been applied
for, and obtained by the Burmese; and we find from a
valuable collection of Pali books brought down in 1812,
by the learned Nadoris de Silva, Modliar, from that country,
that they had preserved even the commentary on the Maha-
wansa with comparatively greater accuracy than ourselves.
Fortunate indeed it was for Ceylon that the Burman Empire
had borrowed Lanka’s Pali books, for when the literature
of this Island was nearly annihilated by the cruelties of some
of our Malabar Monarchs (and we had indeed amongst them
many an Edward III. who laid his ruthless hands on the
literary and religious archives of the nation), the repositories
of Siam and Amarapora failed not to supply our deficiencies,
and to furnish us with the means for placing our Pali Litera-
ture at least upon a respectable footing.

The number of Pali books on Buddhism far exceeds the
Lexical and Grammatical works; and it is remarkable that
the Pali Literature of the Singhalese is not deficient in other
branches of Oriental Sciences. It presents a proud array
of extensive volumes on Prosody, Rhetoric, Medicine,
History, etc. Of all these, however, the historical works
possess an all-absorbing interest. For I may safely assert
that no Country in the East can boast of so correct a history
of its own affairs and those of Asia generally, as Ceylon.
The Pheenicians, who, as you are aware, had influenced the
civilization of a very large portion of the human race by
their great inventions and discoveries, by their colonies
established in every quarter of the globe, and above all by
the extensive commerce which they had carried on—have
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left nothing behind, except the alphabet which they had
invented. The Persians, a very interesting and a very
ancient race of people, and to whom we naturally look
for historic information, have little beyond their Zenduvasta,
two chapters of which contain some traditions of their own.
The Hindus, a people who had a literature of their own
from a period long before the Singhalese became a nation,
have no historical records, and their scanty ‘fragmentary
historical recollections,” which have been embodied with
their religious works, such as the Puranas, present themselves
in the language of a prophecy, and upon their basis no
trustworthy chronological calculations can be made.! In the
Vedas again, which are perhaps older than any Ceylonese
Buddhist writings, and which are supposed to ‘furnish the
only sure foundation on which a knowledge of ancient and
modern India can be built up’ 2—there is a lamentable lack
of historic sense: which has ever been one of the most
remarkable characteristics of the Indian mind.?

The Chinese, who boast of a descent from times remoter
than the days of Adam, have no historical writings which
can throw the smallest particle of light upon the affairs of
the Tast.

In the country of Magadha, so greatly renowned as the
birth-place of Buddhism, and the still more interesting lan-
guage (the Pali) in which it was promulgated—a kingdom,
moreover, which dates its origin from the time of the Maha
Bharat,*—we have no records of a historical character, beyond
religious inscriptions, sculptured on stones, and grants of
lands engraved on copper plates. These °unconnected
fragments,” beyond serving to fix the dates of particular
Kings, furnish us at present with neither History nor matter
sufficient to help us to a general Chronology. The Bactrian
coins, again, afford us the same kind of information with

I See Prof. Lassen’s Indische Alterthumskunde, p. 503.

2 Essay on the results of the Vedic Researches, by W. D, Whitney, American
Oriental J. vol. iii. p. 291.

3 ib. p. 310.

4+ Elphinstone's History of India.
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which the monumental inscriptions furnish us, but little or
nothing beyond that. ¢The only Sanskrit composition yet
discovered in all Asia to which the title of History can with
any propriety be applied is the Rdjatarangini,’' a com-
paratively modern work which was compiled a.p. 1148 : and
this again does not bear any comparison either in point of
the matter it contains, or in the interest which attaches
to the subjects it treats upon, with the Singhalese Historical
Records.

The genuine historic zeal exhibited by the Singhalese from
the very time they colonized Ceylon far surpasses that of
all other Indian nations.?

The love  which the Singhalese had for such pursuits was
participated by their rulers themselves ; and, whilst tradition
asserts that some of our early Singhalese Annals from which
the Mahdwansa was compiled were the works of some of
our monarchs—History records the facts, that ‘the national
annals were from time to time compiled by royal command ;’
and that the labours of ‘the historians were rewarded by
the State with grants of lands” The interest which our
sovereigns took in this part of the national literature was
so great indeed, that many a traveller and geographer of the
middle ages was peculiarly struck, as ‘a trait of the native
rulers of Ceylon,” with the fact of the employment by them
of persons to compile the national annals. And though
comparatively few are the records which the ravages of time
and the devastating hand of sectarian opposition have left
behind, they, nevertheless, excel in matter and interest
all the annals of Asia. ‘As the first actual writing and

1 Prof. H. H. Wilson, Introduction to Rajatar.

2 Lassen’s Indisch. Alt. vol. ii. pp. 13, 15.

3 This is inherent in the Singhalese, and it is not a little curious that just as
we are writing on the subject, the Colomdo Observer of 30th August, 1860, puts
forth the same views in alluding to a recent examination of the boys of the (otta
Christian Institution, as follows, ‘¢ Then came a very interesting examination of
several boys in Roman History. The readiness with which the various questions
were answered, and the apparent pleasure the boys took in this study, show that
the spirit of their ancestors who composed the Mahawansa is strong in Singhalese
boys of this generation.”
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the first «well-authenticated inscriptions in India, are of
Buddhist origin,’! so likewise the first actual chronicle as well
as the most authentic history, in the whole of the Eastern
hemisphere, may be traced to a CeyLoN-BuppHIsTIC source.

Sir James Emerson Tennent ? says, and says truly, that
“the Mahawansa stands at the head of the historical literature
of the East, unrivalled by anything extant in Hindostan,
the wildness of whose chronology it controls.”

When for instance the capacious mind of Sir William
Jones seized with avidity the identity of Chandragupta and
Sandracottus, and thence discovered the only key for un-
locking the history and chronology of Asia, the annals of
Ceylon were not without their use in removing the doubts
which were conjured up in the imagination of antiquaries.
When the indefatigable labours of a Prinsep enabled him to
decipher the rock Inscriptions of Piyaddsi or Devanampiya,
the discovery could not with certainty have been applied
either to fix the proper date of the Buddhistic era, or to
reduce the chronology of Asia to its proper limits without
the aid of the Singhalese records—the Dipavansa® in par-
ticular, which identified Devanampiya with Asoka. When
the obscure dialect of the pillar Inscriptions presented philo-
logical difficulties, the Ceylon Pali Mahawansa alone served
as an “infallible dictionary ’* for their elucidation. When
again the Cashmirean history put forth an extravagant Chro-
nology, Ceylon chronicles alone enabled Mr. Turnour to
effect an important and valuable correction to the extent of
794 years, and thereby to adjust the chronology of the East.
When lastly the deep penetrating mind of a Burnouf, from
an examination into the Nepal version of the Buddhist

1 Prof. Max Miiller’s Sanskrit Literature, p. 520.

? History of Ceylon, p. 516.

3 ¢« Mr. Turnour’s Pali authorities will be of essential use in expounding our
new discovery, and my only excuse for not having taken the epitome already pub-
lished as my guide before is, that the identity of Piadassa was not then estab-
lished.””—Mr.  James Prinsep in the Bengal A 8. J. vol. vi. p. 792, &c.

# “ On turning to the infallible Tika upon our inscriptions afforded by Mr.
Turnour’s admirable Mahawansa, we find a circumstance recorded which may hel
us materially to understand the obscure passage.”’—Prinsep, Bengal A. S.Jl')
vol. vil, p, 262.
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Scriptures, conceived the idea of “a fourth digest” of the
Buddhists, apart from the compilations of the three convoca-
tions, the Singhalese Annals, and above all the Dipdwansa
alone, furnished the proof required for establishing the con-
jecture.

Such were, and are, the claims of the Pali literature of this
Island upon the attention of the learned in Europe. Yet it
is a melancholy fact that for a very long period of time the
greatest indifference was manifested in its study by the
savans of Europe.

When more than forty years ago Rask wrote, the greatest
misconception prevailed amongst Europeans on all Oriental
subjects. Eastern languages were not extensively cultivated.
A gloom enveloped the science of Comparative Philology.
Inaccessible was the path to Kastern history. Even the
Sanskrit, the language in the highest state of cultivation
now-a-days, was then but imperfectly known to the European
world. Some considered it a derivative of the Zend, and
others treated it as a creature of the Pali. Little, if any-
thing, was definitely investigated of the latter. The relation
which Sanskrit bore to the Prakrit was imperfectly investi-
gated, and was, at the time Wilson translated Vickrama and
Urvasi, far from being understood ; and when the researches
of Lassen and Burnouf, ‘with that love of novelty and
that honorable ambition which greatly distinguished them,’
brought to light the Nepal books of Buddhism, even the
names of their Pali versions were unknown to Europeans.
The distinction between the 4rya and the Deklanese groups
of languages was not well ascertained. The Tamil was sup-
posed to have been an offshoot of the Sanskrit. The Andira
merely existed as a book name. Between it and the Dravida
no relationship was established, much less was the identity
of Drarida and Damila recognized. The Singhalese was not
known in Europe.

When, more than thirty years ago, Hodgson an-
nounced the discovery of the Nepal Scriptures in a dialect
intermediate between the Pali and Sanskrit, and the inde-
fatigable Burnouf commenced their examination, eight years
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afterwards—an impression was formed hostile to the real
merits of the Pali or the Magadhi, and this, far from being
removed, was indeed confirmed by the unjust opinion of
Colebrooke, one of those patriotic followers of Sir William
Jones, who devoted his chief attention to the Sanskrit litera-
ture—when he pronounced the Pali to be ““ a dialect used by
the vulgar,” and identified it with “the Apabhransa, a jargon
destitute of regular grammar.”

This hasty expression of opinion by one so highly esteemed
for his deep researches in the Indian literature has not how-
ever been without its 1ll effects. It checked, though for a
time, the current of inquiry. It discouraged those who
might have otherwise successfully pursued their researches
in the Pali. Tt even damped the energies of the nations of
continental Europe, who “are the most diligent cultivators
of Oriental languages.” Notwithstanding the investigations
of Weber, Benfey, Fausboll, Kuhn, and others of whose
labours, so far as we know them in this remote part of the
globe, we cannot speak but with the highest terms of com-
mendation—the study of the Pali is yet, I apprehend, far
from being extensively pursued by Kuropeans; and the full
extent of the progress which that Janguage has made in
Ceylon, and its refinement and purity are imperfectly ap-
preciated even by those who have made Philology their
favourite study. Whilst numerous grammatical works in
the Sanskrit and other Indian dialects have been published
from time to time both in India and Europe, not a single
treatise on Pali grammar has yet appeared, if we except the
translation of Balavatare made in Ceylon; and although
several Koshas or lexicons have been likewise published of
the former, it is indeed a fact that no Dictionary of the latter
language has yet made its appearance in any part of the
world save Ceylon, where too, from many local disadvantages,
nothing has been effected beyond the Ablidhanappadipika
and the Dhdtw Manjisa published by the Revd. B. Clough ;
and a Pali Dictionary (still in MS.) compiled by the Revd,
D. J. Gogerly, the Principal of the Wesleyan Mission in
Ceylou. When again we perceive that a material advance
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has been made by Europeans in the study of the Sanskrit;
and the historical, doctrinal and metaphysical works per-
petuated in that tongue, have been nearly all translated into
European languages, it is indeed not a little to be regretted
that in those branches of learning no Pali works have been
published (if we except the Dhammapadam and Kammawakya)
beyond the Mahawansa, and various selections from Pali
writers, contributed by the Honble. George Turnour, Mr.
L. De Zoysa Modliar, and the Revd. D. J. Gogerly.

Amongst all the monuments of Pali literature, the sacred
books of Buddha present such a profitable subject of study to
the Christian Missionary, on account of the matters therein
treated of—which, when thoroughly examined, cannot fail to
produce the most valuable materials for the displacement of
Buddhism~—that one would have naturally thought it had
engaged his most earnest attention both in Ceylon and in
the Burman Empire. It is however not so. If we except
the valuable contribution of the Revd. C. Bennet, of the
American Baptist Union, in Burma, entitled the Malalangara
Wattoo, and the life of Gétama by a Roman Catholic Bishop
(I believe Bigandet is his name), there is nothing to recount
beyond the labours of the Revd. B. Clough, the Revd. D.
J. Gogerly of Ceylon, and the Revd. P. D. Silva of the
Wesleyan Mission, to whose valuable researches the public
are highly indebted for various Buddhistical tracts in the
pages of periodical literature.

It will be thus seen that the merit of Pali research belongs
to those connected with Ceylon, where the Pali books have
been preserved with the reverence accorded to the Buddhist
religion. So accurately correct are our books in comparison
with the same works on the continent of India, that Mr.
Hodgson, who had been long of a different opinion, was
latterly compelled to admit—¢ that the honours of Ceylonese
literature and of the Pali language were no longer disputable.’
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THE LATE KENJIU KASAWARA.

[The following obituary notice of a young Buddhist priest,
Kenjiu Kasawara, appeared in the ZTimes of September 22.
‘We reprint it here; with a few additional notes of the writer,
Professor Max Miiller. ]

“S1r,—The last mail from Japan brought me the news of
the death of my young friend and pupil, Kenjiu Kasawara,
and though his name is little known in England, his death
ought not to be allowed to pass unnoticed. Does not
Mr. Ruskin say quite truly that the lives we need to have
written for us are of the people whom the world has not
thought of —far less heard of—who are yet doing the most
of its work, and of whom we may learn how it can best be
done ? The life of my Buddhist friend was one of the many
devoted, yet unfulfilled lives, which make us wonder and
grieve, as we wonder and grieve when we see the young fruit
trees in our garden, which were covered with bright blossoms,
stripped by a sudden frost of all their beauty and promise.

“Kenjiu Kasawara was a young Buddhist priest who,
with his friend Bunyiu Nanjio, was sent by his monastery
In the year 1876 from Japan to England, to learn English
in London, and afterwards to study Sanskrit at Oxford.
They both came to me in 1879, and in spite of many
difficulties they had to encounter they succeeded, by dint
of hard and honest work, in mastering that language, or at
least so much of it as was necessary for enabling them
to read the canonical books of Buddhism in the original—
that is, in Sanskrit. At first they could hardly explain
to me what their real object was in coming all the way
from Japan to Oxford, and their progress was so slow that
I sometimes despaired of their success. But they themselves
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did not, and at last they had their reward. Kasawara’s life
at Oxford was very monotonous. He allowed himself no
pleasures of any kind, and took little exercise; he did not
smoke, or drink, or read novels or newspapers. He worked
on day after day, often for weeks seeing no one and talking
to no one but to me and his fellow-worker, Mr. Bunyiu
Nanjio. He spoke and wrote English correctly, he learnt
some Latin, also a little French, and studied some of the
classical English books on history and philosophy. He
might have been a most useful man after his return to Japan,
for he was not only able to appreciate all that was good
in European civilization, but retained a certain national
pride, and would never have become a mere imitator of the
West. His manners were perfect—they were the natural
manners of an unselfish man. As to his character, all I can
say is that, though I watched him for a long time, I never
found any guile in him, and I doubt whether, during the
last four years, Oxford possessed a purer and nobler
soul among her students than this poor Buddhist priest.
Buddhism may, indeed, be proud of such a man. During
the last year of his stay at Oxford I observed signs of
depression in him, though he never complained. I persuaded
him to see a doctor, and the doctor at once declared that my
young friend was in an advanced stage of consumption, and
advised him to go home. e never flinched, and I still hear
the quiet tone in which he said, ¢ Yes, many of my country-
men die of consumption.” However, he was well enough
to travel and to spend some time in Ceylon, seeing some
of the learned Buddhist priests there and discussing with
them the differences which so widely separate Southern from
Northern Buddhism. But after his return to Japan his
illness made rapid strides. He sent me several dear letters,
complaining of nothing but his inability to work. His
control over his feelings was most remarkable. When he
took leave of me, his sallow face remained as calm as ever,
and I could hardly read what passed within. But I know
that after he had left, he paced for a long time up and down
the road, looking again and again at my house, where, as he
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told me, he had passed the happiest hours of his life. Once
only, in his last letter, he complained of his loneliness in his
own country. ‘To a sick man,” he wrote, ¢ very few remain
as friends.” Soon after writing this he died, and the funeral
ceremonies were performed at Tokio on the 18th of July.
He has left some manuscripts behind, which I hope I shall
be able to prepare for publication, particularly the ¢ Dharma-
sangraha,” a glossary of Buddhist technical terms, ascribed
to Nagarguna. But it is hard to think of the years of work
which are to bear no fruit; still harder to feel how much
good that one good and enlightened Buddhist priest might
have done among the 32 millions of Buddhists in Japan.
Have, pia anima! 1T well remember how last year we watched
together a glorious sunset from the Malvern Hills, and how,
when the Western sky was like a golden curtain, covering we
knew not what, he said to me, ‘ That is what we call the
Eastern gate of our Sukhédvati, the Land of Bliss” He
looked forward to it, and he trusted he should meet there
all who had loved him, and whom he had loved, and that he
should gaze on the Buddha Amitibha—i.e. ¢ Infinite Light.’

“ Ouford, Sept. 20. F. Max MoLLEr.”

T may add that T possess an English translation of I-tsing’s
Nén-hai-ki-kwéi-ndi-fA-kwhin, made by Kasawara, during
his stay at Oxford. It is not complete, and he hoped to
finish it after his return to Japan, where a new edition of
the Chinese text is now being published from an ancient
Corean copy, collated with several Chinese editions. With
the help, however, of Mr. Bunyiu Nanjio and some other
scholars, T hope it will be possible before long to publish
Kasawara’s translation of that important work.

When I said that the Dharmasangraha was ascribed to
Nigirguna, I ought to have added that Néigirguna’s
authorship of the book rests only on the title at the end
of the two MSS. which exist in Europe. There we read,
Iti Nagargunapidavirakitiyam Dharmasangraha’ saméptah.
This is evidently a wrong, or, at all events, an imperfect title.
It would be easy to correct it into virdkito "yam Dharma-
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sangraha/, but that would make Néigdrguna responsible for
a number of technical terms of which it is very doubtful
whether they could have existed at so early a date. It is
true we could say that terms of a decidedly modern character
might have been added to the Dharmasangraha from time
to time. There are differences between the two MSS. of
the Dharmasangraha, and they show that words and even
classes of words were added at a later time. There is,
besides, the Chinese translation by Sh’-hu (a.p. 980-1000),
in which several sections of the Sanskrit text are wanting,
while other sections are found there which do not occur in
our text (see B. Nanjio, Catalogue, No. 812).

What is still more important is that Naghrguna is not
mentioned by the Chinese translator as the author of this
Buddhist glossary.

It was Mr. Kasawara who, after copying long extracts
from the Pragia-paramitd and its commentary by Nagdr-
guna, suggested to me that our list of terms might have
been collected from Négarguna’s commentary, and that the
title might have been originally intended for something like
Iti Négaryunapadavirakitiyim Pragndparamitévrittau Dhar-
masangrahak. He adds, “This conjecture is very weak, and
not worth mentioning.” I think, on the contrary, that
it is a conjecture of which many a scholar might be proud.

Our great difficulty is the exact age of Naghrguna. There
is Nagédrguna, the Bodhisattva, called Lun-shu, i.e. dragon-
tree, the fourteenth patriarch, whose life was translated by
Kumaragiva, about 400 a.p. (B.N. Cat. 1461). Among the
21 (not 24) works ascribed to him the Dharmasangraha
1s not mentioned. But there is a curious letter of his, called
Arya-Nagirguna-bodhisattva-suhrilekha, which ought here
to be mentioned. It was translated three times, first by
Gunavarman, A.D. 431 ; secondly by Sanghavarman, a.p. 434
(not 534); and thirdly by I-tsing, a.n. 700-712. I-tsing
says that the Buddhists in the five parts of India commit
these lines to memory when they begin to study their
religion. He adds that the letter was addressed by the
Bodhisattva Nagarguna to his old patron (Danapati), a great
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king of the South, who was called So-to-pho-han-na, i..
Sadvahana, and whose proper nume was Sh’-yen-toh-£id or
Shan-tho-Ai.

Here is the translation of the letter, us taken from I-tsing’s
Chinese translation, made during his stay at Tamralipti :—

“( thou of complete virtue, I shall explain the luw of
suchness (tathitvam), to acquire holy merit (on my part).
I shall expound the truest goodness; listen to me with full
attention. This verse will be called the Noble Gita.

