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Arr. I.—Schools of Buddhist Belief. By T. W. Ruys Davips.

I HAvE received several interesting communications on my
artiele, published in our Journal for last July, on the Sects
of the Buddhists. The Rev. J. E. Carpenter has given me
additional figures in Yuan Theang which had escaped my
notice. These numbers bring up the totals given by the
Chinese author of the adherents of the different schools, as
summarized on p. 420, to 200,000 instead of 182,000. But
they leave the conclusion, which was drawn from those
numbers, as it stood. _

Professor Biihler writes, that besides the references given
on p. 410 to inscriptions mentioning one or other of the
schools, there are a fow other references known to him in
inscriptions as yet unpublished. On a consequent applica-
tion from me he has been kind enough to send a second
letter in which the details are given, and it is here printed
in full. :

Mr. Bouverie-Pusey, who takes much interest in the
question, has pointed out to me a possible explanation of
Yuan Thsang’s mistake in assigning the Sthavira school to
the Mahayanists. When his informants, as stated in the
‘Vie de Hiouen Thsang,’ p. 192, were questioned by him, they
may have been willing to leave on his mind the impression
that they belonged to the same school as he himself did.

Mr. Bouverie-Pusey also suggests that use might be
made of Wassilief’s translation af the Tibetan version of
the tract assigned to Vasumitra—more especially as he has
translated it in full with copious notes. I have accordingly
read it through again to see what could be made out of
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2 SCHOOLS OF BUDDHIST BELIEF.

it, and am obliged to say that I still think Rockhill’s
summary of the Tibetan notices of the Buddhist schools is
the more intelligible of the two. But the fact is that short
tracts like those attributed to Vasumitra and Bhavya and
Vinita Deva are really of very little use without a larger
knowledge which would supersede them except as guides
to the memory. Even the Katha Vatthu, which is some
centuries older, and nearer, therefore, to the time when these
discussions raged : which is also most probably written
either in the very language, or at least in a dialect closely
allied to the dialects, in which they were conducted; and
which besides, being more than twenty times as long, is
able to devote more space- to making the questions at issue
clear,—is hard enough to understand. It is easy therefore
to realize why it is that these translations of translations
of earlier and shorter treatises should be so much more
difficult to use to any profit. What we want is not short
summaries of the opinions of all the various schools, but
substantial works expounding the views of individual schools
at length, and in their own words. When the magnificent
edition of the standard book of the Lokuttara-vadins, which
we owe to the self-denying scholarship and industry of M.
Senart, shall be completed, all these works, the Katha
Vatthu itself not excepted, will be superseded on that point.
We shall go to the Mahavastu to find out what the
Lokuttara-vadins thought.

And so let us hope that before the Pali Text Society shall
have been able to complete its important task of placing
in the hands of scholars a complete edition of the Buddhist
Pitakas, together with the interpretation put upon them by
the oldest and sole surviving school (which has also kept most
closely to them)—by that time let us hope we shall be able
to compare with that interpretation the divergent ones of
other now extinct Hinayana schools in equally complete
editions of their works too.

As I mentioned on p. 413 of the former article, the
Mahavastu is the only work we have available in a critical
edition that purports to belong to any special school. It
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is true that a much discussed passage! of a Chinese author
(whose name is restored by Bunyiu Nanjio ? to Jiiana-gupta,
and by Beal® to Jndna-kuta sic), the Lalita Vistara is
apparently stated to be a book of the Sabbatthivadins.
But that book calls itself (see the last page of the Calcutta
edition) a Mahayana work! How is this to be reconciled ?
The passage referred to occurs in the colophon to the Fo-
pan-hin-tsi-chin, of which work Beal’s book, strangely
entitled “ The Romantic Legend of Sukya Buddha,” is a
kind of abstract. The Chinese title is restored by Mr.
Bunyiu Nanjio (loc. cit.) to Buddha-piirvacarya-sapgraha-
siitra, and he adds below Abhinishkramana-siitra, which is
the only restoration used by Beal. The colophon says in
Beal’s version, “ It may be asked : ¢ By what title is this book

“to be called?’ to which we reply the Mahasapghikas call it
T'a-sse (Mahavastu). The Sarvastavadas (sic) call it Ta-chong-
yen (Lalita Vistara). The Kasyapiyas (sic) call it Fo-wong-
yin-un (former history of Buddhism). The Dharmaguptas
call it, etc., etc.” And Wassilief’s translation (loc. cit.) is
practically the same.

From this Wassilief draws the conclusion that “ under
different names they understood the same book.” If that
be so, it is certainly not the Lalita Vistara, for the analysis
given by Beal is quite different from that work. But
Foucaux draws the conclusion that the passage refers to
different books, and regards it as a proof that they all
existed towards the second century after the death of the
Buddha ().

Now the Chinese title which Wassilief (and following him
also Beal) restores here to Lalita Vistara is entirely different
from the Chinese titles so restored by Bunyiu Nanjio in his’
Catalogues Nos. 159 and 160. It is therefore, to say the
least, most doubtful whether it is the Lalita Vistara at all

1 S8ee Foucaux, ¢¢Lalita Vistara’® (the Guimet edition), p(?. vii, viii.

Wassilief, ‘¢ Buddhismus,”” p. 123. Beal, ¢ Legend of S8akya Buddha,” p. v;

and Senart, ¢ Mahivastu,” vol. i. p. iii. M. Senart refers to ‘ des autorités

chinoises,”” but the two passages he gives in the note refer to the same authority.
2 Catalogue of Chinese Books, No. 680. .
¥ loe. cit. p. 1.
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which is here referred to. Even if it were, it would be
entirely unwarranted to conclude that because & Chinese
writer of 587 A.p. thought it belonged to the Sabbatthivadine
that it did certainly so belong ; much less than because it
did, it must have been written, as M. Foucaux thinks this
passage proves, at the time when that achool first arose (that
is to say, in the second century after the Buddha’s death).
Surely it is better to leave so uncertain, and so late, a state-
ment in its own obscurity, and to trust rather to the published
text of the Lalita Vistara iteelf, and regard it therefore as a
Mahayana book.

We cannot, therefore, refer to any work emanating from
any school differing from the Sthaviras, save only to the one
book of the Lokuttara-vadins. Meanwhile—until we have
such works—the three Tibetan tracts and the Pali treatise
are of use for showing us the kind of thing we ought to
look for. I have spent some days in trying to piece
together the various statements the Tibetans make as to the
Sabbatthi-vadins, hoping that this would serve as a specimen
of what might be reaped from them in the way of positive
information. But the results are too unsatisfactory—con-
tradictory, as it seems to me, on some points and simply
unintelligible, even with the help of the Katha Vatthu,
on others—ta be fit for publication.