As an image, whatever its materials be, when carved,
is worshipped by all the wise, so, despite of my verse so
unskilfully made, let it not be slighted, for the meaning
is in accordance with the good law.

Although thou, O King, hast alrcady been acquainted
with the law of suchness (tathitvam), yet hear further the
words of Buddha, so that thou mayest increase thy under-
standing and excellence.  As a wall well painted is brighter
still when illumined by the moon, is not the beauty of a thing
increased, when it meets with one still more beautiful 7’

(Adoration td) the Buddha, the Religion, and the Com-
munity ! All who keep the precept of generosity, the gods,
who respectively accumulate their virtuous actions—they
should always be intent on the teaching of Buddha.

In the practice of the virtuous actions of ten kinds
(Dasakusalakarmapatha), the body, speech, and mind* are
the most essential (actors). Let us refrain from all kinds of
spirituous liquor (which lead the body, ete., to insanity),
so that we may live a pure life,

Know that treasures are mnot constant—such is their
state ; and give them, as of right, to holy men. All both
poor and twice-born, will (thereby) be intimate friends in
the coming births.

Every virtue has its stand on Sila, as all things prosper
on (good) soil. Let us practise with constancy, as we are

taught by Buddha.

1 See Cowell, Journal of Philology, vol. iii. p. 215 ; Dhammapada, v. 965
Sacred Bouks of the East, vol. x. p. 28,
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Generosity, good conduct, forbearance, energy, meditation
and wisdom are ineffable and incomparable. Let us practise
these, because they alone enable us to attain that shore. He
is a Buddha who has crossed over the sea of births.”

So far the letter. But who is the King to whom it is
addressed ? It is natural to suppose that he was a SAtava-
hana, a king in Southern India, and belonged to the Andhra-
bhritya dynasty. On referring, however, to the names of the
sovereigns of that dynasty, as given in the Purdnras, there
is no name like Sh’-yen-t6h-%i4, or Shan-tho-Ais. One might
have thought of that corrupt name Kivilaka or Vivilaka,
but the more authoritative reading is Ivilaka or Apitaka
(see Vishuu. Pur. transl. by Wilson, ed. F. Hall, vol. iv.
p- 196).

Fortunately we are now in possession of far more trust-
worthy documents on the Sitavihana dynasty, thanks
chiefly to the labours of Pandit Bhagvanlal Indraji. But
on referring to his last essay on “‘Nasik, PAndu Lena Caves,”
in the Bombay Gazetteer, we look again in vain for anything
corresponding to the Chinese name. It cannot be Satakarui,
or, in P4li, Sadakéni, unless the Chinese transliteration is
supposed to be very corrupt. The only Sanskrit names that
one might guess at under the strange Chinese disguises are
Gi-in-ta-ka or Gritaka, possibly Getrika or Dhyétrika.

Hiouen-thsang confirms the tradition of Nagirguna having
been the friend of Sitavihana. When speaking of Kosala
(L. p. 185), he says that at a small distance, south of the
town, there was an old monastery built by Asoka, and that
later Négarguna established himself there, patronized by
King Sitavihana. Ile adds that the famous Bodhisattva
Deva came from Ceylon to see Naghrguna and learn from him.
Tn another place (L. p. 274) Hiouen-thsang speaks again of
Négérguna as the contemporary of Deva, and alludes to the
“Four Suns,” Nigirguna in the West, Deva in the South,
Asvaghosha in the East, and Kumaragiva in the North, as if
they had lived at the same time. Lastly, he returns more
fully to the same subject in vol. iii. p- 95, and we there
learn from his translation of the name Satavihana by
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In-ching, “he who leads the good,” that he probably read
the name as Sadvihana.

In conclusion, I may notice two traditions, one, first men-
tioned by Wilson (Works, vol. iii. p. 181), that Sitavihana
is a synonym of Salivihana, the enemy of Vikramaditya, and
another, first noticed by Colebrooke (Misc. Essays, 1i. p. 89),
that Hala, the name of the collector of the 700 popular
verses (Saptasatakam), i1s a known title of Salivihana (see
also Weber, Saptasataka, p. 2). On the real date of Naghr-
guna, as the contemporary of Kanishka, I have touched
in my Lectures on “India, what can it teach us?” p. 304.

I am afraid I have rather wandered away from the chief
subject of this notice, but as I and Kasawara had often dis-
cussed these questions together, I leave what I have written,
hoping that I may soon find time to arrange all the materials
which we collected for an edition of the Dharmasangraha,
and to publish them as a lasting monument of my late friend
and pupil, Kenjiu Kasawara.

Ozford, 5 Nov. 1883. F. Max MULLER.

HNote.—T have just time to add that the Tibetan translation
of Nagarguna’s letter, which T asked Dr. Wenzel to examine
for me, gives the King’s name as Utrayana, a Tibetan
corruption for Udayana (see Tarandtha’s Geschichte des
Buddhismus, ibersetzt von Schiefner, p. 2, n. 2; p. 7I).
This Udayana, as we learn from the same Taranétha, p. 303,
was also called Antivéhana, which Schiefner doubtfully
identifies with the Greek name Antiochos, but of which
there is a various reading, Santivihana (Le. p. 304). What
is most satisfactory is that, according to Taranatha, Udayana,
when a boy, was called Getaka (le. p. 303). This shows
again the great value of the Tibetan translation of Buddhist
texts, which, as a rule, are far superior to the Chinese trans-
lations. T hope that my young friend, Dr. Wenzel, will soon
give us some more of the results of his valuable researches
in Tibetan literature.
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BUDDHA.

[Tur following graceful verses are reprinted by the kind
permission of both author and editor, from the Spectator of
the 15th September, 1883.]

Whoe’er hath wept one tear or borne one pain,
(The Master said and entered into rest)

Not fearing wrath nor meaning to be Dblest,
Simply for love—howbeit wrought in vain—

Of one poor soul, his brother, being old

Or sick, or lost through satisfied desire,

Stands in God's vestibule, and hears his Choir

Make merry music on their harps of gold.

What is it but the seed of Very Love

To teach sad eyes to smile, mute lips to move?
And he that for a score of centuries

Hath lived, and calls a continent his own,
Giving world-weary souls Heaven’s best surprise,

Halts only at the threshold of the Throne.

Addington Parlk, Croydon. A. C. Bexson,



NOTES AND QUERIES

ON PASSAGES IN THE MAHAVAGGA.

TuE publication of Professor Oldenberg’s text of the Vinaya-
pitaka may be said to have inaugurated a new era in
the systematic study of Pali. With a text and in part
also a translation before us, the first ground is fairly broken,
and the time seems to have come when special criticism may
profitably be applied to particular passages and phrases of
these renowned scriptures.

T have responded to an invitation to publish these few
notes in the Journal of the Pali Text Society, not so much
for the importance of the phrases or words that I have
attempted to elucidate—though in several cases this is con-
siderable—but rather because I feel that a Society like ours
offers very exceptional opportunities for the interchange
of opinions embodying something of the characteristic
criticism both of the East and of the West.

In Mahavagga, Bk. I. Ch. 5 (* Brahmayacana kathd )
at the end (§ 12) occurs the following gatha :

Apérutd tesam amatassa dvard ye sotavanto
pamuficantu saddham |
Vihimsasaiiil pagunam na bhisi dhammam
panitam manujesu Brahme t1 ||
which is thus translated (Max Miiller’s “Sacred Books of the
East,” vol. xiii. “Vinaya Texts,” tr. Davids and Oldenberg,
p- 88):
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‘Wide opened is the door of the Immortal to all who
have ears to hear; let them send forth faith to meet it.
The Dhamma sweet and good I spake not, Brahma, despair-
ing of the weary task, to men.’

The first difficulty of this passage is that, at first reading,
the Buddha appears to be made to say ¢let men relinquish
faith,” which of course, in this unqualified form at all events,
would be as foreign to the spirit of Buddhist, as of Hindu
or Christian, teaching. To obviate this difficulty, the trans-
lators attribute to the verb pamuiicati a meaning which
I venture to think it will be found hard to substantiate.
¢Send forth’ can be easily verified as a meaning for the root,
but ‘send forth fo meet,” on which the whole pdint of the
rendering depends, is unexampled in either PAli or Sanskrit
dictionaries.

On the contrary, among the examples quoted in Béhtlingk
and Roth, s.v. (pra-) muc, the /iteral usages nearest to the
sense of ‘send forth’ are passages where the verb is used,
(absolutely, as required, without an ablative case) of ‘emitting’
a sound or a fluid. But such ‘sending forth’ is a very
different thing from sending forth a kind of despatch
or deputation of welcome, which, I take it, is the meaning
that most English readers would attach to the phrase
employed.

Among the metaphorical usages quoted for pramuc, it is
curious to observe that in Mahdbharata III. 10819 we get
the diametrically opposite sense of relinquishing sin, in the
phrase ‘sarvam papam pramokshyasi.’

The question thus naturally avises, how can we modify
our rendering of saddham so as to suit the ordinary
meanings of pamuicati?

The solution that originally suggested itself to me was to
take saddham as equal not to ‘¢raddhém’ faith,” but
to ‘¢raddham’ ‘an offering to the Munes.” DBut as
authority for this I have only Childers’s citations from the
Abhidhdnappadipikd, which is a somewhat late authority
for the language of so early a book as the Muhavagga.
In connexion with this proposal I proceed to the consider-



PASSAGES IN THE MAHAVAGGA. 79

ation of the first word in the following line, vihimsa-
safifii, which I would render ‘conscious of the cruelty [of
mankind].” It is almost needless to observe how very
characteristic of DBuddhistic thought is such a use of
“cruelty’ as typical of all vice or evil; indeed, we may
say characteristic of Indian thought in general, comparing
passages like Hitopadega 19, 22 (ed. Schlegel), where we
find “dharmacédstrdnidm ‘ahimsd paramo dharmé’
ity aikamatyam.” On this showing, the train of thought
would be: ‘I exhort the understanding few to relinquish
the fleshly and often life-destroying observances of the old
religion ; to the many I have not [as yet] preached, because
I am conscious of their cruelty and wickedness.” Doubtless,
at any time from the days of Agvaléyana to the present, the
crdddha may well have been selected as one of the most
prominent and typical observances of every-day Brahmanism.

I now turn to the explanation of this passage as given in
the commentary. As, unfortunately, no English library
possesses a Mahdvagga-commentary, I consulted the MS. at
Paris, and was subsequently favoured by M. Léon Feer, of
the Bibliothéque Nationale, with two very kind and in-
teresting letters, from which I extract all that bears on the
passage; venturing at the same time, with some regret, to
render it into English, that no point may escape our readers
in the East. M. Feer writes:

“I send herewith the commentary on the stanza of the
Brahmayicanagthd according to the Samanta Pisidiki
(commentary on the Mahivagga), and according to the
Sarattha Pakasini (commentary on the Samyutta-nikiya),
the first represented by two MSS., one Burmese, the other
Sinhalese ; the second by a single Siamese MS.

Apérutd! ti vivata || amatassa dvara ti ariyamaggo ||
so hi amatasankhdtassa nibbanassa dvaram? | || Pamui-
cantu saddhan ti subbe attano® saddham pamuiicantu

! Aparutdniti, Sinhalese MS. 2 dviram so mayd vivaritvd thamito ti dasseti,
Siamese.  ® altund, Siam,
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vissajjentu!* | pacchimapadadvaye ayam attho || [ Aham
hi attano pagunam 2suppavatti® imam panitam *uttamam
dhammam °kéayavicakilamattha saiiii hutvd? manujesu de-
vamanussesu nabhési® ||

You will see that there are slight differences between the
two MSS. of the Samanta Pasdika, and that the Sarttha-
Pakasini agrees in effect with the Samanta Pasidiki, not-
withstanding certain differences.

There must have existed a various reading for the words
pamuiicantu saddham. I do not know whether its trace
is to be found in the PAli canon, but the Tibetan version,
the Dulva, reveals it to us; for our stanza is found there.
Now the whole pada is there translated as follows :

fian par  su  hdod  som ii sol cig dan
audire qui cupit dubium  purget atque...
vel
dubia

Now som-iii is the ordinary translation of the Sanskrit
kanksha ‘desire; whose Pali equivalent kankha is
rendered by ‘doubt’ in Childers. Whether we translate
“doubt’ or ‘desire’ in the passage before us, a satisfactory
sense is obtained. But it is evident in my judgment that
the translator of the Dulva had before him a text reading
kankham instead of saddham, and a different verb from
pamuiicantu. It would have been so easy for him to put
down dad pa spon jig, or some analogous expression,
that the translator must certainly have worked on a text
which did not include the word saddham, and it is inad-
missible to suppose that he allowed himself to emend the text.

I think, then, that there are one or more various readings
for this pada ; only, it would be interesting to discover their
trace in Pali literature. Now, all that we know, whether
text or commentary, gives us the reading pamuiicantu

1* Om, Burm.; jantu, Siam. 2 ... 2 suppavattim pi imam panitam
uttamadhammak® Cattham safifiitA hu®, Sinh. ¥ Sumpavattitam pi, Siam.
4 yttamadh®, Siam. 5 . . . 5 °vacdkilapatha saffi hutvd na bhdsi, S1am.
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saddham, as adopted without dispute; only, this reading
is a little troublesome to interpret.

I now call your attention to a stanza in Lalita-vistara,
Bk. xxv., which corresponds with that before us. It runs
thus in the edition of the Bibliotheca Indica [p. 5207 :

apAvritds teshAm amritasya dvarad
Brahmann iti satatam ye ¢rotavantah'|!
pravicanti ¢craddhé na vihethasaiijna
¢rinvanti dharmam Magadheshu sattvah ||

The last pada has one syllable too few, and the MSS.
[at Paris] have between the two last padas, i.e. between
vihethasainjia and crinvanti, the letters nplinah,?
which are embarrassing. But with this difficulty I am not
at present concerned, turning rather to the consideration
of the words pravicanti ¢raddhé, which correspond to
pamuiicantu saddham in the Pali. TIn the edition of the
Bibliotheca Indica, ¢raddha is interpreted in a foot-note by
¢raddhivintah. But we might read ¢raddhém; or
again pravicantu and ¢rinvantu. Whatever be the
conclusion, I direct your attention to this passage, and
would further note that the Tibetan translation, which here
lacks its usual exactness, and especially disturbs the order
of the padas (a tolerably frequent occurrence), unites into
a single (Tibetan) pada the Sanskrit words ¢rotavantah
praviganti ¢raddha. It thus renders them:

rna-ba  ldan jin  dad-pa ldan gyurla
aures habentes et fidem habentes facti
¢rotavantah  (praviganti) ¢raddhé

The Tibetan version does not authorize the correction of
praviganti to pravigantu; but it gives no indication for
or against that of ¢raddhé to ¢raddham. It interprets
‘having faith,” without giving a special translation of the
word praviganti. 'The writer may perhaps have read prabla-
vanti, and have intended to represent that word by gyur-la
in the translation.

! crotravantah, Cambridge MSS. 2 punah, Camb. MSS.
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I believe that the compiler of the Lalita-vistara corrected
the text of the Vinaya, or else selected a stanza which it
had been proposed to substitute for that of the Vinaya. I
consider the Tibetan text as a various reading, or—which
amounts to the same thing—a very ancient emendation of the
text of the Mahavagga. The text of the Lalita-vistara I
regard as a later various reading, i.e. as an emendation
properly so-called, which arose from the difficulties of in-
terpretation.”

The field of criticism opened to us by this most suggestive
letter is very large.

One point, however, seems to come out clearly amid the
curious perplexities of the passage, namely, that we have
before us the remnant, at all events, of an early and widely
diffused utterance of Buddhist teaching, a simple and
striking metaphor which one would fain attribute to Gotama
himself. This consideration may serve to excuse the de-
velopment of what was originally intended as a short note
into a somewhat lengthy excursus.

First, then, with regard to the Sanskrit of the Lalita-
vistara,! it seems to me that the variation from the Pali is
due, in part at least, to a cause different from either of those
suggested by M. Feer.

In the same chapter, at p. 517 of the printed text, we get,
at the beginning of a long passage of verse, the following
gatha:

vado babhliva samalair? vicintito

dharmo hy aguddho® Magadheshu pérvam |
amritam mune tad vivrinishva dvaram
¢rinvanti dharmavipulam? vimalena buddham ||

I think, then, that the gith4 first quoted is a deliberate
adaptation from the Pili, suggested by the language, par-
ticularly by the image of ‘opening the door of amrita’ in

! As to the importance of this hook in connexion with the study of Dali, it is
hardly necessary to refer to Prof. Oldenberg’s most interesting paper in the
* Verhandlungen” of the Congress of Orientalists at Berlin, 1881 (L 11, p. 113).

2 Salilai, Cambridge M3,

3 “mo viguddho, :bud. * dharmam vi°, ibid.
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the verse (just cited) which had preceded, itself probably
founded on the original form of our Pali githd or some
saying closely resembling it.

This supposition will account for the presence of the three
words ¢rinvanti dharmam Magadheshu, which are
represented in the other Sanskrit verse, but are not in the
Pali, and form, in fact, the chief discrepancy between the
Sanskrit and Pali.

Unfortunately, the Sanskrit passages, though interesting
in themselves, give us no direct help for the interpretation
of our chief crux, pamuficantu saddham. It may be
observed, however, that the adjective vihethasafijia has
the ordinary and literal sense, which I would assign to
vihimsasaiifii, in contradistinction to the metaphorical
meaning given by the translators, and apparently by the
Pali commentary, though it is in agreement with a different
noun.!

Returning now to the question of more strictly Pali

1 Possibly, too, safijid has acquired the meaning noted by M. Senart for
safijiiin (Mahavastu, p. 375).

I add here a few observations on the passages of the Lalita-vistara concern-
ing points that have less bearing on the Pali text.

The metrical difficulty in ¢rinvanti may perhaps be solved by reading or
pronouncing ¢rinuvanti. as if the root ended in a consonant. In the phrase
pravicanti ¢raddhd, T have no doubt that ¢craddhd is for ¢raddhayd. Com-
pare the Vedic usage, e.g. dhard for dhdraya in Rigv. ix. 98, 2, and the
analogous forms for the locative feminine in dm in this gathd-dialect: e.g.
ratnabhushitdm for °taydm, cited by Dr. E. Miiller in his paper in A, Kuhn's
Beitrage zur vergl. Sprachforschung, viil. 274.

With regard to the aneient versions, the kind help of Prof. Douglas has
enabled me to consult the two Chinese woiks stated to be translations of the
Lalita-vistara.  The older of these (No. 160 in Mr. Bunyiu Nanjio's Cataloguc)
turns out to be not a translation of the Sanskrit text as knownu to us. The
division into chapters is different, and the correspondences of language are only
occasional. -~ A case like this should put us on our guard in accepting the state-
ments of Chinese works, such as that cited by Mr. Nanjio, as to supposed trans-
lations from the Sanskrit. The second Chinese version (No. 159) of the virth
century A.p., though it represents fairly well the Sanskrit of Chapter xxv.,
curiously enough substitutes a different verse for the gith beginning apavritah . .;
but tranxlates that beginning vado babhiva. Whether this substitution points to
the existence of a text anterior to the edaptation I have supposed, or is simply
due to the difficulty of the verse, it is of course, hard to say.

As to the other version, the Tibetan, 1 will only call the attention of those
who may consult Foucaux’s Tibetan text and French translation to the word in
the next line: rtag-tu, which secms to represent the Sanskrit satatam, though
the French does not show this.
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criticism above raised, I note first that the commentary
takes pamuiicantu, in its ordinary sense of ‘relinquish,’
but seems to understand the whole phrase as equivalent to
‘let all relinquish the faith that each feels in his own
religion” I confess that this, it I rightly interpret it,
seems to me somewhat strained; and I see no sense to be
got by connecting attano as an ablative with vissajjentu.

To M. Feer’s note on the Tibetan word som-ni, which I
have not been able to verify, I will only add a suggestion
that if kankham was before the Tibetan translator, the
immediate stage between the two readings may have been
the form sankam, which approximates to the one word in
meaning and to the other in form.

I conclude this note, already too far extended, I fear, by
a request that if any reader of this Journal can cite any
further authority for saddha = ¢riddha, he will make it
known. For I cannot but think that this interpretation,
if it can be substantiated, gives the sense that is at once the
most simple and the most consistent and harmonious.

Mahavagga 1. 13, §1. yonisomanasikdra. Can any
member of the society offer any explanation of the usage of
yoniso so as to trace it to an intelligible derivation ? The
account in Childers s.v. is not very satisfactory. Cf. Senart,
Mahéav. p. 371.

1.15,§6. Ingha tvam .. .anujdndhi agydgiran.
=*“Come now, you grant me ...’ This use of ingha
(=agedum) suggests a derivation from the Sanskrit anga,
which occurs as an emphatic vocative particle in Panini and
early Sanskrit; and likewise in Buddhist Sanskrit, e.g. in
the Lankavatara, ch. 1., leaf 96 5 of the R.A.S. MS,, “Kim
anga punar dharmadharmayoeh ... vigesho na bha-
vati? Bhavatyeva.” For the sound-changes it will
suffice to refer to instances given in Kuhn’s Beitriage zur
Pali Grammatik. Thus we have ¢ from a before 75 in
mutinga for Sansk. mridanga; for the aspiration,
which is rarer for soft than for hard consonants, singhdato
and singhatakam, corresponding to the Sansk. ¢ringéata.

I.22,§16. Bimbisirassa etad ahosi: kattha . . . bhagavé
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vihareyya, yam assa . . . divA appikipnam rattim appa-
saddam appanigghosam vijanavitam manussardhaseyyakam
patisallanasiruppam.

This is translated (Vinaya Texts, 1. 143) : ¢ Where may I
find a place for the Blessed One to live in . . . by day not
too crowded, by night not exposed to much noise and alarm,
clean of the smell of men, well fitted for a retired life ?’

Though, for the sake of convenience, I have quoted the
context, it is of the interpretation of the word vijanavatam
only that T would speak. Like Drs. Davids and Oldenberg,
I understand this compound to refer to the atmosphere of
the Buddha’s proposed dwelling, but T analyze its parts
differently. They clearly construe, so to say, vi- ‘without,’
jana-vita ‘people-air,” ie. ‘the polluted air of crowded
or frequented places” The notion conveyed in the last ex-
pression is familiar enough to those who, like myself, are
engaged in large public institutions; but T doubt whether, if
this was what the compiler of this early text intended, he
would have expressed it by a compound so bald and liable to
misconstruction as jana-vata.

I therefore propose to divide the word not vi-janavata,
but vijana-véta, and translate accordingly, ¢ having its air
from an unfrequented place,” or ‘breathing the wind of the
wilderness.’

The meaning thus obtained does not differ widely from
that of the published translation (and I trust the learned
translators will not consider me hypercritical for calling
attention to it), but it seems to me to yicld slightly better
sense, and likewise to be in far better accordance with the
analogy of such compounds. To illustrate the use of each
member of the compound as I divide it, I cite a couple of
examples taken from Bohtlingk and Roth: (1) malaya-
vata ‘wind from Malaya,” Vikramorvagi, 25, where vita is
used at the end of an ablatival compound; (2) vijanasevin,
Kathasaritsigara, 7,195, where vijana is used substantively
as the first member of a compound.

British Museum, 1884, C. BexpaLL.
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KHUDDASIKKHA AND MULASIKKHA.

EDITED BY

Dr. EDWARD MULLER.

Tne Khuddasikkhd and Mdlasikkha form a short com-
pendium of the Vinaya, mostly in verse, a few passages
only being given in prose. Tlie MSS. of the same are all
written in the Burmese character, and there is also a
Burmese edition which comprises the Bhikkhupatimokkha,
the Bhikkhunipatimokkha and the Abhidhammatthasam-
graha, printed at Rangoon in 1882 ; we possess, however,
a Sinhalese commentary belonging to the twelfth century,
which proves that the books must have been known in
Ceylon at that time.

About the age of the books it is very difficult to form
a certain opinion. The language is rather more modern than
that of the Mahdvamsa, and exigencies of the metre have
introduced forms which are anything but classical; for
instance, the optative e from dd, the metathesis harampaccd
for paccaharam, TI1. 5, and the frequent elision of a be-
ginning vowel after anusvéra, which only occurs in late texts
(see Childers, s.v. peyyalam, and J.R.A.S. vol. xi. p- 112).
The language is, however, not so artificial and not mixed with
Sunskritisms to such an extent as that of the Dathavamsa.

Alwis, in his introduction to the Sidat Sangariwa, p. el,
assigns a rather early date to Khuddasikkha and M Glusiklkha,
viz. A.0. 350, but without any sufficient reasons. It scems
that the language of the Sinhalese commentary has misled
him, a language only little more modern than that of the
rock inscription of Mihintale (see my Ancient Inscriptions
in Ceylon, No. 121), the date of which Alwis, following
Turnour (Ceylon Almanac for 1834, p. 137), has fixed
In A.D. 262 It was, however, already shown by Paul
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Goldschmidt that this cannot be correct, and that the
inscription belongs to Mahinda III. at the end of the tenth
and beginning of the eleventh century.

The question about the age of Khuddasikkhd and Miila-
sikkha is, of course, quite independent from that about the
commentary, and so we may still consider the statement
from the Burmese histories of the Pitaka adduced by
Forchhammer in his Report, p. 5, that a Sinhalese priest, by
name Dhamma Siri, wrote the Mfilasikkhi, and a confrere
Mahasami the Khuddasikkhd, about 920 years after
Gautama’s death. In fact, the name of the author of
Khuddasikkhd is given as Dhammasiri in the last stanza
but one:

tena Dhammasirikena Tambapanniyaketuni
therena racitd dhammavinayafiiupasamsita.

Under these circumstances, I must leave it undecided for
the present whether the date as given by Alwis and
Forchhammer is correct, or whether we should in fixing
it consider the language, which rather points to the sixth
or seventh century. 1 will only mention besides that both
works are referred to in the great inscription of Parikrama-
béhu at the Galwihara, Polonnaruwa (see my Ancient Inscrip-
tions in Ceylon, No. 137), in lines 19 and 22, and that the
great grammarian Moggallina, living at the same time, is
said to have written a tikd on Khuddasikkh4, which may
have been the base of the Sinhalese commentary still in
existence (see Note on the Pali Grammarian Kacciyana,
by Lieut.-Col. G. E. Fryer, in his Subodhilankéra, p. 4).

At the end of the text will be found a comparative list
of passages in Khuddasikkha and Mlasikkha on one side
and Oldenberg’s Vinaya on the other. In spite of a careful
investigation, I have not succeeded in identifying all the
passages of the two texts given here, and I am driven to the
conclusion that these passages are not contained in the text
of the Vinaya, but are taken from the commentaries. In
a few cases I have succeeded in identifying passages from
Samanta Pasidika and Kankha Vitarani with the help of the
quotations given in Minayeff’s edition of the Patimokkha.



88

KHUDDASIKKHA.

NAMO TASSA BHAGAVATO ARAHATO SAMMASAMBUDDHASSA,

Matika.

1 Adito upasampann sikkhitabbam samétikam
khuddasikkham pavakkhdmi vanditvd ratanattayam

2 Pirajika ca cattiro garukd navacivaram
rajanani ca patto ca thalaki ca pavarani

3 Kalika ca patiggého mamsesu ca akappiyam
nissaggiyédni pécitti samani kappabhimiyo

4 Upajjhéceravattini vaccapassdvathanikam
Apucchakaranam naggo nhénakappo avandiyo

5 Cammam upahand ceva anolokiyam afijani
akappiyasayanini saméinésaniko pi ca

6 Asamvésiko ca kammam micchd jivavivajjand
vattam vikappana ceva nissayo kiyabandhanam

7 Pathavi ca parikkhéiro bhesajjuggahadiisanam
vasslipaniyika cevivebhangiyam pakinnakam

8 Desand chandadinddi uposathappavirani
samvaro suddhi santoso caturakkha vipassané ti.

I. Pardajika ca cattiro .

1 Maggattaye anikkhitta sikkho santhatasanthate
allokése nimittamsam tilamattam pi santhatam

2 Asanthatamupédinnam pavesanto cuto 'thavd
pavesanathituddhéra pavitthakkhanasddako

3 Adiyeyya hareyya v4 hareyya iriydpatham
kopeyya thand cdveyya samketam vitindmaye
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1. PARAJIKA. 89

Adinnam theyyacittena bhave parajiko ’thava
theyya balakusacchanna parikappavaharako
Bhandakalagghadesehi paribhoge tha nicchayo
manussaviggaham cicea jivith va viyojaye
Sattham v4 assa maranacetano upanikkhipe
gaheyya maranipiyam vadeyya marane gunam
Cuto payogd sihatthi nissagganatti thavara
iddhivijjimaya kalavatthdvudhiriyapatha
Kriyaviseso okéso cha dnattiniydmaka
jhanadibheda no santam attanattupandyikam
Katva kotthisam ekekam paccuppannabhavassitam
aiifiapadesarahitam dipento naddhiméaniko

kiyena vica vififiatti pathe fidte cuto bhave
Parajikete cattiro asamvasi yatha pure

abhabba bhikkhubhavaya sisacchinno va jivitum
Pariydyo ca anatti tatiye dutiye pana

Anatti yeva sesesu dvayam etam na labbhati
Sevetukimata cittam magge maggappavesanam
imam methunadhammassa 4hu angadvayam budha
Manussasanthatd saiiiii theyyacittam ca vatthuno
garukd avahdro ca adinnddanahetuyo

Péano manussako pinasaiiifitdghitacetana

payogo tena maranam paficete vadhahetuyo

Asanthata attani pApamicchatd y4 rocand tassa manussaja
tita

naiiiiappadeso ca tadeva jinanam paiicettha angéni
asantadipane

AsAdharana cattaro bhikkhuninam abhabbata
ekddasa ca vibbhantd bhikkhuni mudupitthiko
Lambimukhena ganhanto angajatam parassa ca
tatthevabhinisidanto cattiro anulomiki

Magge maggappavesand methunassa idhigata
cattiro ti catubbisa samodhina parajika ti.

II. Garukd navd ti.

Mocetukématd sukkassupakkamma vimocayam
aiiflatra supinantena samano garukam phuse
Itthisaiiii manussitthim kiyasamsaggardgava
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samphusanto upakkamma samano garukam phuse
Tatha sunanti vifiiam ca maggam virabbha methunam
dutthullavica ragena obbisento garum phuse |
Vatvattakdmupatthdnavannam methunarigino
vicd methunayuttena garum methunayicane
Patiggahetva sandesam itthiva purisassa v
vimamsitvd haram pacca samano garukam phuse
Samyacitaparikkharam katva desita vatthukam
kutim pamdnatikantam attuddesam garum phuse
Mahallakam viharam va katva desitavatthukam
attano vasanatthiya samano garukam phuse
Amflakena codento coddpento ca vatthuni
antimena ca civetum sunamfénam garum phuse
Ajifiassa kiriyam disvi thenalesena codayam
vatthund antimenaiinam civetum garukam phuse
Chadeti janam dpannam parivaseyya tavata
careyya samghe ménattam parivuttho cha rattiyo
mnnamdnattdm abbhex ya tam sangho visatiggano
Apattmukkluttam anantardya pahuttatiyo tathi safifi-
ta ca
chidetukdmo atha chidand ti channd dasangehyaru- ‘
nuggamamhi ti. i

II1. Ciraran ti.

A

Khomakoseyyakappasasinabhangani kambalam
kappiyéni chaletdni sinulomani jatito

Dukilai ceva pattunnapatisomaracinajam
iddhijam devadinnafica tasso tassinulomikam
Ticivaram parikkhiracolam vabsﬂ\a\dhkam
adhitthe na vikappeyya mukhapufichanisidanam
Paccattharanakam kanducchidim ettha ticiv aram
navaseyyavinekdham cétuméasam nisidanam

Imam sanghatim dhitthami sanghdtim iccadhitthake
ahatthapisam etan ti sesesu pi ayan nayo
Adhitthahanto sanghati pabhiti pubbacivaram
paccuddharitvidhittheyya pattadhitthahane tathi
Etam imam ’va sanghétim samse paccuddharamiti
evam sabbani ndmena vatvd paccuddhare vidd
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III. CIVARA. 91

Sanghati pacchimantena dighaso mutthipaiicako
uttamantena sugatacivar(inipl vattati
Mutthittikan ca tirivam tathd ekamsikassa pi
antaravisako cipi dighaso mutthipaicako
Addhateyyo dvihattho va tiriyantena vattati
nisidanassa dighena vidatthi dve pi silato
Diyaddham dasi vidatthi sugatassa vidatthiya
kanduppatichidikassa tiriyam dve vidatthivo
Dighan tato catasso vi sugatassa vidatthiya
vassikasdtikiya pi dighaso cha vidatthiyo
Tiriyam addhateyyo ’va sugatassa vidatthiyé
ettha chedanapécitti karontassa tad uttari
Paccatharamukhacold dkankhitappaméniki
parikkhéracole ganani paménam vé na dipitam
Tatha vatva adhittheyya thavikdim vikappiyam
ahatdhatakappinam sanghéti digund siya
Ekacciyottarasango tathd antaravisako
utuddhatianam dussdnam sanghéti ca catugguna
Bhaveyyum diguné sesd pamsukile yatharuci
tisu dve vapi ekam v4 chinditabbam pahoti yam
Sabbesu appahontesu anvadhim adiyeyya va
achinnam ca anddinnam na dhireyya ticivaram
Game nivesane uddositapisidahammiye
nivattamiladrime satthakhettakhale dume
Ajjhokése vihire v& nikkhipitva ticivaram
bhikkhusammutivaiifatra vippavatthum na vattati
Rogavassapariyantd kanduechidikasitiki
tato param vikappeyya sesi apariyantiki
Paccattharaparikkhiramukhapuiichanacolakam
dasam pyarattanidinna kappam labbham nisidanam
Adasam rajitam yeva sesa civarapaficakam
kappatadinnakappam va sadasam va nisidanam
Anadhitthita nissattham kappetva paribhuiijaye
hatthadighan tatopaddhavittharail ca vikappiyam
Ticivarassa bhikkhussa sabbam etam pakasitam
parikkhéaracoliyo sabbam tathd vatva adhitthahi
Acchedavissajjanagihavibbhami paccuddharo mérana-
lingasikkha
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sabbesvadhitthdna viyogakarani nibbiddhachiddai
ticivarassa pi
Kusavikaphalakini kambalam kesavéilajam
thullaccayam dhéirayato "likapakkhéjinakkhipe
kadalerakakkadusse potthake capi dukkatam
Sabbanilakamafijetthapitalohitakanhake
mahdrangamahinimarangaratte tiritake
Acchinnadighadasake phalapupphadase tatha
kaficuke vethane sabbam labhati chinnacivaro ti.

IV. Ragjandni cdti.

Milakkhandhatacapattaphalapupphappabhedato
rajanini chabbidhdni anuiiidtini satthuna

Mile haliddim khandhe ca maiijetthatungahédrake
allim nilifi ca pattesu tace loddail ca kandulam

ca

kusumbham kimsukam pupphe sabbam labbham visajji-

yé ti.
V. Patto citi.

Ayopatto bhiimipatto jatiyd kappiva duve
ukkattho majjhimo ceva omako ca paméinato
Ukkattho migadhanéli dvayatandulasidhitam
ganhiti odanam sipam byaijanaiica tadpiyam
Majjhimo tassupaddho ’va tatopaddho ’va omako
ukkatthato ca ukkattho apatto omakomato
Atirekapatto dhireyya dasihaparamamsako

kappo nissaggiyo hoti tasmim kéle ’tindmite
Accheduddnagihehi vibbhami maranuddhata
lingasikkha hi chiddena patto ’dhitthanam ujjhati
Pattam na ppatisimeyya sodakam na ca otape
unhena niddahe bhiimy4 na thape no ca laggaye
Midhante paribhandante ange va Atapattake
pidesu maiicapithe v thapetum na ca kappati

Na nihareyya uechitthe dakaii ca calakatthikam
pattena pattahattho va kapdtam na ppandmaye
Bhummi 4dharake diru dandadhéiresu sajjite

duve patte thapeyyekam nikkujjitvina bhummiyam
Daru ripiyasovanna maniveluriydmaya
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kamsaké ca tipusisaphalikd tambalohaja
Chavasisamaya cipi ghatitumbakatihaja
patt akappiyd sabbe vuttd dukkatavatthuka ti.

V1. Thalakd cdti.

Kappiya thalaki tisso tambdyomattikdmaya
darusovannarajatamaniveluriyimaya

Akappé phalikiki ca kamsaja gihisantakd
samghikd kappiya tumbaghatijd tdvakalika ti

VII. Parvdrand ti.

Yeniriyapathendyam bhuiijaméno pavérito

tato afifiena bhuiijeyya pécitti nitirittakam
Asanam bhojanaiiceva abhihdro samipata
kiyavach patikkhepo paiicaangd pavarand

Odano sattukumméso maccho mamsam ca bhojanam
sali vihi yavo kangu kudrlsavaragodhuma
Sattannam esam dhaiiiidnam odano bhojjayigu ca
saméikadi tinam kudriisakevaraka corako

Varake siliyaii ceva nivaro samgaham gato
bhatthadhanifiamayo sattu kummaso yavasambhavo
Mamso ca kappiyo vutto maccho udakasambhavo
bhuiijanto bhojanam kappamakappam va nisedhayam
Varitobhihatam kappam tam namena iman ti v
14j4 tam sattubhattdni goraso suddhakhajjako
Tand(li bhatthapithaii ca puthuka veluddinam
bhattam vuttivasesinam rasayagurasopi ca
Suddhayaguphalddini na janenti paviranam
pavéritena vutthiya abhuttena ca bhojanam
Atirittam na katabbam yena yam va purekatam
kappiyam gahitail cevucciritam hatthapésagam
atirittam karontevam alam etam ti bhésatu

Na kare 'nupasampannahatthagam pesayitvapi
kéretum labhate sabbo bhuiijitum tam akarako ti

VIII. Kalikd cdti.

Patiggahitva cattiro kilikd yavakélikam
yamakilikam sattéhakalikam yavajivikam
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2 Pittham mélam phalam khajjam goraso dhaiiiabhojanam
yagu slipappabhiitayo hontete yavakalika
3 Madhumuddikasiluka cocamocambujambujam
phirusam naggisantattam pinakam yAmakalikam
4 Sénuloméini dhaiiani thapetvi phalajo raso
madh{kapupphé afifiatra sabbo puppharaso pi ca
5 Sabbapattaraso ceva thapetvd pakkadikajam
sitodamadditodicca piko viyamakaliko
6 Sappi nonitatelani madhu phénitam eva ca
sattahakalikd sappi yesam mamsam aviritam
7 Telam tilavaseranda madhu shsapasambhavam
khuddabhamara madhukari makkhikahi katam madhu
8 Rasidi ucchuvikati pakkapakka ca phanitam
savatthu pakka sdmam vi vassakile améinusa
9 Aiifiesam na pace vatthum yavakalikavatthukam
haliddim singiveraii ca vacattham lasunam pacd
10 Usiram bhaddamuttaii citivisam katurohini
pafica miladikaii capi milam tam yadvajivikam
11 Vilangamaricam gothaphalam pippalirdjika
tiphalerandakéadinam phalam tam yavajivikam
12 Kappasanimbakutajapatolasulasddinam
slipeyyapannam vajjetva pannam tam yavajivikam
13 Mlam saram taco pheggu phalam pannam puppham lata
dhérattham asidhentam sabbam tam yévajivikam
14 Sabbuakélikasambhogo kéle sabbassa kappati
sati paccaye vikale kappate kélikattayam
15 Kélasdmamatikkanta pcittim janayantubho
janayanti ubho pete antovuttafi ca sannidhim
16 Sattdhakélike satta ah4ni atindmite
pacitti palinariilhe sappi-4dimhi dukkatam
17 Nissattham laddham makkheyya nangam najjhoha-
reyva ca
vikappentassa sattihe sdmanerassidhitthato
18 Makkhanidini candpatti aiiilassa dadato pi ca
yévakalika-adini samsatthani sahattana
19 Gahipayanti sabbhdvam tasmé evamudiritam
pure patiggahitaii ca sattdham yavajivikam
20 Sesakalikusammissam pécitti paribhufijuto
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yavakéilikasammissam itaram kalikattayam
Patiggahitam tadahu tadaheva ca bhuiijaye
yamakalikasammissam sesam evam vijaniyam
sattdhakAlimissafi ca satthbam kappatetaram ti

IX. Patiggaho ti.

Datukimabhihiro ca hatthapiseranakkhamam
tidh4 dente dvidhd giho paficangevam patiggaho
Asamhire tattha jite sukhume ciiica ddinam
panne va sayhabhére ca patiggaho na rlhati
Sikkhdmaranalingehi anapekkhavisaggato
acchedinupasampanna dandgihopasammati
Appatiggahitam sabbam pécitti paribhuiijato
suddhai ca nitibuhalam kappate udakam tathd
Angalaggam avicchinnam dantakkhikannaglthakam
lonassukhelasinghanam semhamuttakarisakam
Githamattikamuttani chirikafi ca tath&vidhe
sdmam gahetvd seveyya asante kappakarake
Durlipacinne rajokinne attuggahapatiggahe
antovutthe antopakke simam pakke ca dukkatan ti

X. Mamsesu ca akappiyan ti.

Manussahatthiassinam mamsam sunakhadipinam
sthabyagghataracchanam acchassa uragassa ca
Uddissakatamamsail ca yail ca appativekkhitam
thullaccayam manussdnam mamse sesesu dukkatam
Atthi pi lohitam cammam lomam esam na kappati
sacittakam va uddissa katam sesam acittakan ti

X 1. Nissaggiyani ti.