But I have put together a table of their statements as to
the names and interdependence of the Hinayana schools,
without attempting to harmonize their divergent and con-
tradictory data. I have simply added in brackets the number
of each corresponding name in the Theravada list given
in my last article. ,

As the matter scems to be of interest, I have added also
a complete synopsis of the questions discussed in the Katha
Vatthu. This I had prepared for my own use only, as an
assistance in writing the introduction to the second volume
of my Milinda (in which some of the questions are dis-
cussed), and had not intended it for publication, except
eventually as part of an edition of the whole text. It is
drawn up from a MS. in my own collection, a. very faulty
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one, I am sorry to say. One or two points may already be
noticed. Those questions dealt with in chapters one and
two are discussed at so much length that the two chapters
make up about one-third of the book. Incidentally to the
principal theses a number of other questions, subsidiary
to the main issue, are put and settled. Including these,
the number of questions put in the Katha Vatthu is about
a thousand. In one or two cases (IL. 2 and XXII. 5) these
questions are mentioned in the titles of the main thesis,
and are included therefore in my.synopsis. For the in-
terpretation of the real meaning of the question put, which
is often by no means certain from the words employed, much
help has been derived from the commentary, as published
by the late Prof. Minayeff for the Pali Text Society.

TABLE 1.
Tue HiNa-YINA Sects AccoRDING TO TiBETAN TRANSLATIONS.

Vasumitra.

1. Thera-vadino (Hemavattika) (1 and 19).
2. Hetu-vadino (32).
3. Sabbatthi-vadino (8).
4. Vajjiputtaka (2). .
5. Dhammuttarika (4).
6. Bhaddayanika (5).
7. Sammittiya (7).
8. Channagarika (6).
9. Mahinsasaka (3).
10. Dhammaguttika (9).
11. Kassapika (Sovassika) (10).
12. Sapkantika (Suttantavadino) (11 and 12).
13. Mahasapghika (13).
14. Ekavyoharika (15).
15. Lokottaravadino,
16. Kukkutika (14).
17. Bahussutika (16).
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18. Paiiiiatti-vadino (17).
19. Cetiya-vadino (18).

20. Pubbaselika (Uttaraselika) (22).

21. Aparaselika (23).
Bhavya.

. Hemavatika=Thera (1 and 19).
. Sabbatthivadino (8).

. Vibhajja-vadino (29).

. Hetu-vadino (27).

Muruntaka.

. Vajjiputtaka (2).

Dhammuttarika (4).

. Bhaddayanika (5).

. Sammittiya (7).

. Avantika.

. Kurukulaka (Gokulika) (14).
. Makinsasaka (3).

. Dhammaguttika (9).

. Suvassika.

. Kassapika (10).

. Uttariya.

. Sapkantika (11).

Mahasanghika (13).
Ekavoharika (15).
Lokuttara-vadino.
Bahussutika (16).
Paiiiatti-vadino (17).
Cetiya-vadino (18).
Pubbaselika (22).
Aparaselika (23).

Bhavya’s *others say.’

. Thera (1).

2. Sabbatthi-vadino (8).
4. Maula-sabb®.
5. Suttantika (11).
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3. Vajjiputtaka (2).
6. Dhammottariya (4).
7. Bhaddayaniya (5).
8. Sammitiya (7).
9. Chan-nagarika (6).
10. Vibhajja-vadino (29).
11. Mahipsasaka (3).
12. Kassapiya (10).
13. Dhammaguttika (9).
14. Tamragatiya.
15. Mahasapghika (13).
16. Pubba-seliki (22).
17. Uttara-selika (23).
18. Rajagiriya (20 and 24).
19. Hemavata (19).
20. Cetiya-vadino (18).
21. Sagkanti-vadino (P).
22. Gokulika (14).

Bhavya's ‘again others say.’
1. Thera=Hemavata (1).
2. Sabbatthi-vadino.
3. Vajjiputtaka (2).
4. Semmitiya (7).,
5. Dhammuttariya (4)
6. Bhaddayaniya (5)
7. Channagarika (6).
8. Vibhajja vadino.
9. Mahipsasaks (3).
10. Dhammaguttika (9).
11. Tamrasatiya.
12. Kassapiya (10).
13. Mahasapghika (13).
14. Ekavyoharika (15).
15. Gokulika (14).
17. Bahussutika (17).
16. Paiifiatti-vadino (16).
18. Cetiya-vadino (18).

=Mahigiriya..
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The .questions put.

1 = L 1. Puggalo upalabbhati saccikatthena parama-

tthenati P - v -
2 2. Parihayati A.rahﬁ arabatta ti?
3 3. Natthi devesa brahmacariyavaso ti P
4 4. Odhiso kilesan ‘jahatiti ?
5 5. Jahati puthujjano ﬁmariga—vﬁpidan ti?
6 6. Sabbam atthiti ? |
7 7. Atitag kh.andhi ti?
8 8. Afitay atthiti?
9 9. Sabbe dhamma s;ztipagt_hini tiP
10 10. Atitay atthiti ?

11 = II 1. Atthi Arahato asuci-sukka-visatthiti P

12 (Atthi Arahato pariipaharo ti?)!
13 2. Atthi Arahato afiianan ti?

14 Atthi Arahato kagkha ti?

15 Atthi Arahato parivitarapa ti?

16 3. Samapannassa atthi vacibhedo tiP -

! This question comes at the end of the other, and is included in it, but it has
.})pmnﬂy nothing to do with the arﬂl‘ment. The - whole section is called (not
after the principal subject, but after this subsidiary point) the Pariipahara-katha.
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Katha Vatthu.

L 11Is lt\;Thete in the truest and highest sense a soul P
o.
ents Sammitiya, Vajjiputtaka (Mil
140—2’2;4886118) g (
- 2. Oan an Arahat fall from Arahatship? No. -
T Contra Sammitiya, Vajjiputtaka, Sabbatthi-
vidino and some of the Mahasanghika.
8. Can a god enter the Path or the Order? No.
Contra S8ammitiya.

4. Can a converted man get rid of: evil without
going through the four stages of the Path ?
(Relying on Dhp. 289.)' .

Contra Sammitiya and others,
. 6. Can an unconverted man get rid of all lust and
ill will? No. -
Contra Sammitiya.
6. Does everything exist P No. (There is nothing
that is not transient. EveThmg becomes.)
Contra Sabbatthi-vadino (hence their name)
7. Did the Skandhas exist in the past? No.
8. Dt% snything (as it now is) exxst in the past?

Contra *some did and some did not’ say
the Kassapika.

9. Do all qualities rest on memory P No.

‘Contra the four subdivisions of the Andhaka
(Compare Mil. I..122).
10. Have all things now existing existed the same
- in the Es i
Contra the Andhalm.

IL 1. Can an Arahat be guilty (unwittingly and
through the action of the Maras) of in-
decenoy P No.

Contra the Pubbaseliya and Aparaseliya
(Comp. XXHI. 2).

2. Can the Arahats have ignorance, doubt and

error? No (relying on M.V. I. 1, etc.).
Contra the Pubbaaehya (Mil. IL. 98).

3. Does a converted man’ on attaining the first
Jhana burst out into the exclamation “All is
sorrow” P No (relying on 8. VI. 2-4=Th.
1. 256-7=Divy. 300, 569=Mil. II. 60).

Contra the vP?ubl;«iseli:yﬁ, (See XI. 4).
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4. Dukkhaharo maggangay magga-pariyapanno
tip :

5. Ekay cittay divasay titthatiti P

6. Babbe sapkhird anodhikatva kukkula ti P
7. Anupubbabhisamayo ti ?

8. Buddhassa bhagavato voharo lokuttaro ti P

9. Dve nirodha ti?

= IIL 1. Tathagata-balay savaka-sadharanan ti?

* 2. Thanathane yathabhutay iapay Tathagata-

balay ariyan ti.

3. Baragay cittay vimuccatiti £

4. Vimuttay vimuccamanan ti P 4

5. Atthamakassa puggalassa ditthi-pariyutthinag
pahinan ti?

6. Atthamakassa puggalassa natthi saddhindri-
yan ti?

7. Mapsa-cakkhuy dhammupatthaddhay dibba-
cakkhury hotiti P

8. Mansa-sotay) dhammupatthaddhay dibba-sotap
hotiti ?

9. Yathakammiipagay fianag dibba-cakkhun ti?

10. Atthi devesu sapvaro ti?



III.

KATHA VATTHU. 11

4. Is the perception of sorrow that follows on
such an exclamation part and parcel of the
Excellent Way ? No.

Contra Pubbaseliya. ,

5. Can one thought last a day (That is, is thought

exempt from the law of impermanence)? No.
Contra Andhaka.

6. Are the Confections all as ashes? No (relying

on Mahavagga 1. 21).
Contra Gokulika.

7. Is insight attained to in a certain specified
order ? No (relying on Cullav. IX. 1-4).

8. Was the Buddha extra-ordinary as regards the
ordinary affairs of Life? No.

Contra Andhaka.
9. Are there two sorts of Nirvana ? No.
Contra Mahipsasaka and Andhaka.

1. Are the ten powers of the Tathagata common

also to his hearers? No.
Contra Andhaka.
2. Are the nine last of them (as well as the first)
part of the Excellent Way? No.
Contra Andhaka.
3. Can one whose heart is lustful be set free ? No.
Contra Andhaka.

4. Can a man set free by Jhana be afterwards set
free by the Path ? No (relying on D. 2. 97).

5. Does a man get rid, by the mere entry on the
Path, of doubt and wrong views? No.

Contra Andhaka and Sammitiya.

6. Is a converted man at once in possession of the

five moral organs (Indriyani) ? No.
Contra Andhaka.

" 7. Can the eye of flesh, through strength of

Dhamma, become the Heavenly Eye (which
perceives the rebirths of others) ? No.
Contra Andhaka and Sammitiya (Mil. I.
179-185).
8. The same of the ear of flesh.
9. Is the Divine Eye nothing more than the
knowledge of other people’s rebirths ? No.
(It sees the moral cause) (relying on Th. L
996, 7).
10. Is there moral restraint among the gods (in the
heavens above that of the thirty-three)? No.

("
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33 . ° 11. Asaiifia-sattesu saiiia atthiti?
34 .12. Nevasaiifia-nasafiiayatane na ;rattabba.g safifia
atthiti ?

35 = IV. 1. Gihi ’ssa Araha ti?

36 2. Saha uppattiya Araha ti?

37 3. Arahato sabbe dhamma andsava ti'?'_ _

38 4. Arahi catuhi phalehi samannagato fi ?

39 ‘5. Ar;l;ﬁ chahi upekhahi samannagato ti ?

40 6. Bodhiya buddho ti P

41 7. Lakkhana-sammannagato Bodhisatto ti P

42 8. Bodhisatto Kassapassa bhagavaté .pﬁvacane

okkanta-niyamo carita-brahmacariyo ti P

43 9. Arahanta-sacchikiriyaya patipanﬂo puggalo
tihi phalehi samannagato ti ?

44 10. Sabba-saiiiojana-pahdnag Arahattan tiP
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11. Have the so-called Unconscions Gods conscious-
ness? No.
Contra Andhaka.
12. The sam§ of the gods in the Nevasafiia-nasaiiiia
world.
IV. 1. Can a layman be an Arahat? No. (He can
become, but cannot remain, one.)
Contra Uttarapathaka (see Mil. 2. 57-59,
96-98). )

2. Is there any one who is born as an Arahat (in

the Heavens of Pure Abode) P No.
Contra Uttarapathaka.

3. Are all the qualities of an Arahat free from

the Asavas? No. :
Contra Uttarapathaka.

4. Is the Arahat gifted with the fruits of all four

stages of the Path at once? No.
Contra Uttarapathaka (see IV. 9).

6. Has the Arahat six forms of equanimity (one
for each of the five senses and one for the
mind) P No, it is the same for all.

Contra Uttarapathaka.!

6. Does Bodhi (wisdom, insight) lead to Buddha-
hood? Not necessarily. There is a kind of
Bodhi which leads to Arahatship.

Contra Uttarapathaka.

7. Is every one endowed with the 32 marks a

Bodisat? No (quoting D. 30).
Contra Uttarapathaka.

8. Did the Bodisat (that is, Jotipala, M. 81) adopt
the method and conduet necessary for Buddha-
bood at the command of Kassapa the Buddha ?
No (quoting Mahavagga, I. 6. 7, 8, and L. 6.
23-26).