Artipiyam ripiyena riipiyam itarena ca

riipiyam parivatteyya nissaggi idha ripiyam
Kahépano sajjhisingivoharipagaméisakam
vatthamuttddi 1taram kappam dukkatavatthu ca
Imam gahetvd bhutviva imam dehi kardnaya
demi vatisamépanne nissaggikayavikkaye
Attano afinato labham sanghassafiassa vi natam
parindmeyya nissaggi pacitti cipi dukkatam
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AnissajjitvA nissaggim paribhuiije na deyya vé
nissattham sakasanfidya dukkatam afiiathetaran ti

XTI, Pdcittiti.
Musividomasdvide pesuiifiaharane tathi
padaso dhammasigara ujjhapanakakhiyane
Talasatti anddarakukkuccuppddanesu ca
ghmappavesanipucchd bhojane ca parampara
Anuddharitvd gamane seyyam sendsanini va
itthiyaddhdnagamane ekekayanisiddne
Bhimsipanikotana-ainavide
vihesadutthullapakasacchade
hésodake nicchubhane vihird
phcitti vuttinupakhajjasaye ti <

XIII. Semapakappd d.
Bhiitaghmasaméarambhe pacitti katakappiyam
nakhena vaggisatthehi bhave samanakappiyam
Sam{lakhandhabijaggaphalubijappabhévato
drambhe dukkatam bijam bhiitagdmaviyojitam
Nibbattabijam no bijamakatam cdpi kappati
katdhabandhabijéni bahiddhd vapi kiraye
Ekébaddhesu bijesu bhéjane vapi bhimiyam
kate ca kappiyekasmim sabbesveva katam bhave
Nikkhitte kappiyam katvd milapannani jirayum
kappiyam puna kireyya bhiitagimo hi so tadd
Sapanno v& apanno vi sevalodakasambhavo
cetiyidisu sevalo nikkhantadvittipattako
BhitagAmo va bijam pi milapanne viniggate
ghatadi pitthasevalo makulam ahichattakam
Dukkatasseva vatth{ini phullam abyavahérikam
lakbAnivyéasachattani allarukkhe vikopiya
Ganhato tattha pacitti chindato vapi akkharam
piletum nélikerddim darumakkatakadina
Chinditum gandikam kitum tinddim na ca kappati
bhiitagimam v bijam v4 chinda bhindocinahi va
Phalehi vijjhupacavd niyametvd na bhasaye
imam karohi kappiyam imam ganhedam &hara
imam dehi imam sodhehevam vattati bhisitun ti.
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XIV. Bhummiyo ti.
Sammutussivananta ca gonisadi gahappati
kappiyA bhummiyo yésu vuttham pakkail ca kappati
Vasatthaya kate gehe sanghike vekasantake
kappiyakuti Jaddhabba sahaseyyappahonake
Grehe sanghassa vekassa karamanevam frayam
patthamitthakathambhadim thapey yussdvanantika
Kappiyakutim karoma kappiyakutim karomiti.
vebhuyyenéparikkhitto ardmo sakalo pi v&
Vuccati gonisdditi sammuti sanghasammati
bhikkhum thapetvé aiifiehi dinno tesam vasantako
Atthiya kappakutiyé geho gahapatim ato
akappakutiya vuttha sappiadihi missitam
Vajeyya antovutthattam purimam kalika dvayam
teheva bhikkhuna pakkam kappate ydvajivikam
Nirimisam va sattdtham simise simapikata
ussivanantikiyehi thambhadihi adhitthita
Tesu yevipanitesu tadafifiesu pi titthati
bhabbesu apanitesu bhave jahitavatthuké
gonisadi parikkhitte sesh chadanavibbhami ti

XV. Upajjhaceravattaniti.
Nisshyupajjhacariye vasaméno supesalo
dantakatthasanam toyam yagum kéle dade sadd
Patte vattam care gimappavese gamanagame
asane padapithe ca kathalopahanacivare
Bhojaniyapaniyesu vaccappasivathinisu
viharasodhane vattam puna pailidpane tatha
Na pappotheyya sodhento pativate ca p’ angane
viharam bhikkhupéniya simantd sayandsanam
Nhéne nhitassa kitabbam rangapake ca dhovane
sibbane civare theve rajanto na vaje thito.
TFkaccassa anipuccha pattam va civaréni va
na dadeyya na ganheyya parikkharafi ca kificanam
Ekaccam pacchato katum gantum va kassa pacchato
pindapatam ca ninnetum nihardpetum attano
Kiccayam parikammam vé kesacchedail ca attano
kéardpetum v kitum va andpucchd na vattati
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9 Gdmam susinanissimam disam v4 gantum icchato
attano kiccayam vapi anfipuccha na vattati
10 Uppannam aratim ditthim kukkuccam v vinodaye
kareyya vapi ussukkam sanghéyattesu kammesu
11 Gilane ca supattheyya vutthinam nesam Agame
vattabhedena sabbattha anddarena dukkatan ti

XVI. Vaccapassavathdwikan ti.

1 Na kareyya yathivuddham vaccam yathinupubbiya
vaccapassidvakutiyo nhanatittham ca labbhati

2 Paviseyyubbhajitvd no sahasi paviseyya ca
ukkasitvd vubbhajeyya pAdukdsveva santhito

3 Na kare nitthunam vaccam dantakattham ca khadayam
vaccapassivadoninam na kareyyubhayam bahi

4 Kipe kattham na péteyya khelam passivadoniy4
névalekheyya pharuse nihatail capi dhovaye

5 Na nikkhameyya sahasd vubbhajitvd na nikkhame
capu capu nfcameyya uklipaii ca visodhaye ti

XVII ipuc/m/.*aramn t.

1 Anajjhittho va therena patimokkham na uddise
dhammam na kathaye pafiham na pucche na ca vissaje
2 Apucchltva kathentassa punavuddhatardgame
puna dpucchanam natthi bhattagge cAnumodato
3 Vasanto ca andpuccha vuddhenekaviharake
na sajjhéyeyya uddesam paripuccham va no dade
4 Dhammam na bhésaye dipam na kare na ca vijjhape
vatapanam kavitam vA vivareyya thakeyya ca
5 Cankame cankamanto pi vuddhe na parivattaye
yena vuddho sa sanghati kannenenam na ghattaye ti

XVIII. Naggo .

1 Naggo maggam vaje bhuifije pive khade na siyaye
na ganhe na dade neva vande vandapay eyya vi

2 Parikammam na kireyya na kare paticchadisu
paritkamme duve vattichidi sabbatthakappiya ti
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XIX. NHANA KAPPO.

XIX. Nhina kappo .
Na ca nhiyeyya therdnam purato pari vd tatha
dadeyya otarantdnam maggam uttaraménako
Kuddathambhatarutthine nhiyaméno na ghamsaye
kdyagandhabbahatthena kuravindakasuttiya
Mallakenaiiiamaiiiam v sarirena na ghamsaye
kapalitthakakhandani vatthavaddhi ca vattati
Sabbesam puthupéni ca gildnassdkatamallakam
pasinaphenakathald kappanti pAdaghamsane ti

XX, Avandiyo ti.
Ukkhittin{ipasampanna ninfsamvasaitthiyo
navo ca garukattho ca pandako ca avandiya ti

XXI. Camman ti.
Migéhjelakacamméni kappanti paribhuijitum
rohitenipasada ca kurungd migajitika
Anuiiidtattayd aiilam cammam dukkatavatthukam
thavikopahane cammam sabbam kappati minusan ti

XXII. UpGhand cerd .
Majjhadesena kappanti gananganupihand navé
sabbassa kappantirime sabbatthikallakassa ca
Sabbanilakaodéitapitalohitakanhakd
maharangamahinadmarangarattd upihani
Sabbamaiijetthikd citrd nilapitidivaddhika
tittirapattikd mendaajavisdnavaddhika
Khallabaddha putabaddhé tilapunni cupihana
péligunthimaka morapicchena parisibbitd
Vicchikalikatd sihabyagghuddijinadvipinam
majjarakilakolikacammehi ca parikkhati
Paduké sankamaniyé koci dhireyya dukkatam
niladivannam sakalam muiicitvivekadesakam
upahandvalaiijeyya haretvd khallakddikan ti,

XXIII. Anolokiyan ti.

Sératto itthiys yonim mukham v bhikkhadayiya

parassa pattam ujjhénasaiinl va attano mukham
ddasodakapatte vi olokentassa dukkatan ti.

99
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XXIV. ARjaniti.

1 Vattitthasolasamsavimattha vattati aijani
tisso pi mile giviyam lekhad ekivabandhitum

2 Yam kiiici rlipam méladikammam makaradantakam
gomuttakaddhacandadi vikiram nettha vattati

3 Labbhekavannasuttena sibbitum thavikd tatha
sipatikuficikd koso saldka pi acittaki

4 Sankhanibhivisinatthinaladantamayé tathé
phalakatthamaya velulakhalohamayd pana

5 Anjaniyo salikdyo dh{imanettd ca labbhare
tath4 chattakadandéani natthu dhdna ca tammayéati

XXV, Akappiyasayananiti.

1 Asandi tllipallanko patikam gonacittakan
patali vikati uddhalomi ekantalomika

2 Kuttam koseyyam katthissam hatthiassarathatthar
’jinappavenikadalimigappavard atthar.

3 Salohitavitinaiifiu bhato rattupadhinakam
akappiyani etdni dukkatam paribhuijato

4 Asandadittayh sese labbhate gihisantake
dhammasane ca bhattagge ghare vapi nisiditum

5 Bhummattharanasankhepe sayitufi cipi kappati
caturamsapittha sattangd paficangutthapiddaka

6 T{lonaddh& ghareyeva maficapithd nisiditum
colavikunnapannanam tindnai ceva plrita

7 Civaracchaviyo paiicabhisiyabbatthakappiya
tulattayam bhisigabbho lomani migapakkhinam

8 Bimbohane anuifdtam tulavajjam mastirake
manussalomapunndyam panne puppham tamilakam
suddham na &sanail ceva labbhamappativekkhitan ti.

XXVI1. Samdnasaniko cdti.

1 Tivassantarfnuiifidtam bhikkhinam ekam 4sanam
sattavassativassehi paficavasso nisiditum

2 Thapetva pandakam itthim ubhatobyafijanam muni
dighasane anuiifidsi sabbeheva nisiditum
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Antam dighdsanam tinnam yam pahoti nisiditum
maiicake vapi pithe v dvinnam labbham nisiditun ti

XXVII. Asamedsiko cdti.

Ukkhitto nipusampanno bhikkhunicchinnamilako
nandsamvésanissimathitavehisasanthitd
ekadasa abhabba ca asamvési ti dipita ti.

XXVIII. Kammai cati

Adhammakammam vaggena samaggena adhammikam
vaggena dhammakammail ca samaggena ca dhammikam
Catuttham yevAnufifidtam sesakammesu dukkatam
catuvaggo paiicavaggo dasavisativaggiko
"Tirekavisativaggo paiica sanghd vibhavita

catuvaggo 'ttha abbhéniipasampadappavarana
Paiicavaggo ca abbhdnam majjhadestipasampadam
dasavaggo ca abbhénam thapetvi sabbakammiko
Itaro sabbakammesu kammappatto ’ti dipito
catuvaggena kattabbe cattiro pakatattaka
Kammappattapare chanda raha sese pyayam nayo
catuvaggadi kattabbam asamvisakammaraha
Grarukatthesvaiiiataram katvina ganapliranam
parivasaddikam kammam katam kuppaiicadukkatam
Adhammakammam vireyya antariye duve tayo
ditthavim eko ’dhitthanam varente ’vatato ’dhika
Kammarah4 asamvasd khittacittadukkhattita

etesam sanghamajjhamhi patikkhepo na rlhati
Pakatatte asimatthasamayam vésabhikkhuno
Arocentassantamaso nantarassibhirfihati

Kopetum dhammikam kammam patikoseyya sammukhd
tirokkha kiyasimaggi chandam nodeyya dukkatan ti.

XXIX., Micchdjivavicajjand ti.
Darum velum phalam puppham cunnam nhanamukho-
dakam
mattiki dantakatthidim na dade kulasangaham
paribhattakata muggasuppatd vatthuvijjaya
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pahenadfitakammena janghapesaniyena v&
3 Anuppadinappatipindavejjakammena vi pana
nafifiena vapi sambuddhapatikutthena jivaye
4 Viidattinesandbhitullapanikuhanadihi
kuladsadinuppannapaccaye parivajjaye ti

XXX. Vattan t.

1 f&gantuko na 4rdmam pavise saupihano
sachatto gunthito sise karitvd vapi civaram
2 Péniyena na dhoveyya pade vuddhatare pi ca
vhsike bhivddeyya puccheyya sayanisanam
3 Gamiko patisimetva dirumattikabhandakam
vikérafi ca thaketvina dpucché sayandsanam
4 Apucchltabbe asati sangopetvina sddhukam
pakkameyyaiifiathd tassa pakkantum na ca kappati
Avasiko paifidpeyya vuddhigantussa Asanam
upanikkhipe pAddodappabhiitim pattacivaram

(14

6 Paccuggantvina ganheyya paniyena ca pucchaye
agantuke "bhivideyya paiiiidpe sayanasanam
A_]_)havuttham avuttham vi vgocard gocaram vade
vaccappassdvathanini katikam sekkhasammutim.
8 Pavesanikkhame kélam paribhojaniyapiniyam
nisinno va navakassa etam sabbam samuddise ti

~3

XXXI. Vikappand ceca ti.
1 Sammukha parammukhé ti duve vuttd vikappana
sammukhiya vikappento byattassekassa santike
imam civaram tuyham vikappemi ti bhésaye
2 Ettdvatd nidhetum va kappati na ca kappati
paribhogadikam tena apaccuddhatabhivato
mayham santakam paribhufija v4 visajjehi v4 yatha-
paccayam va karohiti
3 Tena paccuddhate yeva paribhogadi kappati
apard sammukhd veka bhikkhussekassa santike
4 Gahetvi nAmam ekassa paficannam sahadhamminam

imam civaram Tissassa bhikkhuno TissAya bhikkhuniva
Tissassa simanerassa TissAya simaneriy4 Tissdya bhikkhama-
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néya vikappemi ti vattabbam. tena bhikkhund Tissassa
bhikkhuno Tissdya bhikkhuniy4 Tissassa simanerassa Tissdya
samaneriya Tissiya bhikkhamandya santakam paribhufija v
visajjehi va yathd paccayam va karohiti vattabbam.

parammulkha vikappané ekassantevam iraye

imam civaram tuyham vikappanatthiya dammiti tena
vattabbo. ko te mitto vA sandittho vAti. itarena ceva
vattabbam Tisso bhikkhu ti vd Tissd va bhikkhuniti puna
tendham Tissassa Tissiya vA dammi ti vikappite teneva
Tissassa bhikkhuno Tissdya vA bhikkhuniyd santakam pari-
bhuiija v4 visajjehi vA yathdpaccayam karohi paccuddhari-
tabbam.

5 Dirasantikattekattabahubhivam vijaniya
etam imanti etini imini te’ ttha yojaye

6 Dasiham méisam ekam v pafica vd kathinatthate
pariplrattham {nassa paccasisati mésakam
nuppédayati nissaggim nadhitthitam vikappitanti

XXXII. Nissayo ti.

1 Byattassa paiicavassassa natthi nissayakariyam
yavajivam pi abyatto nissito yeva jivati

2 Ekamsam civaram katva pagganhitvina aiijalim
ukkutikam nisiditvé vade yavatatiyakam

Acariyo me bhante hohi Ayasmato nissiya vacchami ti

3 Pakkante pakkhasankante vibbhante cdpi nissayo
marananattupajjhiya samodhinehi sammati

4 Nissiya na vase laggim apubbam thanam dgato
Agame catupafichham fidtum bhikkhusabhigatam

5 Addhikassa gildnassa gilanupatthikassa ca
yicitassa araiiiievd sallakkhentena phasukam
sabhage dayake sante vasitum tiva labbhatiti

XXXIII. Kayabandhanan ti.

1 Akayabandhano gimam dukkatam paviseyya ce
bandheyya yatiha sarati tatthevasatiyd gato
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Pattika slikarantanti duvidham kiyabandhanam
dussapatto ca rajju ca etd tadanulomika
Macchakantakakhajjtiripattd mattha ca pattika
labbha dasé catasso pi ante digunasuttakam
Maladim kakkatacchadim dassetva gunasattakam
kottitd kufijaracchadim vattiki na ca kappati
Ghatakam makaramukhé&dim na kappanti dasimukhe
labhante ghataka lekha vidhe aiifiaii ca cittakam
Deddubbakaii ca murajam maddavinam kaldbukam
na kappanti dasdsu dve majjhima yeva kappare
Veludantavisinatthi katthalakha phalamaya
sankhandbhimaya suttam nalalohamayé pi ca

vidhé kappanti kappiya ganthiyo capi tammayati

PATHAMA-BHANAVARAM NITTHITAM.

XXXIV. Pathari citi.

Jatajatd ti duvidha suddhamattikapamsuké

jata daddhA ca pathavi bahumattikapamsuka
Catumasidikovatthapamsumattikarasi ca
suddhasakkharapisinamarumbakatavaluka

Daddhé ca bhummi yebhuyya sakkharidi mahi pi ca
dutiyé vuttarasi ca cAtumasomavatthako

Dve bhégd tisu bhagesu mattikd yassa bhummiya
yebhiiyya mattika esd sesesu pi ayam nayo

Pacitti khanane jate jatasaiiissa dukkatum
dvelhassdjatasaiifissa napattinipane tatha

Pahére paharapatti khanamanassa attani
ekdyanattiyd ekd ninanattisu vAcaso

Imam thanam imam kandam idha vapim khanettha ca
jalehaggin ti vd vatthum niyametvina vattati
Thambhassimassa &vitam mattikam jinamahara
karohi kappiyaii ceti vacanam vattatedisam
Asambaddbam pathaviya sukkhakaddamaddikam
kopetum tanukam labbhamussiii ca niyakaddamam
Ganduppadam upaciki mattikamGsikukkuram
cdtumésadhikovattham leddadiii ca na kopaye
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Patitevipi ddinam kule udakasantike

pisine ca raje lagge patitena va sondiyi

Vammike mattikd kudde abbhokésutthite tathi
yebhuyyakathalatthine titthatitthakakuttako
Thambhadim ganhitum bhimim samiciletva vikopayam
dhardya bhinditum bhiimim kitum v& visamam samam
Sammajjanihi ghamsitum kantakddim pavesitum
dassessimiti bhindanto bhimim cankamitum padam
Ghamsitum angapaccangam kandurogitatadisu
hattham va dhovitum bhummim ghamsitum na ca kappati
Thambhadim ujukuddhiro pasinadipavattanam
sakhadikaddhanam rukkhalatdchedanaphilanam
Sekopassivaddinam suddhacittassa vattati

allahattham thapetvana rajaggiho ca bhiimiya
Aggissa anupidane kapile itthakiya va

patetum labbhate aggim bhiuniyam vavasesati ti

XXXV, Parilkhiro ti.

Paficavannehi suttehi anto bahi ca sibbitum
girikltaddhacandidim chatte panne ca chinditum
Ghatakam véilarlipam vA dande lekhé na vattati
vattati dandabundamhi ahichattakasidisam
Sibbitum ekavannena paiijaram va vinandhitum
tirattam vattati chatte dande lekhavabandhitum
Ante pattamukhe vApi venisankhalikd pi va
sticivikdram aiiflarp vA civarena ca kappati
Kappabinduvikiram v palikannikaddikam
ganthipdsakapattipi catukond va agghiyam
Muggaro kakkatacchidi vikdram nettha vattati
konasuttd ca pilakd duvidniieyyivakappare
Gandham teldm va lakham va rajanena ca pakkhipe
rattam sankhena manini ghatteyyaiifiena vi na ca
Ghamseyya doniyam katva pahdrena ca mutthina
kannakonakasuttini ratte chindeyya civare

Lekhé na vattati dhammakarane chattavaddiyam
lekham thapetvd manika pilaka kuficikiya ca
Pipphale ca paricchedalekhd dandamhi vattati
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mélddyaraniyam pattamandale bhittikammaii ca
Hetthé lekhd dvayam uddham ahichattakasidisam
hitva kattarayatthimhi sficisandasake pi ca

Yam kiiici girik{itddi vannamattham na vattati
bimbohanamhi simaiica pitthddisayanisane
Sammuijanimhi sankirachaddane rangabhajane
paniyabhédjane padapithe kathalikdya ca
Pattadharapidhanesu tilavante ca bijane

yam kifici méldkammédi vannamatthamavaritam
Senfisane pana dvarakavatidippabhedane
sovannamayam ‘nuiifidtam vennamatthamhi ki katha
Visinanélilibadippabhede telabhajane
pumitthirtiparahitam vannamatthamavaritan ti

XXXVI Bhesajjan ti.

Janassa kitum bhesajjam ditum vatthum na labbhati
bhikkhécariyavififiatti sakehi sahadhamminam
Pitunam tadupatthdkam bhikkhunissitabhandunam
labbham bhesajjakaranam veyyavaccakarassa ca
Mahbacti]lapitdméatabhétabhaginiddinam

tesam sakenattaniye databbam tavakalikam
Kuladfisanaviiiattibhesajjakaranadihi

matapitihi sambandhaidtakesu na rihati
Pindapito andmattho mitidinam avarito

channam ddmaricorassa ditum issariyassa ca
Tesam suttodakeheva parittam karenattano
bhanitabbam bhanapente parittam sisanogadham
Silam dhammam parittam v& Agantvi detu bhasatu
datum vatthuil ca labbhati gantva kenaci pesito ti

XXXVII. Uggaho ti.

Kammacetiyasamghaiiiapuggalattham ganassa ca
dasabhedam pi ratanam ugganhantassa dukkatam
Nissaggitesu attattham dvisu sesesu dukkatam
anidmasitva vutte tu gapasamghafifapuggalam
Cetiyassa navakammassa dammiti na patikkhipe
vade kappiyakarinam vadantevam ime iti
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Khettam vatthum talikam va dente dasapasvidikam
patikkhipitvd ganheyya kappiyena kamena ca
Khettadini vibarassa vutte dammiti vattati
navamitikakedaratalikakiriyd nave
Mattikuddharanam bandho thirakaro ca aliya
atirekabhigidanam keddre anave nave
Aparicchinnabhége ca sassede “thettake iti
kahapanutthapanail ca sabbesam pi akappiyam
Avatva kasavapicch dettakiya ca bhlimiyd
patitthipeti bhiimim vA bhigo deyyo ti etthako
Bhiimibage katam sassam etthake ganhathetthakam
ganhanattham vadantevam paméanam dandarajjihi
Minane rakkhane thatva khaletam niharapane
kotthadipatisimane tassevetamakappiyam
Patisdmeyya picitti yam kifici gihisantakam
bhandagarikasisena same pi pitusantakam
Pittnam kappiyam vatthum avassam patisimiyam
attano santakam katva labbhate patisimitum
Dehiti patishmetva vutte capi patikkhipe
phtetvinagate labbham palibodho ti gopitum
Kammam karontd drdme sakam vaddhakiadayo
parikkhéraii ca sayanabhandam vA rdjavallabba
Dehiti patisdmetva vadanti yadi chandaso

na kareyya bhayithinam guttam dassetum vattati
Balakkéirena pitetvi gatesu patisimitum
bhikkhumanussisankanti natthe vatthumhi tadise
Vihard vasathassanto ratanam ratanasammatam
nikkhipeyya gahetvina magge ‘raiiiie pi tadise
simikindgamam flatva patirlpam karissatiti

XXXVIII Duisanan te.

Puppham velum phalam cunnam dantakatthafi ca
mattikam

sangahanattham dadato kulad{isanadukkatam

Thullaccayam garubhandam issarenettha samghikam

dentassa dukkatadini theyyasanghassa santakam

Kulasangaharopetum ropépetum ca sabbatha
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phalapupphupagam rukkham jaggitufi ca na vattati
4 Nimittobhasato kappavoharaparisdyato
attano paribhogattham ropipanadi labbhati
5 Vuttd va vejjiki janghapesane gihikammesu
thapetvd pitaro bhandum veyyévaccakaram sakam
6 Dukkatam padavérena harane d{itasisanam
sdsanam agahetvapi pathamam vadato puna
7 Uppannapaccayé evam paiicannam pi akappiy
abh{itd rocana riipasamvoharuggahi disi
8 Harapetva haritvipi pitnam sesafifidtinam
pattdnam vatthupiijattham datum pupphéni labbhati
9 Mandanatthaii ca lingddiptjatthaii ca na labbhati
tathd phalam gilandnam sampattissariyassa ca
10 Paribbayavihininam ditum saparasantakam
bhajente phalapupphamhi deyyam pattassa kassaci
11 Sammatenépaloketva databbam itarena tu
vihare vi paricchijja katvana katikam tato
12 Deyyam yatha paricchedam gilinassetarassa va
yAcaménassa katikam katarukkhivadassiya
13 Sirisakasdvadinam cunne sese ca nicchayo
yathivuttanayo eva pannam ettha pavesaye ti.

XXXTIX. Vassupandyikd cevd (i,

1 Purimika pacchimika duve vasstipaniyika
tathalayapariggdho vacibhedo ca idiso

imasmim vihire imam temisam vassam upemi

2 Idha vassam upemiti cittuppidettha &layo
nopetukimo dvisam tadahu ’tikkameyya va

3 Bbaveyya dukkatdpatti jAnam vAnupagacchato
dutiyam upagaccheyya chinnavasso ‘nupagato

4 Na pakkameyya temasam avasitvina crikam
métapitinam atthiya paiicannam sahadhamminam

5 Gilénatadupatthikabhattam esissam osadham
pucchissdmi upatthissam gantvindbhiratim aham

6 Vipakasissam kukkuccam ditthim garukam adikam
karissam vapi kiressam vinodanam vivecanam

7 Vutthdnam vipi ussukkam gantum iccevamédini
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labbham sattahakiccena pahitipahite pi ca
Samghakamme vaje dhammasavanattham nimantito
Grar{thi pahito vapi garfinam vapi passitum
Na bhandadhovanuddesaiidtupatthikadussane
labbham na pipuneyyajje viyamissanti dirato
Sesafiatihi pesite bhikkhunissitakena ca
upasakopésikihi niddisitvina pesite
Vassacchede andpatti antarfve satattano
samghasimaggiyivino chinnavasso paviraye
Ajjhokése ca rukkhassa susire vitape pi va
chavakutichattacitistipagantum na vattati
Asenésanikendpi upagantum na labbhati
pavéretuil ca labbhati navAsatthavajlpago ti

XL. Avebhangiyan ti.

ArAmArdmavatth{ini vihiro tassa vatthu ca
maifico pitham bhisi bimbohanadisayanasanam
lohakumbhi katiho ca lohabhanakavérako
kuthéri vési pharasu kuddéilo ca nikhadanam
Valli velu tinam pannam muifijapabbajamattika
darumattikabhandéni paficete avibhajiva
Thullaccayam bhéjayato bhajitapi abhajitd
garubhandini vuccanti ete 'vissajjiyani ca
Valliddhabdhumattapi velu atthanguld yvato
tinddimutthimattampi pannam ekam pi mattiké
Pakatd paiicavanni vi sudhd kankutthaadika
thlapattappamanapl dinnd va tattha jataka
Rakkhitd samghiké rajjusottadi pi abhijiya
nitthite bhajiyd kamme samghike cetiyassa vi
Pattadi bhikkhusiruppam tathi vippakatikatam
bhijiyam lohabhandesu varakam padaganhakam
Velumhi bhéjiya telandlikattaradandako
chattadandaséilikéyo tathopahanadandako
Anuiiiitavasidando karando pddaganhako
aranail ca nisingadi bhikkh{ipakaranam tatha
Tacchitva nitthitam darubhandan dantaii ca bhijiyam
bhikkh{ipakarane pAdaghatako mattikdmayo
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Bhéjiyam kappiyum cammam elacammam abhéjiyam
garunagarubhandai ca thivaran thavarena ca
Thavaram pavivatteyya tatha katvd ca bhuiijitum
valladiphatikammena ganhe sesamabhéjiyan ti

XLI. Pakinnakan ti.

Sadvirabandhane thine sodukkhalakapasake
sayantena diva dvaram bandheyya parivattakam
Sante viiiumhi purise 4bhogo eapi kappati
savasetam vindkaram sayanto dukkatam phuse
Ratananitthir(pani dhaiiiam itthipasidanam
turiydvudhabhanddni Amasantassa dukkatam
Sittatelodatelehi phanahatthaphanehi va
kocchena vipi yo kese osanheyy’assa dukkatam
Nekapavurani ekattharana vi tuvatteyyum
tathekamaiice bhuiijeyyum ekasmim vépi bhéjane
Caturangulato Gnam adhikatthangulan tathé
dantakattham na khadeyya lasunam na akallako
Hinukkatthehi ukkattham hinam va jatiadihi
ujum vaniapadesena vade dubbhasitam dava
Dighe nakhe ca kese ca nasalome na dharaye
na labbham visatimattam sambédhe lomahAranam
Yathavuddham na badheyya sanghuddittham va sai-
ghikam
adhotaallapadehi nakkame sayanisanam
Sudhotapadakam vapi tatheva saupihano
sanghdtiyd na pallatthe bhittddim na apassaye
Parikammakatam sante udake no na icame
akappiyasamédéne dava silipavijjhaue
Desandya sabhdgiya dvikamme ca dukkatam
patissavavisamvade suddhacittassa dukkatam
Patissavakkhane eva pacitti itarassa ca
na rukkham abhirlheyya sati kicceva porisam
Apaddau yathé kimam kappati abhirihitum
vinaddhdnam vajantassa dukkatam parissivanam
Yacamanassa addhdne adadantassa dukkatam
thullaccayam phuse angajatacchedena dukkatam
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Abﬁdhapaccayaﬁﬁatra sesange attaghatane
cittapotthakaripani na kare na ca kiraye
Na vutthidpeyya bhuiijantam ardméraiifiagehesu
yanéni pumayuttini sivikam hatthavattakam
Patangim ca gilinassa kappate abhirdhitum
buddham dhammai ca sanghail ca Arabbha karane
davam
Dukkatam parisam vipi afifiassa upalilane
kdyam firum nimittam va bhikkhuninam na dassaye
Vivaritvd na sificeyya td kaddamudakadina
aganhato ca ovddam na pacciharato pi ca
Balam gilanam gamikam vajjayitvina dukkatam
lokdyatam na vaceyya palitam na ca ghhaye
Pelaya pi na bhuijeyya na kile kifiei kilitam
parupe na nivaseyya gihipdrupanam nivi
Sanam kare samvelliyam dayam alimpayeyya va
vaddhim payojaye yédce no hatakapavérite
Attano paribhogattham dinnam afifiassa no dade
aggam gahetva bhitvavd katipdham puno dade
Uddissayacane rakkham flatva fatvd va dandinam
givassa dandite dando svayam dandapane pana
Dandassa agghabhedena feyy4 parajikadika
harantesu parikkhdram coro coro ti bhésite
Anatthiya sanganhante dandam givassatattakam
vighdsuccarasankaram muttam chaddeyya dukkatam
Bahi pakarakuddianam valanje nivalokiya
harite vapi pihadi nalikeradiropime
Yojépetum payojetum payuttini ca passitum
na labbham dhammayuttam pi naccam gitam ca vaditam
Upahéram karoméiti vutte va sampaticchitum
rajagiram pokkharanim uyyanam cittAgirakam
Kilattham gacchato datthum drAmam dukkatam katam
nave na patibdheyyésanenunhena civaram
Nidaheyya khamapeyya garuna ca panimito
akkosane parammukhé 4pattihi ca sattahi
Bhikkhum upisakam vapi aiiiieneva ca dukkatam
na labbham vinipatetum sadideyyam ca civaram
Labbham pitlinam sesinam Natinam pi na labbhati
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vassam vuttho’fiflato’fifiatra bhigam ganheyya dukkatam

35 Patideyya natthe jinne giva nodeyya codito
dhuranikkhepato tesam hoti bhandagghakariyo

36 Na santaruttaro ghmam kallo v4 saupahano
paviseyya na dhireyya cAmarikail ca bijanim

37 Agildno na chindeyya kese kattariya bahi
drdmato no dhéreyya chattam labbhati guttiya

38 Vaheyya ’nubhatokdjam ekantarikakajakam
sisakkhandhakatl bharo hatthalambo ca labbhati

39 Apattiyé anokasakatam codeyya dukkatam
suddhassa ca avatthusmim tathi okisakirane

40 Atthangulddhikammam ca patipidam na dhiraye
pakatangulasattanam maiicam v& uccapidakam

41 Mugabbatadim ganheyya dukkatam titthiyabbatam
khurabhandam paribare tathd nhipitapubbako

42 Yam kifici yacitum hatthakammam tadanusirato
laddham gahetum nikkhammam ayicitva pi kappati

43 Karetum dharapetum yam kifici parasantakam
gihinam gopake dente gahetum deti yattakam

44 Laddham yatha paricchedam sanghacetiyasantakam
dvihipajjeyya apattim kdyavacihi va chahi

45 Alajjinanakukkuccapakatattasatiplavi
akappiye va kappiye kappikappiyasaiiitd

46 Alajjindnatapattim kiyavicahi chadaye
linge sanghe ganekasmim catudhépattivutthiti

47 Parikathobhésaiifiatti na labbh4 paccayadvaye
vififiatti yeva tatiye sese sabbam pi labbhati

48 Na riihataccaye ddnam paiicannam sahadhamminam
sanghasseva ca tam hoti gihinam pana rithati

49 Bhikkhu va simanero v mareyyum yad{passaye
bhikkhusangho vd diyajjo tattha sese pyayam nayo

50 Purimassevimam dinnam dehi netvasukassa ca
pacchimasseva dammiti dinnam fiatvd imam vidhim

61 Ganhe vissasagiham vé ’dhitthe matakacivaram
lohabhande paharanim darubhande ca darujam

52 Pattam padukapallankam &sandim mattikdmaye
thapetva kappati sabbam katakam kumbhakérikan ti
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XLII. Desand.

1 Cédgo yo bhikkhubhéivassa si pardjikadesand
yatha vuttena vutthinam garukapattidesand
2 Ukkutikam nisiditvd pagganhitvina aiijalim
thullaccayidim deseyya evam ekassa santike

aham bhante ekam thullaccayapattim &pajjim tam tumha
mile patidesemi ti vatvd tena passasi dvuso tam &pattim ti vutte
dma bhante passimiti vatvid puna tena dyatim 4vuso samva-
reyyasiti vutte sidhu sutthu bhante samvarissimiti vattabbam.
aham bhante dve thullaccayapattiyo dpajjim. aham bhante
sambahuld thullaccayépattiyo apajjim. ta tumha mile pati-
desemiti vattabbam. nissaggiyesu pana idam me bhante
civaram dasihatikkantam nisssaggiyam imaham Ayasmato
nissajjdmiti. im&ni me bhante civarini etam me bhante
civaram etini me bhante civardni dasdhatikkantani nissaggi-
yani. etidndham Ayasmato nissajjamiti.

8 Nissajjitvina deseyya dpatti tena bhikkhuna
patiggahetva dpattim deyyam nissatthacivaram

imam imini etam etani civarini Ayasmato dammiti. idam
me bhante civaram ratte vippavuttham aniatra bhikkhu-
sammutiyé nissaggiyam. idam me bhante akilacivaram mi-
sitikkantam nissaggiyam. idam me bhante purénacivaram
afifidtikdya bhikkhuniyd dhovapitam nissaggiyam. idam me
bhante civaram afiftdtikiya bhikkhuniya hatthato patiggahi-
tam afilatra parivattakd nissaggiyvam. idam me bhante
civaram aiifidtakam gahapitakam viniidpitam aiiiatra samaya
nissaggiyam. idam me bhante civaram aiiatakam gahapa-
tikam tad uttari viiiidpitam nissaggiyam. idam me bhante
civaram pubbe appavaritam aifitakam gahapatikam upasan-
kamitvd vikappam dpannam nissaggiyam. idam me bhante
civaram pubbe appavirite afifidtike gahapatike upasan-
kamitva vikappam dpannam nissaggiyam. idam me bhante
civaram atirekatikkhattum codandya atirekachakkhattum
thinena abhinipphéditam nissaggiyam. idam me bbante
koseyyamissakam santhatam kéardpitam nissaggiyam. idam
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me bhante suddhakélakénam elakaloménam santhatam kara-
pitam nissaggiyam. idam me bhante santhatam anadiyitva
tulam odatdnam tulam gocariynam kérdpitam nisssaggi-
yam. idam me bhante santhatam Gnachabbassini kiripitam
aniatra bhikkhusammutiyd nissaggiyam. idam me bhante
nisidanasanthatam anfdiyitvd purinasanthatassa simantisu-
gatavidatthim kirdpitanissaggiyam. imini me bhante elaka-
loméni tiyojanaparamam atikkamitini nissaggiyini. iméni
‘me bhante elakaloméni aiiidtikdya bhikkhuniyd dhovipitani
nissaggiydni. aham bhante ripiyam patiggahesim. idam
me bhante nissaggiyam, imAham sanghassa nissajjamiti.
aham bhante nanappakérakam riipiyasamvohiram samé-
pajjim. idam me bhante nissaggiyam, imadham sanghassa
nissajjAmiti.
4 Nissajjitvina dpattim deseyyatha gihim vade
jdndhiman ti imind so vadeyydhardmi kim
5 Avatvi ‘mantiteladim vade bhikkhinam kappiyam
yam &harati so tena parivattetva kappiyam
6 Labbham thapetva dve pete sabbehi paribhuiijitum
tato afiiiena laddho pi bhigo tesam na kappati
7 Rukkhachaya pyantamaso tam nibbattd na kappati
nisattham patiladdhampi adito santatattayam
8 No ce labbhetha evam so imam chaddehi samsiyo
evam pi bhikkhu chaddeyya no ce labbhetha sammato
9 Etani dutiyam pattam sanghe seséni labbhare
sanghekasmim gane vatthum labbham bhasantarena pi

aham bhante nénappakérakam kayavikkayam samépajjim.
idam me bhante nissaggiyam, ayam me bhante patto dasiha-
tikkanto nissaggiyo, ayam me bhante patto {napaiica
bandhanena pattena cetdpito nissaggiyo. imaham sanghassa
nissajjanoi.
10 Nissajjitvina deseyya Apattim pattaggihakam
sammaiiitvina sanghassa pattantam tassa dapaye

idam me bhante bhesajjam sattahatikkantam nissaggiyam
idam me bhante vassikasitikacivaram atirekamése sese
gimline pariyittham. atirekaddhamase sese gimhane katva
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paridahitam nissaggiyam. idam me bhante civaram bhi-
kkhussa sdmam datvd puna acchinnam nissaggiyam. idam
me bhante civaram simam suttam viiifidpetvd tantaviyehi
vayApitam nissaggiyam. idam me bhante civaram pubbe
apaviritassa aiifiitakassa gahapatikassa tantavaye upasanka-
mitvd vikappam 4dpannam nissaggiyam. idam me bhante
accekacivaram samayam atikkfmitam nissaggiyam. idam
me bhante civaram atirekacharattam vippavuttham ainiatra
bhikkhusammutiyd nissaggiyam. idam me bhante jinam
sanghikam labham attano parinimitam nissaggiyam, iméham
dyasmato nissajjimiti.