Contra Andhaka.

9. Does the realization of Arahatship include the

guita of the three lower stages of the Path P

o.

Contra Andhaka (compare IV. 4).

10. Is the breaking of all the Fetters at once the
same thing as Arahatship? No (they must
be broken gradually).

Contra Andhaka.

' That this is their view follows from the opening words of the Commentary

onIV. 7. .
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= V. 1. Vimutti-ianay vimuttan ti?

2.

Sekhassa asekha-iidnay atthiti?

3. Pathavi-kasina-samipatti-samapannassa vipa-

3.

4'

5.

rite fianan ti P

. Aniyatassa niyama-gamanaya atthi fanan ti?
. Sabbap fianay patisambhida ti P

. Na vattabhap sammuti-iapan saccarammanay

yeva na afiiarammanan ti P

Ceto-pariyaye iianan attarammanena annaram-

manan ti?

. Anagate fianay atthiti P

. Paccuppanne iianay atthiti ?

. Savakassa phale fianay atthiti ?
. Niyamo asapkhato ti ?

. Paticca-samuppado asapkbato ti P

Cattari saccani asapkhataniti ?
Akasaiicayatanay asapkhatan ti P

Nirodha-samapatti asapkhata ti P
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. Is a man who has the knowledge of emancipa-

tion an Arahat ? No (there are emancipations
the knowledge of which has not that result).
Contra Andhaka.

. Can an Asekha (one who is not yet an Arahat)

have the knowledge of an Arahat? No.
Contra Uttarapathaka.

. Can he who has successfully accomplished the

Meditation on the Earth be said to have
a false view? No.
Contra Andhaka.

. Is an unconverted man, when good, capable of

entering the career of a Bodisat ? No.
Contra Uttarapathaka.

. Is every kind of knowledge (#dna) the same

as analysis (Patisambhida) ? No.
Contra Andhaka.

. Are there two kinds of truth (sacca) or only

one? Two.
Contra Andhaka.

. Is the knowledge of other people’s thoughts to

be attained by meditation? No.
Contra Andhaka.

. Is there such a thing as knowledge of the

future ? Of the immediate future yes, but
not otherwise (quoting M.P.S. I. 28=
Mahav. V. 28).

Contra Andhaka.

. Is there such a thing as knowledée of the

present ? No (the moment anything is known
it is already past).
Contra Andhaka.

. Have disciples as well as Buddha the power

of knowing who will be converted ? No,
Contra Andhaka.

. Is the Noble Path self-existent ? No.

Contra Andhaka (relying on A, 3. 22).

. Is the Chain of Causation self-existent ? No.

Contra Pubbaseliya and Mahigsasaka
(relying on S. XTII. 20).

. Are the Four Truths self-existent ? No.
. Is the Realm of the Infinity of space self-

existent 7 No.

. Isthe Attainment of Cessation self-existent? No,

Contra Andhaka and Uttarapathaka.

~
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QUESTIONS DISCUSSED IN THE
Akaso asapkhato ti P
Akiso sanidassano ti ?
Pathavi-dhatu sanidassano ti?

Natthi keci dhamma kehici dhammehi sapga-
hita ti?

Natthi keci dhamma kehici dhammehi sampa-
yutta ti?

Natthi cetasiko dhammo ti P

Cetasiko dhammo danan ti?
Paribhogamayay puiiiiay sagvaddhatiti ?
Ito c_linnena tattha yapentiti

Pathavi kamma-vipako ti P

Jaramarano vipako tiP

Natthi ariya-dbamma-vipako ti P
Vipako vipakadhamma-dhammo ti?

Cha gatiyo ti P

'}'4 . 2. Atthi antara-bhavo ti? )
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6. Is space self-existent? No. .
Contra Uttarapathaka and Mahipsasaka
(compare Mil. 2. 103, foll.).
7. Ts space visible? No.
Contra Andhaka.
8. Is the Earth-element visible? No.
.~ Contra Andhaka. . :
VIL. 1. Are there not some qualities included in other
qualities? Yes.
Contra Rajagirika and Siddhatthika.

2. Are there not some qualities united with other
qualities? Yea.

Contra Rajagirikd and Siddhatthika.

3. ArI; t§ere not mental qualities? Yes (quoting
. X.).
Contra Rajagirika and Siddhatthika.

4. Is it only mental giving (charity) that is a
real gift? No.

Contra Rajagirika and Siddhatthika.

5. Does the merit which arises out of the en-
joyment of a gift by the donors tend to
increase ? Yes (relying on 8. I. 7. 5 and
A. IV. 51).

Contra Rajagirika, Siddhatthika and Sam-
mitiya.

6. Do the dead benefit by gifts given in the
world? No. .

Contra Rajagirika and Siddhatthika.

7. Is the Earth a result of Karma? No.
Contra Andhaka.

8. Are old age and death results of KarmaP? No.
Contra Andhaka.

9. Is there no result of the Excellent Way save
the putting away of evil? Yes (there is
the acquisition of moral qualities, positive
good as well as negative). )

Contra Andhaka.
10. Does one result of Karma produce another?

o.
Contra Andhaka.
VIII. 1. Are there six future states? No, only five.
Contra Andhaka and Uttarapathaka.
2. Is there an Intermediate Realm (where beings
await rebirth) 7 No.
Contra Pubbaseliya and SBammitiya. |

J.m.a.0. 1892. 2 ‘
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75 3. Paiic’ eva kiima-gupa kama-dhati ti P

76 4, Paiic’ ev’ ayatana kama tiP

7 6. Riupino dhamma riipa-dhata tiP

78 6. Ariipino dhamma ariipe-dhati tiP

79 T Sa]ﬁya'tanak;) attabhavo rﬁp&dﬁﬁtnyﬁ tiP

80 8. Atthi rﬁp;g ariipesiiti P

81 -9, Kusalena cittena samutthitan kiya-kammay
ripay kasalan ti P '

82 10. Natthi riipa-jivitindriyan ti

83 11. Kemmahetu Arahd arahatts paribayatiti?

84 = IX. 1. Anisanea-dassivissa safifiojanay pahinan tiP

85 2. Amatarammanay saiiiiojanan ti ?

86 3. Riipay sarammanan ti?P

87 4. Anusaya anarammanpa ti?

88 | 6. N’igag anarammanan ti?

89 - 6. Atitarammanay cittay anarammanan ti P

Ye S
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3. Are the five constituents of lust also elements
of lust? No.
Contra Pubbaseliya.
4. Have lusts five realms 7 No.
Contra Pubbaseliya.
5. Are those qualities which have form also
elements of form? No.
Contra Andhaka.
6. The same of qualities which have no form.

- 7. Is every being with the six senses dependent

on the element of form? No.
Contra Andhaka.

8. Have the beings in the Formless Worlds a

form? No.
Contra Andhaka.

9. Is a bodily act due to a virtuous thought neces-
sarily beautiful in form? No.

Contra Mahinsasaka and Sammitiya.

10. Is there vitality in form? Yes.

' Contra Pubbaseliya and Sammitiya (see
Mil. 1. 89).

11. Will an Arahat fall from Arahatship through
the result of an evil deed, such as abuse of an
Arahat, committed in a previous birth? No.

Contra Pubbaseliya and Summitiya (com-
pare L. 2 and Mil. 2. 20-22).

1. Can a man, by insight into the advantages
of Arahatship, but without insight into the
dangers attendant en the Sapkharas, put away
the Fetters? No.

Contra Andhaka.
2. Is the meditation on the ambrosia (of Arahat-
shi;:) a Fetter? No.
Contra Pubbaseliya.
Has form a basis? No.
Contra Uttarapathaka.

®

4. Are the seven evil inclinations (ansisayd) without
basis? No.
Contra Andhaka and some Uttarapathaka
(see XI. 1).
5. Has knowlege no basis? Tt has.
Contra Andhaka.
6. Is a thought which has its basis in past events

therefore without a basis? No.
Contra Uttarapathaka.
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QUESTIONS DISCUSSED IN THE

90 7. Sabbay cittay vitakkanupatitan ti P
91 8. Sabbaso vitakkafato vi‘carayaf,o, vitakka-vip-
_pharo saddo ti P '
.92 9" Na yatha vitakkassa vaca tiP
93 10. Na yatha vitakkassa kﬁyakammaﬁ tiP
94 11. Atitena samannagato ti?
95 = X. 1. Uppatte siye paiicakkhandhe aniruddhe kiriya-
paiicakkhandho uppajjatiti P
96 2. Magga-samaggiesa riipan maggo ti?
97 3. Pafica - viiiliana - samangissa atthi magga-
bhavana ti ?
.98 4. Paiica vifiiana kusala pi akusala piti?
99 5. Paiica viiiiana sabhoga ti ?
100 6. Magga-sam;,ggi dvihi silehi samannagato ti P
101 7. Silay acetasikan ti?
102 8. Silay na cittanuparivattatiti P
103 9. Samadana-hetu silay vaddhatiti P
104 10. Viiifiatti silan ti?
105 11. Aviﬁﬁatti dussilyan ti?
106 =XI. 1. Anusayaavyakata ahetuka citta-vippayutta ti®
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7. Is every thought followed by reasoning? No.
Contra Uttarapathaka.
8. Does every reasoning and argument diffuse
itself in speech? No.
Contra Pubbaseliya.
9. Does every speech correspond to a previous
thought (train of reasoning) ? Yes
Contra Pubbaseliya.
10. The same of every act.
11. Is a man now in possession of what he once
had, or eventually will have? No.
o Contra Andhaka. - co
X. 1. Can five Skandhas arise when the five already
arisen haye not ceased ? No.. .
Contra Andhaka. :
2. Is the Path the outward form of him who
-+ walks therein? No.
"~ Contra Mahipsasaka Sammitiya and Maha-
sapghika.
3. Is there attainment of the Path to him who has
the five Viiinanas? No (quoting D. 2. 64).
_ Contra Mahasanghika (see XIL. 1).
. 'Are the five Viiiianas both good and bad ? No.
. Are they accompanied by reflection? No.
. Has he who has the Path two different
moralities? No.
Contra Mahasanghika (relying on ¢ Vu‘tues
the base,’ etc.; Mil. 1. 53).
7. Is morahty mdependent of thought ? No.
Contra Mahasapghika.
8. Is not morality consequent on thought ? Yes.
9. Does that morality which is the result of
-~ acquirement tend to increase? No (relying
on 8. I. 5.7 and A. 4. 47).
Contra Mahasanghika.
10. Is Intimation (Viididatti) a moral action ? No.
Contra Mahasapghika.
11. Is not to practise Intimation a wrong action ?
No (relying on A. 4. 47).
Contra Mahasanghika (see Mil. 2. 33-37).
XI. 1. a Are the seven evil inclinations (Anusaya)
immoral (neither good nor bad) P No.
B -or do they arise without a cause?- No.
o or are they independent of thought? No.
I Contra Mahasanghika and Sammitiya (see
X. 4).

D O

™\
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107 2

108 3

109 4

110 5

111 6

112 7.
113 8.
114=XII. 1.
115 2.
116 3.
117 4

118 5

119 6

120 7.

QUESTIONS DISCUSSED IN THE

. Afiiane vigate iana-vippayutte citte vattamane

na vattabbay napiti ?

. Nanay citta-vippayuttan ti ?

. Idap dukkhan ti vacan bhasato iday dukkhan

ti ianan pavattatiti P

. Iddhi-balena samannagato kappap tittheyyati ?

. Citta-santati samadhiti P

Dhamma-tthitata parinipphanna ti ?
Aniccata parinipphanna ti?
Kayindriya-sagvaro kemman ti 4
Sabbap kammar savipakan ti P

Saddo vipako ti?

. Salayatanani vipaka ti P

. Sattakkhattuparamo puggalo sattakkhattupara-

mata niyato hotiti ?

. Na vattabban kolo puggalo kolapkolata ni-

yato tiP
Na vattabbap biji puggalo ekabijata niyato ti?

Ditthi-sampanno puggalo saficicca pana jivita
voropeyyati ?
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‘2. Is he whose ignorance has been dispelled hy
the knowledge of the Path not to be called
wise P Yes. o

j

. Contra Mahasanghika. ,
3. Is knowledge independent of thought? No. -
Contra Mahasanghika.
4. Does the knowledge that all is sorrow’ follow
on an exclamation to that effect ? No.
Contra Andhaka (see II. 3 and IX. 8).
5. Can every one who has the power of Iddhi live
for a Kalpa? No (relying on M.P.S, III. 54
and A. 4. 182).
Contra Mahayanghika.
6. Is a continuation of thought Samadhi? No.
Contra Sabbatthivada and Uttarapathaka.
7. Is the persistence of qualities (in S. 12. 20)
produced P! No.
- Contra Andhaka.
8. Is the transitoriness of all things something
;témt is, like the things themselves, produced ?

o.
Contra Andhaka.
XII. 1. Is restraint of the bodily organs an act of
Karma? No.
Contra Mahasagghika (misunderstanding
D. 2. 64).
2. Has every Karma a result? No.
Contra Mahasanghika.
3. Is speech a result (of Karma)? No.
Contra Mahasanghika. -

4. Are the six organs of sense a result (of

Karma) ? No. :
Contra Mahasayghika.