11 Sesam sabbam yathéyogam ddimhi vippayojaye

aham bhante ekam pécittiyapattim dpajjim. dve sambahula
pécittiyapattiyo &pajjim. gdrayham me bhante dhammam
Apajjim asappdyam pétidesaniyam. tam patidesemiti. tena
passasi Avuso tam dhamman ti vattabbam. aham bhante
ekam dulkkatépattim &pajjim, dve, sambahula dukkatapattiyo
Apajjim. aham bhante ekam dubbhasitapattim &pajjim, dve,
sambahuld dubbhésitipattiyo 4pajjim. ti tumha mile pati-
desemiti. aham bhante dve nandvatthukid thullaceaya-
pattiyo &pajjim, sambahuld néndvatthuki thullaccayapattiyo
pajjim. td tumha mile patidesemiti vatvd. tena passasi
dvuso tA Apattiyo ti vutte. Ama bhante passimiti vatva.
puna tena dyatim &vuso samvareyyésiti vutte. sddhu sutthu
bhante samvarissimiti vattabbarn.

12 Adesanigiminiyam andpatti ca desitam
nindsamvasi nissimathitinam catupaficahi
manasd pakatattinam nénekd ’ti na desayeti

XLIII. Chandaddndditi.

1 Bherim ghandim patéletvd kammapatte samigate
sanghe hareyya chandam vA parisuddhim paviranam

2 Ekam bhikkhum upigamma nisiditv ukkuatikam
aijalim pagganhitvina dade chandam vicakkhano

chandam dammi. chandam me hara. chandam me
Arocehiti vattabbam. phrisuddhim dentena. parisuddhim
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dammi. pirisuddhim me hara. pirisuddhim me &rocehiti
vattabbam.

3 Périsuddhim padinena sampideti uposatham
sanighassa attano cipi sesakammam vibadhati

4 Chandadénena sanghassa dvayam sidheti nattano
tasmi chandam dadantena databba parisuddhipi

5 Hareyyeko bahinam pi parampara na haraye
paramparahatd chandapéarisuddhi na gacchati
sabblipacaram katvina evam deyy4 pavirani

pavdranam dammi. paviranam me hara. paviranam me
drocehi. mamatthiya pavérehiti.

6 Arocetvé ’tha so sangham pavireyyevam Agato

itthamndmo bhante sangham pavéreti ditthena vA sutena
va parisankdya vd. vadatu tam sangho anukampam upidéya.
passanto patikarissatiti.

7. Gahetva péirisuddhim v4 chandam vApi pavAranam
harako sangham appatvé vibbhameyya mareyya vi

8 Bémanerddibhavam v4 patijineyya nahats
patva sangham tathiheyya dhati hoti harako

9 Sanghapatto pamatto va sutto narocayeyya va
anapatti va saficicca nirocentassa dukkatanti

XLIV. Uposatho ti.

1 Duve uposathé cdtuddaso pannaraso iti
suttuddesamadhitthinapérisuddhi vasa tayo

2 Suttuddeso va sanghassa adhitthinauposatho
puggalasseva sesinam périsuddhiuposatho

3 Pubbakicce ca karane pattakalle samméanite
suttam uddisati sangho paiicadh4 so vibhavito

4 Vinantariyam sankhepenuddeso vinivérito
thero va issaro dvisu uddese vettha tisu v4

5 Visadesll ti vuttattd avattante pi vattati
dgaccheyyum yadi saméi uddisanteva thokika

6 Uddittham yam suuddittham sotabbam avasesakam
udditthamatte sakalayekacciyutthitdya va
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7 Parisuddhim kareyyesam santike bahukatha ce
katva sabbavikappesu pubbakiccam punuddise
8 Pannaraso visikdnam itardnam sacetaro
samanetare ‘nuvattantu puriménam sace ’dhika
9 Purimd anuvattantu tesam sese pyayam nayo
patipadovasikdnam itarAnam uposatho
10 Samathokinam sdmaggim milatthd dentu kimato
bahi gantvina kitabbo no ce denti uposatho
11 Deyyé nicchiyasimaggim bah{isu bahi va vaje
péatipado gantukdnam evameva ayam nayo
12 Saveyya suttam saiicicca asAventassa dukkatam
sammajjitum padipetum paiiiidpetum dakasanam
13 Na kareyya tatha kallo mahitherena pesito
sammajjitvi padipetva pathdpetva dakasanam
14 Ganafiattim thapetvevam kattabbo tihuposatho
sunantu me Ayasmanto. ajjuposatho pannaraso. yada-
yasmantinam pattakallam mayamaiiiam parisuddhiuposatham
kareyyaAmati.
ekamsam civaram katva nisiditvd ukkutikam
15 Therena afijalim tvevam paggayha samudiriyd
parisuddho aham Avuso parisuddho ’ti mam dhérethiti vade
yavatatiyakam.
samattapubbirambhena tena yenevam iriya

parisuddho aham 4vuso parisuddhoti mam dharehiti
tikkhattum vattabbo.

dvisu therena kattabbam katvevamiriyo navo

parisuddho aham &vuso parisuddho ti mam dhérehiti
tikkhattum vattabbo.

16 Navena thero tikkhattum evam assa udiriyo
parisuddho aham bhante parisuddho ti mam dhirehiti
pubbakiccam sampidetva adhittheyyevam ekato
ajja me uposatho pannaraso ti v& cituddaso ti vi adhit-
thAmiti
ti vattabbam no ce adhittheyya dukkatam
17 Yattha vA santi cattiro tayo v& yadi v duve
pirisuddhim haritvina ekekassitaritare
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18 Tam tam uposatham kayirum siy4 4patti dukkatam
vagge samagge vaggo ti safifiino vimatissa vA

19 Dukkatam karoto bhedadhippéyena thullaccayam
vagge samaggendpatti samaggo itisafifiino

20 Ukkhittassa gahatthassa sesinam sahadhamminam
pirajikassa sabbassa sikkhanikkhittakassa ca

21 Nisinnaparisiyafi ca sabhigépattiko tatha
chandena parivutthena patimokkham na uddise

22 Adesayitvinipannam navikatvina vematim
‘nuposathe pi v& kitum posatho na ca kappati

22 Atthitopasathivisi na vaje tadahtl vina
antardyam v4 sangham v dhitthitum simamevavati

XLV. Pardrapd ti.

1 Dvinnam tinnaii catunnai ca afifiamafifiapavirani
ekassa ca adhitthAnam sesd sanghapavirani

2 Pubbakicce ca karane pattakalle samanite
thapetva fattim sanghena kattabbevam pavarana

Sunétu me bhante sangho. ajja pavirani pannarasi.

yadi sanghassa pattakallam sangho pavareyyati.

3 Ekamsam civaram katva nisiditva ukkutikam
therena afjalim sangho paggayha samudiriya

saiigham &vuso pavéremi ditthena v4 sutena v parisankiya
vi vadantu mam dyasmanto anukampam upddiya. passanto
patikarissimi.  dutiyam pi tatiyam pi 4vuso sangham
pavéremi ditthena vid sutena v& parisaikdya vA vadantu
mam dyasmanto anukampam upddiya passanto pati-
karissdmiti.

4 Pavirentesu theresu nisajjukkutikam navo

pavéreti sayam yava ukkutiko va acchatu
5 Pubbirambham samapetva navo sangham udiriyo

saigham bhante paviremi ditthena vA sutena v& pari-
sankdya va vadantu mam Ayasmanto anukampam upAdaya.
passanto patikarissimi. dutiyam pi tatiyam pi bhante
Aoy A A A DA
sangham paviremi d. vi s. vi p. vi . . . patikarissAmiti.
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danena dhammasfkaccha kalahehi ca rattiyo
6 Tevicikiya okése sati khepitabhivato
antardye dasavidhe flattim vatvinuriipato

sunatu me bhante sangho manussehi ddnam dentehi dvihi
bhikkhthi dhammam sikacchantehi kalaham karontehi
yebhuyyena ratti khepitd sa ce sangho tevicikam pavaressati
appavirito va sangho bhavissati athdyam ratti vibhayissati
ayam réjantardyo pe . . . ayam brahmacariyantardyo sace
sangho tevicikam pavaressati appavérito va sangho bhavissati.
athdyam brahmacariyantardyo bhavissati. yadi sanghassa
pattakallam sangho dvevicikam ekavicikam samanavassikam
pavareyyati.

7 Pavireyydnuripena yathd thapitaiiattiyd

dgaccheyyum yadi sami adika cettha dhare
8 Evam ti catuvaggo ca ilattim vatva paviraye

sunantu me Ayasmanto ajja pavirand pannirasi. yadiyas-
mantinam pattakallam mayam aiifiamaiifiam pavareyyaméti.

ekamsam civaram katvi nisiditvd ukkutikam
9 Therena aiijalim tvavam paggayha samudiriya

aham Avuso Ayasmante paviremi ditthena vi sutena v

parisankdya va vadantu . . . patikarissdmi. dutiyampi tati-
yampi . . . patikarissimi.

navenipi aham bhante Ayasmante paviremi . . . pati-
karissimiti.

dvisu therena kattabbam navo katvevam iriyo
aham Avuso Ayasmantam pavAremi . . . dutiyampi tati-
yampi . . . navendpi . . . patikarissdmiti.
10 Pubbakiccam samapetvi adhittheyyevam ekako
ajja me pavirani cituddast ti v4 pannarasi ti v4 adhittha-
mi ti vattabbam.
yasmim vasanti v& paiica cattdro va tayo duve
11 Pavaranam haritvina ekekassitaritare
tam tam paviranam kayirum siyd apatti dukkatam
12 Sesd uposathe vuttd githayo cettha ahare
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Pavarite ca sanghamhi parisuddhi uposatham
kareyya chinnavasso v4 avuttho vAnupagato
Catumaésiniya capi kate sanghenuposathe
vutthavassi pavdreyyum sace appatard siyumti

XLVI Samraro t.

Cakkhussotadibhedehi riipasaddadi gocare
abhijjhadomanassidi ppavattim vinivaraye

Nigganheyya sakam cittam kitthadim viya duppasum

satimé sampajano ca care sabbiriyipathe ti

XLVII Suddhiti.

Desané samvaro etthi paccavekkhanabhedato
suddhi catubbidhi patimokkhasamvarasammatam
Desanéya visuddhatta desanasuddhi vuccati

na punevam karissanti cittddhitthanasamvaro
Vutto samvarasuddhiti sujjhatindriyasamvaro
pahayénesanam dhammenuppadentassa etthiya
Suddhatts etthisuddhiti vuttam ajivanissitam
yoniso patisankhiya civaram patisevati

Evamadi yathivuttapaccavekkhanasujjhana
paccavekkhanasuddhiti vuttam paccayanissitanti

XLVIII. Santoso ti.

Appena anavajjena santuttho sulabhena ca
mattaiifiu subharo hutva care sadhammagéaravo
Atitam nanusocanto nappajappamanigatam
paceuppanno nayapento santuttho ti pavuccati

XLIX. Caturakkhé t.

Buddhénussatimettd ca asubham maranassa ti
arakattddiniraham sammAsimaica buddhato
Sammasambuddham iti vinussatiyd punappunam
navabhede bhagavato buddhdnussatiya gune
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3 Simatthasanghasimatthadevatisu ca issare
jane gocaragdmambhi tatthuppidaya méanuso
4 Sabbasattesu sukhith hontd veradiddini
parichijja parichijja bhivani mettabhavana
5 Vanmnasanthanaokasadisato paricchedato
vavatthapetvd kesidikotthdse anupubbato
6 Natisighail ca sanikam vikkhepam patibdhayam
pannattim samatikkamma muicantassinupubbato
7 Vannadsayasanthinam gandhokésehi bhavana
patikkulsikotthise uddhumatidivatthusu
8 Gahetva asubhiakiram pavattid bhavana subham
maranam me bhavissati jivitam uparujjhati
9 Maranam maranam vati bhavayitvina yoniso
vadhakassevupatthind sampattinam vipattito
10 Upasamharato kiyabahusddhirand tatha
dyudubbalato kalavavatthdnassa bhavato
11 Addhénassa paricchedd bhivand maranassatiti

L. Vipassand ti.

1 Némarfipam pariggayha tato tassa ca paccayam
hutva abhivato niccd udayabbayapilané

2 Dukkha avasavattitta anattd ti tilakkhanam
Aropetvina sankhire sammasanto punappunam

3 Papuneyyanupubbena sabbasamyojanakkhayanti
adhisiladhicittinam adhippafiidyasikkhana

4 Bhikkhukiccam ato khuddasikkhdyasamuddhato
mahato kittisaddassayassa lokavicarino

5 Parissamo na sambhoti mélutasseva niccayo
tena Dhammasirikena Tambapanniyaketuna

6 Therena racitd dhammavinayafiliupasamsit
ettivatayam nitthAnam khuddasikkhi upagata
pailcamattehi gathanam satehi parimanato ti.

NIBBANAPACCAYO HOTU.

EHUDDASIKKHA NITTHITA.



MULASIKKHA.

Nimo TassA BHAGAVATO ARAHATO SAMMASAMBUDDHASA.
Natvina tam pavakkhémi m{lasikkham samasato.
~ A ~
PARAJIKA.

. 1 Bhikkhuni navakenddo m{ilabhasiya sikkhitum
yannimittam pavesanto bhikkhu maggattaye cuto
2 Pavesanatthituddhérapavitthe cepi sddiyam
adinnam manusam bhandam theyydyekena ddiyam
3 Paiicavisdvahiresu garukai ce cuto bhave
adiyanto haranto v4 haranto iriyApatham
4 Vikopento tathd thana cAvento pi parajiko
tattha nanekabhandinam paficaknam vasd pana
5 Avahari dasail cetl vifiidtabba vibhivind
sahatthdnattiko ceva nissaggo atthasidhako
6 Dhuranikkhepanaii ceva idam sihatthapaiicakam
pubbasahapayogo ca samvidhdharanam pi ca
Saketakammam nimittam pubbayogadipaiicakam
theyyapasayha parikappd paticchinnd kusitika
8 Avahird ime paiica viifiatabb vibhavina
manussapanam pAnoti jinam vadhakacetasi
jivitd yo viyojeti sisand so parajiko
9 Jhanddibhedam hadaye asantain
afifidpadesaii ca vinddhiminam
manussajitissa vadeyya bhikkhu
fiatakkhane tena parédjiko vaso.
[pardjayam apanno péréjiko.]

~¥

CATTARO PARAJIKA NITTHITA.
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II. Sattagarukdpatti.

Mocetukimacittena upakkamma vimocayam
sukkam aiifiatra supind samano garukam phuse
Kéyasamsaggardgena manussitthim paramasam
itthisafiiii upakkamma samano garukam phuse
Dautthullavicassidena maggam virabbha methunam
obh#sento manussitthim sunamanam garum phuse
Vannam vatvattano kimapéricariyya methunam
itthimethunarigena yAcaméno garum phuse
Sandesam patiganhitvd purisassitthiya pi va
vimamsitva haram paccha samano garukam phuse
Cavetukamo codento am{lantimavatthuna
coddpayam vA samano sunamanam garum phuse
Lesamattamupadaya am@lantimavatthund
cavetukdmo codento sunaménam garum phuse

SATTAGARUEAPATTI NITTHITA.

III. Nissaggiyd.

Vikappanam adhitthinam akatva kalacivaram
dasdham atimépeti tassa nissaggiyam siyd
Bhikkhusammutiyaiifiatra ticivaram adhitthitam
ekiham atimapeti tassa nissaggiyam siya
Aninatikaya bhikkhuniyd purdnacivaram pana
dhovapeti rajapeti dkotapeti tam siya
Aifiiatikiya bhikkbuniya hatthato kifici milakam
adatvi civarddine nissaggiyam udiritam
Appavaritam afifiatim viifdpentassa civaram
afifiatra samayatassa nissaggiyam udiritam
Rajatam jatar(ipam vA mésakam va kahdpanam
ganheyya vi ganhdpeyya nissaggi sadiyeyya v
Parivatteyya nissaggi rajatddi catubbidham
kappiyam kappiyenapi thapetvi sahadhammike
Vikappanam adhitthinam akatvina pamanikam
dasaham atimApeti pattam nissaggiyam siya
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9 Paficabandhanato (napatte sati param pana

vifiiidpeti navam pattam tassa nissaggiyam siyd

10 Patiggahetvd bhuiijanto sappi telddikam pana
sattAham atimapeti tassa nissaggiyam siya

11 Bhikkhussa civaram datvd acchindantassa tam puna
sakasalifidya nissaggi acchindépayato pi vi

12 Appaviritam aiidtim suttam yiciya civaram
viyapentassa nissaggl vinaiiiidtipavarite

13 Jananto bhikkhusanghassa labham parinatam pana
attano parindmeti tassa nissaggiyam siya.

[nissajjitabbo nissaggiyo.]

TERASA NISSAGGIYA NITTHITA.

IV. Picittiyé.

1 Sampajinamusivide phcittiyam udiritam
bhikkhufi ca omasantassa pesuiifiaharane pi ca

2 Thapetva bhikkhunim bhikkhum afifiena pitakattayam
padaso dhammam bhanantassa pacittiyam udiritam

3 Anupasampanneneva sayitvina tirattiyam
pécitti sahaseyyfya catutthatthangate puna

4 Ttthiy4 ekarattampi seyyam kappayato pi vi
desentassa vina vififum dhammam ca chapaduttari

5 Datthullam bhikkhuno vajjam bhikkhusammutiyd vina
abhikkhuno vadantassa pcittiyam udiritam

6 Khaneyya vi khanipeyya pathaviii ca akappiyam
bhiitagimam vikopeyya tassa pAcittiyam siya

7 Ajjhokése tu maiicAdim katni santharanidikam
sanghikam yati pacittl akatvd pucchanadikam

8 Sanghikavasathe seyyam katva santharanidikam
akatvd pucchanddim yo yAti pacitti tassa pi

9 Janam sappanakam toyam pécitti paribhuiijaye
aiiiatikd bhikkhuniya thapetvd parivattakam

10 Civaram deti pacitti civaram sibbato pi ca
atirittam akiretva paviretvina bhuijato
11 Bhikkhum asddanapekkho pavareti paviritam

natirittena bhutte tu pacittiyam udiritam
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12 Sannidhim bhojanam bhuiije vikale yavakalikam
bhuiijato vapi pacitti agilanopanitakam

13 Viidpetvina bhuiijeyya sappi bhattadikam pi ca
appatiggahitam bhuiije dantakatthodakam vind

14 Titthiyassa dade kifici bhuijitabbam sahatthato
nisajjam vi raho kappe métugimena ekato

15 Surfmerayapine pi pacittiyam udiritam
angulipatodake cipi hasadbamme pi codake

16 Anadare pi pacitti bhikkhum bhimsayato pi v&
bhayinakam katham katva dassetva vA bhayinakam

17 Thapetva paccayam kiiici agiléno jaleyya v
joti jaldpayeyya va tassa pacittiyam siyd

18 Kappabindum anadaya navacivarabhogino
hasipekkhassa pécitti bhikkhuno civarddikam

19 Apanetvé nidhentassa nidhapentassa v4 pana
janam panam marentassa tiracchdnagatam pi va

90 Chadetukimo chadeti dutthullam bhikkhuno pi ca
gAmantaragatassipl samvidhayitthiya saha

21 Bhikkhum paharato vapi talasattikam uggire
codeti v codapeti garukd milakena pi

22 Kukkuccuppadane cépi bhandanatthiyupassutim
sotum bhandanajatinam yéti picittiyam siya

23 sanghassa labham parindmitan tu
nimeti yo tam parapuggalassa

94 Puccham akatva pi ca santabhikkhum
pAcitti ghmassa gate pi kéle

EEACATTALIsA PAcITTIYA NITTHITA.

V. Dubbhdsipakinnaka-niddesd.

1 Sanghikam garukam bhandam sodeyyaiifiassa issaro
thullaccayam yathavatthum theyyéparajikadi pi

9 Kusidimayacirini kambalam kesavalajam
samayam vind dhérayatoltikapakkhéjinakkhipam

3 Satthakamme vatthikamme sanimittaiica bhindato
thullaccayam manussanam mamsidibhojane pi va

4 Kadalerakkadussini potthakam sabbanilakam
sabbapitadikam cpi dhirayantassa dukkatam

125
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5 Hatthissuragasonanam sihabyagghaccha dipinam
taracchassa ca mamsadi uddissakatakam pi ca
6 Anépucchitamamsail ca bhuijato dukkatam siya
yathdnupubbam hitvina dakatitthddikam vaje
7 Sahasd vubbhajitvana pavise nikhameyya vi
vaccapassivakutikam vind ukkisikam vise
8 Nitthunanto kare vaccam dantakatthaii ca khadayam
vaccapassava doninam bahi vaccddikam kare
9 Kharena cavalekheyya kattham pateyya kiipake
tihataii ca na dhoveyya uklépaii ca na sodhaye
10 Dakakiccam karontassa katva capu capu ti ca
anajjhittho va therena patimokkham pi uddise
11 Anapucchiya paiithassa kathane visajjane pi ca
sajjhiyakarane dipam jilane vijjhipane pi ca
12 Vatapanakavatidi vivareyya thakeyya v
vandanadim kare naggo gamanam bhojanam pi ca
13 Parikammam kare kéire ’ti patichannakam vini
nahdya kiyam ghamseyya kudde thambhe tarum pi v
14 Kuruvindakasuttena aiiiamaiiassa kiyato
agildno pahérdme careyya saupahano
15 Upahanam yo dhareti sabbaniladdikam pi ca
nimittam itthiyaratto mukham v4 bhikkhadayiya
16 Uj jhénasaﬁﬁi afifiassa pattam vi attano mukham
Addsiddimhi passeyya uccAsanamahisane
17 Nisajjddim karontassa dukkatam vandane pi va
ukkitthdnupasampannaninisamvéasakidinam
18 Ekato pandakitthihi ubhatobyaiijanena va
dighisane nisideyya adighe &sane pi ca
19 Asaménésanikena maficapithe sayeyya va
kulasangahattham dadato phalapupphédikam pi ca
20 Ganthim 4dim kare kire jinavaritapaccaye
paribhuiijeyya abyatto anissiya vaseyya va
21 Anuiiiitehi aiifiassa bhesajjam v& kare vade
kare sépattiko bhikkhu uposathapaviranam
22 Dvérabandhédike thane parivattakavitakam
apidhiya vind bhogam niyogam vésaye diva
23 Dhannitthirtiparatanam avudhitthipasédanam
tiribhandam phalam rukkhe pupphannidiii ca Amase
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V. DUBBHASI-PAKINNAKA-NIDDESA. 12
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Sasittodakatelehi phanahatthaphanchi va

kesam osanhanekasmim bhéjane bhojane pi ca
Ekattharanapavurane sayeyyum dvekamaiicake
dantakatthail ca khideyya adhik{inam paménato
Yojeti va yojapeti naccam gitam ca vaditam
dassanam savanam tesam karontassa ca dukkatam
Pihadiropime capi bahi pakirakuddake
vaccadichaddaniddimhi dighakesidi dharane
Nakhamatthakarddimhi sambadhe lomaharane
parikammakatam bhiimim akkame saiipahano
Adhotaallopidehi sanghikam maiicapithakam
parikammakatam bhittim dmasantassa dukkatam
Sanghatiya pi pallatthe dupparibhuiijeyya civaram
akdyabandhano gAmam vaje katvana vaccakam
Nicameyya dake sante samadeyya akappiye
desanirocanidimhi sabhagapattiyd pi ca

Na vase vassam visamvade suddhacitto patissavam
vassam vasitvd gamane ananuiiiatakiccato

Vina padam tarusuddham porisamhébhir{ihane
aparissivano ’ddhinam vaje tam yacito na de
Attano ghétane itthir(ipddim kirayeyya va

hitvA maladikam cittam jatakidim sayam kare
Bhufijantamutthapentassa saladisu nisidato
vuddhinam pana okésam adatva vapt dukkatam
Yéanadim abhiriiheyya kallako ratanattayam
drabbha vade davaifiaparisiyopalalane

Kéayadim vivaritvina bhikkhuninam na dassaye
vice lokdyatam phalitam ganheyya ganhapeyya va
Yatthakatthacipeldya bhuiijato patta hatthako
vatapdnakavitam v panime sodakam pi ca
Unheyya patisimeyya atiunheyya nodakam
thapeyya bhitmiyam pattam ange vad maiicapitthe v
Midhante paribhandante pide chatte thapeti va
calakadim thape pattam patte va hattha dhovane
Pattena niharantassa ucchittham udakam pi ca
akappiyam pi pattam v4 paribhufijeyya dukkatam
Vade jiva ’ti khipite na bhikkhati anidaro
parimandalakidimhi sekhiye dukkatam siya
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Yo bhandigére pasutto va bhandakam
matina picittiyam assa gopayo
Davaya hinena pi jatiddina

vadeyya dubbhésitam uttamam pi so

DUBBHASIPAKINNAKANIDDESA NITTHITA.

VI. Suddhi.

Upajjhéceravattaii ca gamikigantukam pi ca
senfsanddivattail ca kitabbam piyasilind
Hatthapise thito kifici gahitabbam dade tidha
gahetukdmo ganheyya dvidhdyam sampatiggaho
Sanghatim uttardsangam tathd antaravasakam
etam imam adhitthimni tathd paccuddhardmiti
Imam iméni etini etam pi civaran ti va
parikkhéracolaniti tathd paccuddharimiti

Ekam imam adhitthami pattam paccuddhardmiti
evam paccuddhare *dhitthe civaradi yathavidhi
Saficarittam vina sesh sacittagarukantimé
acchinnam parinatam hitva nissaggiyam acittakam
Padaso dhammam duve seyyam itthiyd dhammadesana
duve sendsanini pi sibbanam civarassa pi
Pavaritam surApinam paficasannidhiddikam

joti ujjalanai ceva kappabindum anddikam

Gémappavesanan “tete picittisu acittaki
pakinnakesu uddissa katham hitvaifiamamsakam
Ekattharanapivuranam ekamaiice tuvattanam
ekato bhurijanafi capi naccagitadi sattapi
Akayabandhanaii capi pattahatthakavitakam
acittakam idam sabbam sesamettasacittakam
Vitakkamanacittena sacittakam acittakam
paiifiattijinane capi vadanticariya tathd
Pubbakaranadikam katva uposathapaviranam
navama dipitam sabbam kitabbam piyasilind
sammujjani padipo ca udakam dsanena ca
uposathassa etdni pubbakaranan ti vuccati.
chandapérisuddhi utukkhanam bhikkhuganana ca ovido.
uposathassa etini pubbakaranan ti vuccati
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uposatho yivatikd ca bhikkht

kammapattd sabhigéipattiyo ca

na vijjanti vajjaniyé ca puggald

tasmim na honti pattakallan ti vuceati.

pubbakaranapubbakiceani samadapetva desitipattikassa sa-
maggassa bhikkhusanghassa anumatiyd patimokkham uddi-
situm Araddhanam karoma,

parisuddhi adhitthinam suttuddesavasi tidha

ganapuggalasanghd ca tam kareyyum yathdkamam

catuddaso paficadaso samaggi dinato tidha

dinapuggalakitabbi kirato tena verita

tayo tayo’ ti katvina dinapuggalabhedato

tevicidvekaviciti nava vuttd pavirapd

kattikantimapakkhamh& hemam phaggunapunnamé

tassa antimapakkhamhd gimham &silipunnama

vassakilam tato seyyam catuvisatuposatha

chtuddasa cha etesu pakkh4 tatiyasattamé

fleyyd pannarasa sesd attharasa uposatha

chandam dammi. chandam me hara. chandam me &roce-
hiti chandam databbam. périsuddhim dammi. p° me hara.
p° me &rocehiti parisuddhi ditabbd. pavaranam dammi. p°
me hara. p° me &rocehi mamatthiya pavirehiti pavérani
databba. &patti desakena. aham bhante sambahuld nani-
vatthukd Apattiyo &pajjim. t& tumhe mfille patidesemi.
vutte passasi dvuso tA Apattiyo ti. patiganhantena vutte.
ima bhante passimi vatvi puna patiganhantena dyatim Avuso
samvareyyasiti vutte sddhu sutthum bhante samvarissdmiti
tikkhattum vatvAd desetabbam. vematim &rocentena. aham
bhante sambahulisu nénivatthukésu &pattisu vematiko.
yadé nibbematiko bhavissdmi tadi t4 &pattiyo patikarissimiti
tikkhattum vatvi rocetabbam ajja me uposatho pannaraso ca-
tuddaso ti v4 adhitthAmiti. tikkhattum vatva puggalena adhi-
tthAnauposatho katabbo. dvisu pana therena parisuddho aham
avuso parisuddho ti mam dhérehiti tikkhattum vattabbam.

navakendpi tatheva vattabbam. aham bhante mam dha-
rethiti vacanam viseso. tisu pana sunantu me 4yasmanto
ajjuposatho pannaraso yaddyasmantanam pattakallam mayam
anfiamafifiam péarisuddhi uposatham kareyydméiti fiattim tha-
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petvid patipatiyA vattanayena parisuddhiuposatho kitabbo.
ajja me pavirand cdtuddasiti vA pannarasiti vA adhitthamiti
tikkhattum vatvd ekena pavaretabbo. dvisu pana therena
aham 4vuso &yasmantam paviremi ditthena vA sutena v
parisankdya vd. vadatu mam 4yasmé anukampam upidiya.
passanto patikarissamiti. tikkhattum vatvd pavaretabbam.
navakendpi tattheva vattabbam  sante tivacanam viseso.
tisu va catlisu v pana sunantu me Ayasmantd ajja pavirana
pannarasi yaddyasmantidnam pattakallam mayam aiiiam
afifiam pavAreyydméti. fattim thapetvi therena aham Avuso
dyasmante pavaremi ditthena vA sutena vd parisankiya vi
vadantu mam &yasmanti anukampam upddiya. passanto
patikarissdmiti. tikkhattum vatvd paviretabbam navakehi
pi tatheva patipatiyd pavaretabbam bhante tivacanam viseso,
catithi adhikesu pana sunitu me Avuso sangho. ajja pavé-
rand pannarasi yadi sanghassa pattakallam sangho pavé-
reyyati fattim thapetvd vuddhatarena samgham &vuso
paviremi ditthena va sutena vA parisankfya vd. vadatu
mam sangho an® up® pass® pat® tik® v° p° atthatam bhante
sanghassa kathinam dhammiko. kathinatthiro. anumoda-
miti tik® vatvd kathinam anumoditabbam evam pi nissiya
gahetabbo. ekamsam uttardsangam karitvd afijalikatva
ukkutikam nisiditvd yivatatiyakam dcariyo me bhante hoti.
dyasmatd nissiya vacchdmiti gahetabbo. nissayam dentena
pi lajjino yeva databbam na bhikkhavehi alajjinam nissayo
databbo. yo dadeyya 4patti dukkatassiti vuttam. desani
suddhi ndma patimokkhasamvarasilam tamhi desaniya sujjha-
nato desanasuddhiti vuccati. samvarasuddhi nima indriya-
samvarasilam tamhi na punevam karissimiti manasi *dhittha-
yasujjhanato samvarasuddhiti vuccati. parisetthisuddhi ndma
ajivaparisuddhisilam tamhi pariyesandya suddhatd parisetthi-
suddhiti vuccati. paccavekkhandsuddhi ndma paccayapari-
bhogasannissitasilam tamhi patisankhd yoniso civaram pati-
sevAmi &din& nayena vuttapaccavekkhanena sujjhanato pacca-
vekkhanasuddhiti vuceati.
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LIST OF PALI MANTUSCRIPTS

IN THE

CAMBRIDGE UNIVERSITY LIBRARY.

BY

T. W. Rrys Davrps.

Ix the following alphabetical list, which I should not have
been able to draw up had it not been for the specially kind
assistance of the accomplished head of the Library, all the
MSS. are on palm-leaves unless otherwise stated. Besides
these Pali books the Library possesses a collection unrivalled

in Europe, of the works on the history of Buddhism written
in Sinhalese.

Name. Character. No. of leaves. Library Mark.
Abhidhinappadipiki Sinh. 192 Add. MS. 923
Abhidhammattha-sangaha ! Burm. 107 1257
Atthanagala-vansa Sinh. 24 925
Ambattha-sutta-atthakathi ” 10 (paper) 928 (?)
Kammavéica Sq. Pali 59 1260

, 292, 293

. (fragments) 340, 341
Khuddaka-péatha Sinh. 15 (paper) 931
Cariyi-pitaka ’s 4 935
Dipavansa . 146 ,, 944

.. ., 31 945

. . 27 946

. ., 59 1255
Pitimokkha Burm. 1249
Payoga-siddhi Sinh. 103 1253

1 Mr. Bradshaw has a copy of the Vannand en this work in his own library.

g
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Name. Character. ~ No. of leaves. Library Mark.
Padartipa-siddhi Sinh. 59 1254
Peyyila-kanda (imperfect) Kamb. 32 1256
Balavatira Sinh. 41 957

' with sanna . 151 958
Buddhavansa, ) 214 (paper) 951
Bodhivansa® " 62 953
Brahmajila Sutta(with Sanna) |, 120 955

., ., 134 956
Bhesajja-mafijisi Burm. 144 1252
Mahévagga (?). Burm. 225
Mahédvansa Sinh. 172 291

' Burm. 296

., Sinh. 241 962

., N 181 963

. . 183 964

) Tika ., 188 965
Milinda Pafiha ' 154 1251
RatthapilaSutta (with Sanna) , 33 978
Rasavahini ys 10 (paper) 973
Lalita-dhatu-vansa ” 197 974
Vibhanga ) 59 978
Visuddhi-magga ’ 357 980
Sandhi-kappa ' 154 (paper) 983
Saldyatanavagga (sanyutta)  Burm. 200 986
Satipatthina Sutta Sinh, 17 988
Sigilovada Sutta ’ 11 {paper) 984
Sumangala-pasidana Burm. 2 294
Sumangala-vilasini Sinh. 250 987
Sutta Nipita . 39 989

! The library also possesses a Sinhalese Sanna on this work written on 178
pilm-leaves.
% This MS. contains text and Burmese Nissaya combined,
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LIST OF PALI MANUSCRIPTS

IN THE

COPENHAGEN ROYAL LIBRARY.

[T Have compiled the following list from Westergaard’s
Catalogue, and included, from information kindly supplied
by Professor I'ausboll, the additions made to this depart-
ment of the library since the publication of that catalogue.

—Rn. D.]

I. Prraxs Texts axp COMMENTARIES.

Title. No. of leaves. Character.
Parivira 138 Sinh.
Kammaviied, cap. 1 and 4 14 Square
Kuankha Vitarani 128 Sinh.
Khudda Sikkhi, with Burm. Sanna 139 Burm.
Digha-Nikdya 272 Sinh.
Sumangala Vilasint Do.
Muhi-samaya Sutta Vanpani 32 Kamb.
Majjhima 'y 277 Sinh,
Papaiica Stdani 389 Do.
Linattha Pukésanid 366 Burm.

(Tikd on last in three sepa- 112 Deo.
rate MSS.) 165 Do.
Sati-patthina Sutta 1021 Sinh.
Vammika Sutta 17 Do.
Sanyutta Nikiya 346 Do.
Anguttara Nikiya 502 Do.

b Leaves 41-102 are Sikihalese Sanna.
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Title. No. of leaves. Character.
Manoratha Pirant paper  Sinh.
Nava-nipita (fragment) 28 Burm.
Dhammapada 28 Sinh.

. Vannani 298 Deo.
’ with Sinh. Sanna 92 Do.
Sutta-nipita 26 Do.
Paramattha Jotika % 157 t Do.
Maha-mangala Sutta 3 ; Do.
Sinh. Sanna on ditto } 98 Do.
Sattasfiryodgamana Sitra 68 Do
(Pali followed by Sif. Sanna) )
Tirokudda Sutta 3
(Pali text and com. followed by
Sinh. Sanna)
Dhamma-cakkappavattana Sutta
(with com.) 14 Do.
Paramattha Dipani 219 Do.
Jataka Commentary 806 Do.
Dhamma-Sangani, Attha-salini 243 Deo.
Vibhanga ; 89
Sammoha Vinodant 175 Do.
Com. on Patthina 63
II. Extra-Caxoxnrcar Works,
Séra Sangaha 126 Sinh.
Pili Muttaka Vinaya 215 Do.
Upisaka Janilankéara 95 Do.
Milinda Pafiha 183 Do.
. ’ 117 Do.
Jindlankdra Vangpana 210 Do.
Rasavéhini 81 Do.
Mahivansa 129 Do.
Baldvatara 33 Do.
) with Sanna?! 91 Do.
. . 105 Do.
82 Do.

-

This and the two following Sannas are three distinct works.
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Title. No. of leaves. Character.

KaccAyana Sara 4 Sinh.

’ »s  Yojani { 20 Do.
Moggalina Vyikarana 89 Do.
Rapa Mala 11 Do.

' 11 Do.
Abhidhéna Padipiké 50 Do.

’ ' with Sanna 139 Do.
Akkhyita Pada, with Sanna 35 Do.
Dhatu Maiijiisi 6 Do.
Dhatu Patha
Dhétu Maiijtsa | {20 Do

[Professor Fausboll has also favoured us with the follow-
ing list of the Pali MSS. in the University Library at
Copenhagen. ]

1. Mah4 Samaya Sutta (Pali with Burmese Sanna).

2. Nemi Jitaka.

. Temiya Jataka.

. Mahi Janaka Jataka.

Suvanpa Sima Jataka.

Kaccayana’s Grammar (sandhikappa). All the above in one
volume, together with two Jatakas in Burmese.

. The Mahavagga of the Vinaya in Sinhalese character.

8. Muahavansa Tik4, also in Sinhalese characters.

=S N

-1
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PALI MSS. AT STOCKHOLM.

[Dr. E. W. DanLGREN, the Secretary of the Swedish Society
of Anthropology and Geography at Stockholm, has been
kind enough to send me, in English, the following list of
the Pali and Sinhalese MSS. now at Stockholm, and collected
in Ceylon by Baron Nordenskiold. It is compiled from
a description of them contributed to the Journal of the
Society by Professor Fausboll.]

1. BraumasALnA-SuTTA, on 134 palm-leaves, paged ka-jhi,
with 7 lines on each side. The MS. contains the first Sutta
of the Digha-Nikdya. Péli followed by a Sinhalese Sanna.

2. BRAEMAJALA-SUTTA, on 164 palm-leaves, pag. ka-ti,
with 6-7 lines on each side. The same work as No. 1. Pali
followed by a Sinhalese interpretation.

3. ManAsaTipaTTHANA-SUTTA, on 106 palm-leaves, pag.
ka-chlri, with 710 lines on each side. This MS. contains the
21st Sutta of the Digha-Nikiya. Pili followed by a Sinha-
lese interpretation.

4. ManipuaMMASAMADANA-SUTTA, on 25 palm-leaves, pag.
ka-khlri, with 6-10 lines on each side. The MS. contains the
6th Sutta of the 5th part of the Majjhiima-Nikaya. Pali,
followed by a Sinhalese interpretation.

5. Rasavinini, on 206 palm-leaves, pag. ka-dau, with 8-9
lines on each side.

6. ABHIDHANAPPADIPIKA, on 146 palm-leaves, pag. ka-ii4,
with 8-10 lines on each side. Pali, with Sinhalese interpre-
tation.

7. SuBHASOTRARTHAVYAKKHVYANAYAYI, on 55 palm-leaves,
pag. ka-ghri, with 5 lines on each side. This MS. contains a
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Sinhalese translation of the Sublha-Sutta, in the Digha
Nikaya.

8. Muwa-JAtaga, on 74 palm-leaves, pag. ka-niri. Elu
verse.

9. Papa-rOPA-s1pDHI, on 212 palm-leaves, pag. ka-dhi,
with 8-9 lines on each side. A Sinhalese translation of the
well-known Pali grammar.!

10. Chapters 7-11 of the P0sAvariva, a Sinhalese prose
work, giving an account of gifts made to the Buddhist order.
The MS. consists of 96 palm-leaves, pag. ka-cah, with
6 lines on each side.

11. Single pages of divers Sinhalese manuscripts.

' The sixth chapter of this work has just been published as a Doctor Disser-
tation by Albert Griinwedel, of Miinchen.
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MEMBERS OF THE PALI TEXT SOCIETY.