5. Is a converted man restrained (from evil) by the

inherent nature of his condition? No.
, Contra Uttarapathaka.

6. The same of the Kolagkolo and the Ekabiji.
(These are the stages immediately after con-
version. See A. 3. 86. 2.)

7. Would a person who holds wrong views also
commit murder? No.

Contra Uttarapathaka.

1 There is a difference of reading here. The Commentary has parinipphanna
and parinippannd. My MS. of the text has parinadbana (sic) and parinibbatia.
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121 " 8. Ditthi-sampannassa puggalassa pahina dugga-
titi P

122 ‘9. Na vattabbay sattamakassa puggalassa pahina
duggatiti P

128 = XIII. 1. Kappattho kappan tittheyyati?

124 - - 2. Kappattho kgsalag cittay na pagil;bbheyyﬁti.
125 * 3. Anantara-payutto puggalo sammatta-niyamo
‘okkameyyati P

126 4. Niyato niyamap! okkamatiti P

127 5. Nivuto nivaranap jahatiti ?‘

128 6. Sammukhibhiito ‘saﬁﬁoyajanag jahatiti P

129 2 Sampanno asséideti jba‘ma—nikanti jhanaram-
" manati?

130 8. Atghi asata-rago tip

131 o 9. Dhamma-tanha avyakata ti?

132 10. Dhamma-tanh3 na dukkha-samudayo ti?

133 = XIV. 1. Akusala-miilay patisandahati kusala-miilan
ti?

134 2. Salayatanan apubbay acchimay matu kucchi-

mig santhatiti

! The Commentary reads miyama throughout.
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8. Can a man holding wrong views be sure of
escape from rebirth in states of woe? No.
Contra Uttarapathaka.-
9. Has not a converted man escaped it ?

1. Does a Kappattho remain for the whole Kalpa

in the same condition? "No. ~
Contra Rijagirika.

_.'2. Can a man in purgatory do good? Yes.

Contra Uttarapathaka.
3. Is it impossible for a man who has once com-
mitted a mortal sin to enter the Path ? No.
Contra Uttarapathaka.

" 4. Can'a Niyato enter the Path? No.

Contra Pubbaseliya and Aparaseliya.!

_ 5. Can any one when still entangled by the obstacles

be rid of them ? No (quoting D. 2. 97).
Con. Uttarapathaka (by a play on the word).
6. Can a man bound by the Fetters be rid of them ?
No (relying on A. 4. 47, and'D. 2. 97).
7. Can a man practising Jhana be rightly said to
enjoy it? and is his desire to attain it the
algme as making it the object of his thought ?
o.
Contra Andhaka. o :
8. Is there such a thing as desire for the distaste-
ful? No.
Contra Uttarapathaka (misunderstanding
_passages where the Arahat is said to find a
" pleasure even in pain).
9. Is craving after qualities not to be condemned
as immoral ? No, it should be (relying on
M. V. 1. 6. 20).
Contra Pubbaseliya.

"10. Iscraving after qualities not the cause of sorrow ?

No (quoting M. V. I. 6. 20).
Contra Pubbaseliya.

XI1V. 1. Does nature transmigrate into vice? No.

Contra Mahasanghika. :
2. Has a new being all its six senses at the moment
of conception? No (relying on 8. X. 1).
Contra Pubbaseliya and Aparaseliya (see
XXII. 6).

! This is really a dispute on the meaning of Niyato.
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136

137

138

139

140
141
142 = XV.

143

144

145

146
147

148

QUESTIONS DISCUSSED IN THE

8. Cakkhu-viiiiapassa anantara sota-viiiianan
uppajjatiti

4. Ariya-riipay mahabhiitanay upadayati? -

'8, Aifio kamaraganusayo aiiio kamaraga -

pariyutthanan ti P
6. Pariyutthanay citta-vippayuttan ti?

7. Ripa-rago riipa-dhatuy anuseti rupa-dhatu-
pariyapanno ti?

8. Ditthi-gatan avyakatan ti?
9. Ditthi-gatay apariyapannan ti?
1. Paccayata vavatthita ti?

2. Avijja- paccaya sapkhara na vattabbap
sapkhara-paccaya pi avijja ti?

3. Addha parinipphanno ti?

4. Khano parinipphanno layo parinipphanno
muhuttay parinipphannan ti?

5. Cattaro asava anasava ti ?
6. Lokuttaranay dhammanary jara lokuttara ti ?

7. Baiiiia - vedayita - nirodha - samapatti loku-
ttara ti P '
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. Does the sensation of sound arise simultaneously

with the sensation of sight? No.
Contra Uttarapathaka.

. Is the outward form of an Arahat caused by the

four elements? No.
Contra Uttarapathaka.

. Is inclination to lust a different thing from

being under the power of lust? No.
Contra Andhaka.

. Is the being possessed (by lust, etc.) something

independent of the mind ? No.
Contra Andhaka.

. Does the desire for future life in ihe worlds of

form follow on, (and is it contained in) the
habit of dwelling in thought upon form ? No.
Contra Andhaka (see XVI. 10).

. Is the wron§ view that the world is eternal

rightly called avyakata (undefined) ? No (re-
lying on M. 63).
Contra Andhaka and Uttarapathaka.

. Is he who has attained to Jhana free from wrong

views? No.

. Is the quality of being due to a cause a fixed

one? No.

Contra i[ahﬁsag ghika.

. Is it right to say that though Ignorance is the

cause of the Sapkharas, the Sapkharas are not
the cause also of Ignorance ? No.
Contra Mahasanghika.

. Is time diffused? No (relying on A. 3. 67).

(S8ee Mil. I. 77. 78.) (The question ap-
parently means, is it the same time that is
past, present and future ?)

. Are the moments, minutes, etc. (subdivisions

of time) diffused? No.

. Are the four Great Evils (dsava) free from evil ?

No.
Contra Hetuvada (on the ground that there
being only four, there are none left over for
them to be implicated with).

. Are the decay and death of transcendental

qualities themselves transcendental? No.
Contra Mahasanghika.

. Is the attainment of coma an extraordinary

affuir? No.
Contra Hetuvada.
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149

150 .

151

152

QUESTIONS DISCUSSED IN THE
‘8. Saﬁﬁﬁ-vedayita.'-nirodha-samipatti lokiya ti P
9. Sanna vedayita - nirodha - samapanno kalan
kareyyati P
10. Saiifia-vedayita-nirodha-samapatti asanna-
sattiipika ti?
11. Aiiian kamman aiiio kammiipacayo ti?

1563 = XVI. 417 Pgi‘o parassa cittap nigganhatiti P

154

155

156
157

158

159

160

161

162

2. Paro parassa cittay paggaghatiﬁihP
3. Paro parassa sukharn anuppadetiti ?
4. Adhigayha manasi karotiti P

5. Rﬁpﬁg hetiiti ?

6. Riipap sahetukan ti?

7. Riipay kusalan ti?

8. Riipay vipako ti?

9. Atthi riipay riipavacaran ti? -

10. Rilpa-rago riipa-dhatu-pariyapanno ti ?

163=XVIIL 1. Atthi Arahato puiiilipacayo ti?

164
165
166

167

2. Natthi Arahato akala-macciiti ?
3. Sabbam idap kammato ti?
4. Indriya-baddhap yeva dukkhan ti?

5. Thapetva ariya-maggan avasesa sapkbara
dukka tiP
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Is the same an ordinary matter? No.
" Contra Hetuvada.

. Will a person who has attained to it die in the

ordinary way ? No.
 Contra Rajagirika. . . :
Does the attainment of it involve rebirth in the
Realm of Unconsciousness? No.
Contra Hetuvada. o
Is Karma something different from the ac-
cumulation thereof ? No.
Contra Andhaka and Sammitiya.
Can a man subdue another’s mind? No.
Contra Mabasanghika. -

. Can a man exert another’s mind? No.

Contra Mahasanghika.
Can a man insure another’s bliss? No.
Contra Hetuvada.

. Does attention act through comprehension? No,

Contra Pubbaseliya and Aparaseliya.

. Is form a cause? No.

Contra Uttarapathaka. '

. Does form go with its cause? No.

Contra same.

. Is form good ? is it bad ? Neither.

Contra Mahapsasaka and Sammitiya.

. Is form a result (of Karma) ? No.

Contra Andhaka and Sammitiya.

. Does form belong to the Realm of Form ? No.

Contra Andhaka.

. Is the desire for life in the Realm of form

included in the element of form ? No.
Contra Andhaka (see XIV. 7).

. Does an Arahat lay up merit? No.

Contra Andhaka.

. Can an Arahat die before he has worked out

the Karma of his previous-actions? Yes.
Contra Rajagirika and Siddhatthaka.

. Is Karma itself the result of previous Karma? No.

Contra Rajagirika and Siddhatthaka.

. Is all pain connected with the organs of sense ?

No.
Contra Hetuvada. . .

. Is the Excellent Way to be exeepted from the

saying, ‘All Sankharas involve sorrow’? No.
. Contra Hetuvada.
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168 . 6..Na vattabbay sangho dakkhinay patiggan-
hatiti ?
169 7. Na vattabban sapgho dakkhinay visodhetiti ?
170 8. Na vattabbap sapgho bhuiijati pivati khadati
sayatiti P
171 9. Na vattabban sapghassa dinnapg mahap-
C phalan ti?
172 10. Na vattabban Budhhassa dmnag mahap-
- phalan ti?
173 11. Dayako va danay visujjhati no patigga-
hako ti?

174=XVIIL1. Na vattabbay Buddho bhagava manussa-
loke atthasiti P

175 - 2. Na vattabbay Buddhena bhagavata dhammo
desito ti P

176 3. Natthi Buddhassa bhagavato karupa ti?

177 - 4. Buddhassa bhagavato uccara-passavo ativiya

aiifie gandha-jate adbiganhatiti ?

178 5. Ekenaariya-maggenacattari simaffiaphalani
sacchi-karotiti '

179 6. Jhana jhana-samangi ti?

180 -~ 7. Atthi jhanantarika ti?

181 8. Samapanno saddar sunpatiti P
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Can it be rightly said that the Sapgha receives

ng) gift P o (relying on A. 34 and A.
52).

Contra Mahasuiliiata-vada and Vetulyaka.

. Or that the Sapgha purifies a gift ? Yes.

Contra the same.

. Or that the Sapgha has food given? Yes

(relying on Mahavagga, VI. 35. 6).
Contra the same.

ing on 8. XI. 2. 6=Vin. V. 34.

. Or that :efift to the ha is of t avail P
"~ Yes (rely

23-27).
Contra the same. -
O?hat a gift to the Buddha is of great avail ?
o8,
Contra the same.
Is a gift purified bx the giver, not the receiver P
No (relying on A. 4. 78).
Contra Uttarapathaka.
Was not the Buddha really born in the world
of men? Yes.
. Contra Vetuylyaka (He remained in the
Tusita heaven and sent only a phantom of
himself to the world )

. Did not the Buddha himself preach the

Dhamma? Yes.
Contra Vetulyski (Ananda preached it !)

. Had the Buddha no mercy ? Yes (comp. Mil. L.

162-170).
Contra Uttarapathaka.

. Were the Buddha's excretions of exceeding

sweet savour? No.
Contra some Andhaka and the Uttarapatha.

. Did the Buddha realize the fruits of the

stages of the Path at once? No.
ntra the same.

. Does each (of the four) Jhanas arise out of the

previous one? No.
Contra Mahinsasaka and some Andhaka.

. Is there an intermediate Jhana or a breach in

Jbana (between the first and second) ? No.
Contra Sammitiya and some Andhaka.
Can he who has attained to the first Jhana hear
sounds ? No.
Contra Pubbaseliya.
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185
186
187 .
188
189

190

191=XX.

192
193
194
195 |

196

g

. Atite kilese jahatiti P

QUESTIQNS DISCUSSED IN THE

Cakkhun riipay passatiti?

-

. 'Suﬁﬁatﬁ sa;gkh:'irakkhandhafpariyipanni tiP
3 S:irll'éﬁﬁafphalag aségkhat;ﬁ He

. Patti asapkhata 6P

. Sobba-dbammatigha(s asaykbata ti?