1. DONORS.

[Those marked with an asterisk are also subscribers. ]

£ s d
His Masesry 188 Kivg op Stam. . . . . . . . 200 0
H.R.H. Krox Mu~y Devavansa VarorsakAr. . . . 20 0 0
TraE SECRETARY OF STATEFOR INDIA . . . . . . 3110 0
A Friesp ro Historicar REseArcH. . . 29 0 0
Epwixy Aryorp, Esq., C.LLE,, 15, Earolds!one Road
Cromwell Road, S.W. . . . 3 8 0
*Taomas Asarox, Esq., Ford Bank Dzdsbury, Manchester 10 0 0
*L. T. Cave, Esq., 13, Lowndes Square, S.W. . . . 5 0 0
H. Vavasor Davins, Esq., Batavia, Island of Java . . 3 0 0
R. Hawwaw, Esq., Craven House, Queen’s Elm, S.W. . 10 10 0
The late Dr. Muir, Edinbuagh . . . .o 2 2 0
R. Prarce, Esq., 33, West Cromwell Road S TV . . 1lo10 o
£324 15 0

2. SUBSCRIBERS OF FIVE GUINEAS.
(For S1x YEams.)

1 Tromas Asutox, Esq., Manchester (for Owens College).
2 Barvion CorreeE, Oxford.
3 Tue Baxexox Rovar Musrom, Siam.
4 and 5 Tre Astatic Soctery or Beneat, Caleutta. (2 copies.)
6 T. A. Brycg, Esq., Rangoon.
7-12 Tre Crier CoxMIsstoNer oF Brrrise Burva. (6 copies.)
13 L. T. Cave, Esq., 13, Lowndes Square, S.TW.
14 Tae CevroNn Braxcu oF THE Rovar Asratic Socrery.
15 R. D. Darsisuire, Esq., 26, George Street, Manchester.
16 T. W. Ruvs Davivs, Esq., 3, Brick Court, Tomple, E.C.
17 Donarp Ferevson, Esq., ¢ Ceylon Observer” Office, Colombo.
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19
20
21
22

23
24
25
26
27
28

29
30

31
32
33

34
35
36
37

38
39
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James Fercussoy, Esq., D.C.L., F.R.S., ete., 20, Langham
Place, W.

Oscar Frankrurter, Esq., Ph.D., Bangkok, Siam.

A. W. Fravxs, Esq., British Museum.

Professor Goroscamivr, 8, Baknhof Strasse, Strasburg.

Raren L. Goooricw, Esq., Clerk of the United States Court,
Little Rock, Arkansas, U.S.

Cmarces E. Grant, Esq., Fellow of King's College, Cambridge.

Tar Muste GuiMer, Lyons.

Dr. Epuonp Haroy, 28, Zimmer Strasse, Berlin, W.

W. W. Hunter, Esq., C.1.LE., LL.D,, ete., Calcutta.

The late Kenyiv Kasawara, Esq., Japan and Ozford.

Professor C. R. Laxuaxn, Harvard Unwversity, Cambridge, Mass.,
US.

Tar Mancaester New Corrrcr, 20, Gordon Square, W.C.

Trr MaNcHESTER LITERARY AND PHILOSOPHICAL SocIETY, 36,
George Street, Manchester.

Trae MancHESTER FREE REFERENCE LIBRARY.

The Rev. R. Morris, M.A., LL.D., Wood Green, N.

Bunviv Nawsto, Esq., Llantrissant House, Kingsdown Road,
Ozford.

R. A. Nen, Esq., M.A., Fellow of Pembroke College, Cambridge.

W. P. Pricg, Esq., Reform Club, S. W.

THE STRASBURG UNIVERSITY LIBRARY.

Hesry C. Warrew, Esq., 67, Mount Vernon Street, Boston,
Mass., U.S.

T. Warrers, H. M. Consular Service, China.

Tae Crry Free Lisrary, Zirich.

3. SUBSCRIBERS OF ONE GUINEA.

(To Dkc. 31st, 1883.)

[Now that the stability of the Society is practically assured, the advantage of
subscribing five guineas is earnestly commended to subscribers—the advantage,
that is, not only to themselves of trouble saved, and of one year’s subscription
gained, but also to the Society of cash in hand, and of the difficuity and expense
of collecting yearly subscriptions avoided.]

1 Tee AusTERDAM UNIVERSITY LIBRARY.
2 TuE Astor Lisrary, New York, U.S.
8 Tur Bartavia Socrzry oF Arts axD Screxces, Batavia, Island of

Java.



154 PALI TEXT SOCIETY’S JOURNAL, 1883.

4 H. M. Bavyes, Esa., 18, South Il Park Road, Hampstead,
N
5 The Rev. Samver Bear, Falstone Rectory, Wark-on-Tyne,
DNorthwmberland.
Crerr, Benoarr, Bsq., Fellow of Caius College, Cambridge.
Trr Rovar Uxiversiey Lisrary, Berlin.
Tur Rovar Lisrary, Berlin.
Prof. M. Broouriern, Johns Hopkins University, Baltimore,
Maryland, U.S.
10 Twe Pusuic Lisrary, Boston, Mussachusetls, U.S.
11 E. L. Branorern, Esq., 32, Elvaston Place, Queen’s Gate, S.W.
12 Tue Brrscav Uxtversity LIBrary.
13 Tur Brow~ Ustversity Lisrary, Providence, Rhode Island, U.S.
14 Prof. J. E. Careexter, Leathes Ilouse, St. John's Avenue,
N,
15 Tk Cevroy GoveryMENT Noryar Correer, Colombo, Ceylon.
16 Epwarp Crovn, Esq., 28, Carl ton Road, Tufnell Park, N.
17 Professor Cowkrr, 10, Scrope Terrace, Cambridge.
18 TrE CorexuaceNy UNIveErsiTY LIBRARY.
19 Professor FaussirL, 46, Smale-gade, Westerbro, Kopenhagen, W.
20 Major-General Fyrene, R.E., Pyrgo Park, near Romford.
21 Tur GOTTINGEN UNIVERSITY LIBRARY.
22 M. C. e Hirrrz, The University, Louvain.
23 Tnr Harvarp Correce Lisrary, Cambridge, Mass., U.S.
24 Tne Hemrreere UNiversity Lisrary.
25 Dr. Huvrsen, 21, Haupt Strasse, Vienna, T11.
26 Tup SkcrETARY OF STATE FoR INDIA. (5 copies.)
27 Professor Jaconr, 10, Wekr Strasse, Minster, Westphalen.
28 Tur Jonws-Horxiws Ustversiry, Baltimore, Maryland, U.S.
29 Tur Krer Untverstry Lisrary (Lipsius & Lischler's Buchhand-
lung, Kiel).
30 P. 8. Ki~e, Esq., 10, De Crespigny Park, Denmark H:ll, S.E.
31 Tume KoviesBEre UNiversiTy LIBrarY.
82 Professor Ervest Kvaw, 32, Hees Strasse, Minchen.
33 Tue Lrrpexy Usiversiry LIprary.
DPer M. Erxest Lerovx, Publisher, 28, Rue Bonaparte, Paris—
34 Professor A. Bartn, 6, Rue du Fieur Colombier, Paris.
35 M. Liox Frer, Bibliothéque Nationale, Paris.
36 M. G. Garrez, 52, Rue Jucob, Paris.
37 Professor Cr. Mrcmer, Litge University, Belyium.
38 M. Exive Sexarr, d I/nstitut, 16, Rue Bayard, Paris.

0w W ~T >




39
40
41
42

44
45
46

47
48
49
50
51
52

54

55
56
57
58
59
60

61
62
63
64
65
66
67

68
69
70
71
72

73

LIST OF MEMBERS. 1

o
v

M. Leroux, 28, Rue Bonaparte, Poris.

Dr. Bruxo Linower, Zhe University, Leipzig.

Tue Liverroor FREE LiBrARY.

Warrsr Lynvox, Esq., 185, Adelaide Road, South Hampstead,
NW.

Dr. Epwawp Morcer, University College, Cardiff.

Professor Max MuULLEr, Ozford.

Tur Rovar Lisrsary, Minchen (Asher’s).

TrE Mtsster Ustvensiey Livrary (F1. Aitsdorffer’s Buchhand-
lung).

Professor OLDENBERG, 43, Potsdamer Strasse, Berlin, V.

Professor Oppert, HMadras.

Tar Peasooy Ixsrrrvre, Baltimore, Marylund, U.S.

Professor Prscoer, Alel.

Roserr A. Porrs, Esq., 26, South Audley Street, V.

and 53 His Excertexey Prixce Prisvaxe, 14, Ashburn Place,
W. (2 copies.)

W. Woopvitte Rockmiry, Esq., Montreur, Canton de Vaud,
Switzerland.

Professor Rost, India Office Library, S.W.

Professor Rorr, The University, Tibingen.

Professor Sayer, Oxford.

Dr. Ran Das Sew, Zemindar, Berhampiir, Bengal.

GEHEIM RATH Professor STENZLER, Breslau.

Mallte. Moqury-Tawvon, Chdteauw de Pauliae, par Saverdun,
Aricge.

Professor Trere, Leiden.

Toe TUBINGEN UNIVERSITY LIBRARY.

Tue LisrArY oF UNIvERSITY COLLEGE, LoNDox, Gower Street, W. C.

Professor Wrurian J. Vaveuay, ZLuscaloosa, Alnbama, U.S.

Dr. H. Wexzer, Herrnhut (c.0. 32, Walter Crescent, Oxford).

Professor Mox1er WrLrians, Merton Lea, Oxford.

Sypyey Witniays, Esq., 14, Znrietta Street, Covent Garden,
w.C.

Dr. Wrntiays’ Lisrary, Grafton Street, W.C.

Professor Dr Exxst Winoiscr, The University, Leipzig.

Tur BisLiorataue Narroyaty, Paris.

Professor Trza, of Pixa.

E. CoLsorxe Baskr, Esq., of ILIL Consular Service, China.

H. T. Fraxcis, Esq., Fellow of Gonville and Cuius College,
Cambridge (veceived too late for insertion in list 2).
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4. SUBSCRIBERS IN CEYLON.

(Per List sent in by E. R. Gunaratna, Esq., Atapattu Mudaliér,
of Galle).!

(@) Subscribers of Five Guineas.

1 GayicrArys Wimars Sira Tissa Staawira, of the Ambagaha-
pitiya Wikdra Welitara, Galle.

2 Nawpi Rima Tissa, of Suvisuddhd Rdma, Negombo.

GoNaraTana StHAWIRA, of Sudarsana Rdma, Mddampe, Chilaw.

Svmanasorr STHAWIRS, of Jayawardanardma, Galle.

oo

(8) Subscribers of One Guinea.

Waricama DeaMmariva Sreawirs, Wi aydnanda Wikdra, Galle.

SappEAPALA StHAWIRA, Sudammdrdma, Kadurupe, Galle.

PiNFANaNDA StHAWIRA, Tibhidmikdrdma, Gintota, Galle.

Pirrra Sruawira, Purdna Piriwena, Piyadigama, Galle.

SrI SapDHANANDA, of Sri Gane wikdra, Ratgama, Galle.

Karv-xuruNDE DEWA-RAKKHITA SyEAWIRA, Dipaduttama Wikdra,

Galle.

11 Karvere SArANANDA StoaAWIRA, Dadalls Wikdra, Galle.

12 Epmunp R. GooNERATNE, Atapattu Mudaliydr, Galle.

13 PaNNA-seKHARA STHAWIRA, Kodagoda.

14 H. A. Wirasivaa, Muhandiram, Hambantota.

15 Prvararana 1rssa StEAWIRA, Chief of Saila-bimbdrdma, Dodan-
duwa.

16 DmaMmArina STHAWIRA, of Jayawardana Wikdra, Pitiwella.

17 SARALANKARA StHAWIRA, of Sailabimbdrdma, Dodanduwa.

18 DEwuNDARA Pryararans Stuawira, of Sailabimbdrdma, Dod-
anduwa.

19 SumanasarA STHAWIRA, of Sailabimbdrdma, Dodanduwa.

20 Tanearre Pa NANANDA, of Sailabimbdrdma, Dodanduwa.

21 HixrspUwWE SUMANGALA, Principal of Widyédaya College, and
Mahdndyaka of Adam'’s Peak.

22 Kumarawapa Nikoris DE SiLva, of Bissa, near Galle.

23 Koceara Sier Ssx¢HA Tisss Stmawira, Paramdnanda Wihdra,
Galle.

24 T. B. PaninoxxE, Ratemahatmayd, Dumbara, Kandy.

O W oW~ W

U In the case of Theras it will, of course, be understood that the Theras them-
selves do not subscribe, but laymen for them.




25

26
27
28
29

30
31
32
33
34
35
36
37
38
39
40

41
42
43

44
45

46
47
48
49
50

51
52

53
54
55
56
57
58

LIST OF MEMBERS. 157

Burareama DEammArangira Srr Sumawa Tisss, Chief Thera
of Paramdnanda Wikdra, Galle.

Cora Sumana StHawira, Seluttdrdrama Ratgama.

Wassika SArs StHAWIRA, Ganegodwlla Wikdra, Kosgoda.

Daavya Truaxs Sraswira, Siriwaddandrdma, Mddampa.

AMBAGAHAWATTE INDASABHAWARA NANasAMI StuAwIrA, Dhamma
Gupta Piriwena, Payyogala.

Sumana Trssa Staawira, Sunanddrdma, Hirimbure, Galle.

Sanaua RakxmiTs STHAWIRA, Walukdrdma, Dadalla, Galle.

Lovrs Corvernie WuesiNaa, Mudaliydr, Mdtale.

MAinans mEwa ARIS, of Batdpola.

SapoEANANDA StHAWIRA of Humaramahdwihdra, Dadalla.

MEDHANANDA STHAWIRA, Strintwésdrdma, Kahawe.

Arrapasst Staawira, Suwisuddhdrdma, Midampe, Balapiti.

WiMaLA-RATANA StHAWIRA, Subhaddrdmd, Bulapits.

Sumana Tissa StEAwIRA, Gangdrdma, Mddampe, Balapiti.

Lovuis pE Zoysa, Mahd Mudaliydr, Kosgoda.

Suveara SAsana Duasa WinavAcArya DEaMMALANKARA StHA-
wiRr4, of Makd Kappina Madalinddrdma.

Cora-rapuma StHAWIRA, of Dhigawdlukarama, Dikwella.

GuxarAra StEAWIRA, of Tapodhanarama.

Suvanpirima Tissa SrEawira, of Abhinawdrama, Welipata,
Galle.

PeMANaxDa StHAWIRA, of Purwdrama, Kataluwa, Galle.

NANINDASABHA SIRISADDHAMACCARIYA, of Sudhammarama, Eld-
entya.

Mivvanerriveet Marues Peris, of Eyoda-uyana, Panadura.

Karrirantiriaewiee Kovis Perts, of kgoda-uyana, Panadura.

Srwaxa STHAWIRA, of Jayasekararama, Maradina, Colombo.

Arrvawansa Baikknv, of Wicittrananda Wikdra, Galle.

Wartka  SAira StEAwIRs, of Muhakappina-mudalindarama,
Welitara.

ARIYARATANA STHAWIRA, of Subadrarama, Balapitiya.

Upakapa DmEAMMAKKHANDA STHAWIRA, of Bodhirdjdrama,
Bégahapitiya.

Sirr SumeprA StHAWIRA, of Pushparama, Malawenna.

Sirt SunaNDa STHAWIRA, of Seluttararama, Randombe.

Srr Niwisa Staawira, of the Ranwelle Wikdra, Katalwva.

Bupomasiri Tissa StHAWIRA, of d mbagahapitye Wikdra, Welitara.

SaNeHANANDA STHAWIRA, of Sudarmd Rdma, Galle.

MAaracama DEaMMANANDA STHAWIRA, of Subadrdrdma, Katalua.
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59 SADDEANANDA STHAWIRA, of Asokd Rdma Kalutara.

60 Cor. Henry SteEL Orcort, Presdt. Theosophical Society, Mudras.

61 ANDRIS DE S1Lva GUNAWARDANA, Vidhana Aracct, Ambalamgoda.

62 AsapEA TISSa STHAWIRA, of Ambagahapitiye Wikdra, Welitota.

63 SucaTarAra STHAWIRA, of Waskaduwa.

64 DEAMMA RATANA STHAWIRA, of Ambagakapitiye Wikdra, Welitota.

65 SaraNA TISSA STHAWIRA, of Ambagahapitiye Wikdra, Welitota.

66 SAMIDDHANKARA STHAWIRA, of Ambagahapttiye Vikdra, Welitota.

67 SttAxanpa StHAWIRA, of Kalyana Wikdra, Kalwwamodara.

68 SucaTa TISsA STHAWIRA, of Ambagahapitiye Wikdra, Welitota.

69 Dmamma Sirr STHAWIRA, of Sumittdrdma Kalutota.

70 Doupre BuppEARAKKHITA STHAWIRA, High Priest of Kelani.

71 Pas¥Axorr STHAWIRA, of Ambagahapitiyve Wikdra, Welitota.

792 SboraTA STHAWIRA, of Ambagahapitiye Wikira, Welitara.

73 MEDHAWI TIsSA STHAWIRA, of Kshetrasanne Wihdra, Welitara.

74 Dirawisirapa TIssa  Stuawira, of Dokunewatts Wihdra,
Kalutara.

75 Simasumavna TissA STHAWIRA, of Sudaersand rima, Diwegoda.

76 SIRISUMANA TISSA STHAWIRA, of Gangdrama, Moragalla.

77 GUNARATANA STHAWIRA, of Viwekdrdma, Moragallo.

78 JINARATANA STHAWIRA, of Randombe.

79 WIMALADHIRA STHAWIRA, of Galkande Wikdra, Kosgoda.

80 SumaNaTISsA STHAWIRA, of Ambagahapitiye Wikdra, Welitara.

81 DewAinanpa STHAWIRA, of Subadrdrdma, Ambalamgoda.

82 8. P. pa Siuva, Muhandiram, Ma ara.

83 J. Werraa Sivua, Slave Island, Colombo.

84 M. D. A. WisavasiNua, Mupariar, of Balapitimodara.

85 ARoN DE ABREW WIIAYASINTA, of Hadarana, Negombo.

86 Sirr Sumaxa UnvAnsk, of Halannillu, Kalutara.

87 Susutrr Us~insk, of Waskaduwa.
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WORKS ALREADY PUBLISHED.

BupprAvAMSA edited by Dr. Morr1s, 1882.
Careyl Prraxa , ” »»  Dr. Morris, 1882,
AxNeurTara, Pt. 1 ” s»» Dr. Morrrs, 1882,

Tarra GAtHA
Trert GATrA

' ,» ProF. OLDENBERG, 1883.
’r »»  Prop. PisceErL, 1883.

Pucears PaRfarrr 'y »»  Dr. Morris, 1883.
Knuuopa- aNp MOLA-S1REEA y» Dr. E. MUrLer, 1883,
AYARANGA SUTTA ” »  ProF. Jacosi, 1882,

WORKS IN PROGRESS.

Dieua N1riva to be edited by Pror. Ruys Davips.
Samyorra NigAva, Pt. 1 s 5y M. Lfow FeEr.
DHaMMAPADA s . Pror. FausBiLL.
Trr-vorraxa ’s ' Pror. WinpiscH.
ViBHANGA ) " Dr. Moxrrs.
Visuopar Macea ' 'y Pror. Lanman.
MamA Nipprsa ’ ” Pror. BLoomMFIrLD.
Mami Vamsa v ” Pror. OLDENBERG.
ABHIDEAMMATTHA SaNeama ,, ’ Pror. Ruys Davips.
Larira DuATo Vanmsa ' ” Dr. Moxkris
MapryaMaRs VERITTI ' ’s M=z. BeNDALL.

EDITORS WANTED FOR

Upina (10)* Drayuma Safeant (25)%
VimAva Varrav (8)% Karui Varrav (40)*
Prri Varravu (5)* Doirv Karei (10)*
ParrsaupEIDA (35)% Nerrr Pagarana (12)%
Arapina (35)% Bopmr Vausa (6)%

Larrra Vistara (20).

* Estimated number of sheets.

HERTFORD : PRINTED BY S8TEPHEN AUSTIN AND BUNS,
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