3 Nil%bﬁna-dilitu kusala ti P

. “Atthi puthujj‘anassa accanta:niyamata ti P

. N#ttbi lokiyan saddhindriyan ti?

. Asaiicicca mataray jivita voropitvd ananta

riko hotiti ?

Natthi puthujjanassa fianan ti? .

. Natthi nirayesu niraya-pala ti P

. Atthi devesu tiracchana-gata tiP

Paficangiko maggo ti P

. Dvadasa-vatthukan fianay lokuttaran ti?
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. Does the eye see forms? No (it is the mind

that sees them through the eye).
Contra Mahasanghika.

. Is there no such thing as the putting away of

evil dispositions but only of past evil? No.
Contra some Uttarapathaka.

. Is Buiiiata (Emptiness) predicable of the

Skandhas? If emptiness of soul be meant,

yes. If emptinees of the three fires be meant

gn which sense Emptiness is an epithet of
irvana), no. .

Contra the Andhaka.

. Is the fruit of Samagaship unmade? No.

Contra Pubbaseliya.
Is Attainment unmade? No.
Contra Pubbaseliya.

. Is the stute of qualities unmade? No.

Contra Uttarapathaka.

. Is Nirvana virtuous? No.

Contra Andbaka.

. Is an unconverted man walking’ in the Path?

o,
Contra some Uttarapathaka.:

. Is there a faith (etc., the question is asked of

each of the Moral Organs) which is of the
world? Yes.
Contra Hetuvada and Mahinsasaka.

. Is an involuntary offence a Deadly 8in P No.

Contra some Uttarapathaka.

. Has an unconverted man no knowledge? He

may have.
Contra Hetuvada.

. Are there no warders in Purgatory P There are.

Contra Andhaka.

. Are there animals in heaven? No (animals

go to heaven, but become gods. Whether
they like to use animal forms or not makes
no difference).

Contra Andhaka.

. Isthe Excellent Way five-fold ? No, eight-fold.

Contra Mahinsasaka.

. Is the twelve-fold knowledge (of the Four

Truths—see my ¢ Buddhist Suttas,” pp. 150
152) extraordinary f No.
Contra Pubbaseliya and Aparaseliya.

7.%.a.8. 1892, 3
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206
207
208

209
210
211

212

213

6. Sabba disi Buddhi ti P

7. Subbe (ihammi niyata tiP ‘

QUESTIONS DISCUSSED IN THE

1. Sasanay nava-katan tiP

2. Puthujano tedhatukehi dhammehi avivitto tiP

-+ 3. Atthi kiiici saiifiojanay apahaya Arahattap-

pattiti P

4. Atthi adhippaya-iddhi Buddbanay va sava-
kanay va ti?

5. Atthi Buddhanay Buddhehi hinatirekata ti P

8. Sabbe kammini niyatiiniti ?

1. Atthi kifici eafiiiojanay appahaya parinib-
banan ti?

2. Araha kusala-citto parinibbayutiti ?
3. Arah anasje thilo parinibbayatiti ?
4. Atthi gabbha-seyyaya dhammabhisamayo ti P

5. Atthi gabbha-seyyaya Arahattappattiti P
Atthi supina-gatassa dhammabhisamayo ti P
Atthi supina-gatassa Arahattappattiti P

6. Sabbay supina-gatassa cittan avyakatan ti?

7. Natthi kici dsevena-paccayata ti P
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‘Was the doctrine altered, or made afresh, at
the Councils ? No.
Contra some Uttarapathaka. .

. Cannot the unconverted man separate himself

at the same time from the qualities belonging
to the three Dhatus? Yes.
Contra the same.

. Can Arahatship be attained without breaking

the ten Fetters ? No.
Contra Mahasapghika (see 22. 1).

. Have the Buddhas or their disciples intentional

Iddhi ? No.
Contra Andhaka.

. Do some Buddhas surpass others? No.

_Contra Andhaka.

. Are Buddhas born in all quarters of the

Universe? No.
Contra Mahasagghika.

. Are all qualities abiding ? No.

Contra some Uttarapathaka.

. Is Karma always certain ? No,

Contra the same.
When an Arahat dies, is there any Fetter he
has not broken? No. '
Contra Andhaka.

. Has an Arahat at the moment of his death

such goad thoughts as will produce a result
in Karma? No.
Contra Andhaka.

. Is the Arahat at the moment of his death in the

fourth stage of the Vimokhas? No.
Contra some Andhaka.

. Can a child in the womb be converted ? No.

Contra some Uttarapathaka (compare
XIV.2).

. a. Can a child in the womb become an Arahat ?

B. Can a man be converted in a dream ?
r. Can a man become an Arahatin adream? No.
Contra the same.

. Are all the thoughts of a dreamer indifferent

(neither good nor bad) ? No.
Contra the same.

. Does habit never become a cause? It does

(Mil. 1. 90).
Contra the same,



.

36 QUESTIONS DISCUSSED IN THE
214 * 8. Eka-citta-kkhanika sabbe dhamma ti P

215=XXIII 1, Ekadhippayo methuno dhammo patise-
vitabbo ti P

216 2. Arghanta-vapnena amanussa methunay
dhammaey patisevantiti f

217 3. Bodhisatto issariya-kdma-karika-hetu vini-
patay gacchatiti P

218 4. Atthi narago raga-patiriipako ti P

219 5. Riupay aparinipphannan?! ti?

-1 See the note above on p. 23.

Note.—Professor Biihler’s letter, referred to on page 1,
must appear in the next issue.
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8. Are all ?nalities only momentary in thought ?
No (relying on M. 1. 190).
x IContra Pubbaseliya and Aparaseliya (comp.
. 6).
XXIII. 1. Is sexual intercourse allowable on the ground
that it is right to be of one mind ? No.
Contra Andhaka and Vetulyaka.

2. Can beings not human have sexual intercourse

under the outward form of Arahats? No.
Contra some Uttarapathaka (compare II. 1).

3. Can a Bodisat by reason of desire for sovranty
be reborn in realms of woe, or believe in
heresy, or practise asceticism, or follow a
wrong teacher P No.

Contra Andhaka.

4. Is there such a thing as an absence of lust that
is lust, or an absence of ill will that is ill will,
or an absence of folly that is folly ? No.

Contra Andhaka.

5. Is form not diffused ? Tt is.

Contra some Uttarapathaka and Hetuvada
(see XI. 7, 8, and XV. 3. 4).




