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INTRODUCTION

WE have once more to congratulate both ourselves and the
translator on his completion of yet another volume of
scholarly work in the fourth of the Nikayas of the Pali Canon.
It 18 not the first English rendering, for this was published
eight years ago, as Numerical Sayings, by A. D. Jayasundere
of Ceylon, in Ceylon. Mr. Woodward edited this volume
and versified the gathés; hence is he doubly fit to be, in our
issue, the sole translator. In availing myself of his invitation,
given with self-effacing courtesy, to contribute some prefatory
comments, I have at heart a twofold apologia for saying
anything at all, beyond the expression of my own gratitude
for the help he has rendered to all students of Buddhism.
This is the will to put forward suggestive points for the future
historian of the Pali Canon, and the will to direct the student
how he should read this or any portion of the Buddhist * Bible.’
These, coupled with my long experience, are my only justi-
fication.

And first I would have both reader and prospective historian
note, in this grade of the Fours as elsewhere, the evidences
of editorial handling. There is, constantly recurring, the
feature of parallel versions. Note, e.g., Suttas 87-90, 161-68,
201-5 and 247-50, etc. If we bear in mind that the teaching
was for centuries purely oral, and handed on by repeaters
located at centres increasingly distant one from the other
(as the cult grew), the inevitableness of differing versions of
the same theme becomes obvious. Let us now see, in the
teaching, a system of a mantra or ‘ text’ in fixed wording,
with exposition of it left to the more or less freely spoken com-
ment, of the teacher; the case is strengthened. Let us finally

see creeping in as equally inevitable a partial forgetting of
v
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the episode which may have led to the mantra being uttered,
with the making good, at some later date of revising under
much-changed conditions, and our meeting with inconsis-
tencies and improbabilities is accounted for, if not explained.
We no longer wonder at the verse not fitting the prose, as
e.g. on pages 65, 66. Nor at the slight, but perhaps much-
saying difference in the prose and verse of the unique Sutta 36:

Prose :— Buddho tv mam dharehi . . .
Verse:—tasma buddho ’smev . . .

where the verse says ‘hence am I a wise man,” but the less
well remembered prose has ‘ esteem me as ““the Wise Man I’’’
One might say that in this little change the whole history
of Buddba-cult lies in miniature. For is it conceivable that
the Sakyamuni should have been called ‘ Buddha’ in his
day and bidden men call him so, when at the First and Second
Councils he is not once referred to as such, but only as Bhagava
and Teacher (Satthar)? The style in the ending of the prose
is a8 manifest a gloss as anyone could wish to see.l

There is another more obvious gloss added, in the prose
only, to a Sutta of the utmost importance, albeit Buddhists,
so far as I have seen, ignore it entirely: No. 21.2 We see
Gotama at the inception of his mission electing to worship
the Highest, not under the aspect of Source and Enfolder of
all (Brahman), not under the aspect of the great or ideal (or
potential) self in the man, but under the aspect of the inner sense
of right-—=Dharma, which we have come to call conscience,
but which our own poet called ‘ that Deity within my bosom.’3

! T would point out here that Mr. Woodward’'s translation alone
rightly renders the questions as ‘ will become deva,’ etc. The whole
Sutta turns on the fate awaiting such a man of high worth in survival
at death, not on what he now seems to be. Jayasundere and the
German translator Nyanatiloka fail to see this. Note too how
unjustified, as well as inaccurate, is the title of Not a Man, in
Numerical Sayings, for Loke.

2 The gloss is not in the otherwise identical Kindred Sayings
version. Dr. Geiger, in his Dkamma, has recognised the high
importance of this record {Munich, 1921, Abkandlungen B.4A.W ., p. 76).

3 Tempest.
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At the end egregious editors have dragged in the Sangha
as also voted worshipful by the founder. And the Com-
mentator, as if this were not enough, tells with an incredible
pettiness when it was, and what for, that the founder deemed
it honoured.

It is surely plain that we are, in this Nipata, as indeed in all
the Nikayas, in a scene of changed and of yet changing values.
The Sakyan missioners’ teaching still peeps out here and
there, but the prevailing, the emphasized doctrines and out-
look are those of the monk. ‘The Buddhist system,’ to use
Dr. Geiger’s term, is well on its way, though the early medieval
culmination of it is not yet on the stage. If I harp upon
this, it is because that ‘system’ and the original message
are still, not only by Buddhists but also by scholars, so con-
founded one with the other, that the founder is shown as
giving out mainly to monks a rule and ideal for monks. He
set man, Everyman, on a quest to make-become the More
that was in and before man. The ‘system ’ makes him out
as bidding man aim at a Less in and before him.

Thus in the Sutta on ¢ The Unthinkables,’* how is there not
a barring the man from growth in new knowledge, under-
standing, will! He was not to seek to follow the leader’s
‘ range,’ for had he not deified him into a superman ? Next
musing (jhana) was not to be fearlessly pursued—why ?
Because it had ceased to be a help to happy and helpful
converse with the worthy of other worlds; it was becoming
a losing oneself in this or that abstract idea.? Then the result
of a man’s deeds was to be put aside; in other words, the older
teaching of the man judged by former fellow-men after death
was shelved ; the monk was to aim only at a waning out from
the worlds in this very lifée. Lastly, man was not to study the
universe—note how the Commentary shrivels up such study—
and so the whole field of research in the material and the
immaterial is barred. Elsewhere, too, ideals are sought in
negation, in riddance, in avoidance—the reader cannot fail
to see this. We hear so much more, for instance, of getting

1 No. 717. 3 Cf. the formula on p. 193.
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rid of ‘asavas’ than of rich, full growth in real worth. It
is the bad old method of a sick man dwelling on his ¢ symptoms ’
rather than on his becoming well.

It may be said, this is Indian way of speech and ideal.
May be; yet I do not see it preponderant in the Upanishads
as I do in the Suttas. Nor is the difference surprising. The
ideal in the former is not ¢ anicca, dukkha, anatta’ as itis in the
monk-outlook. Moreover, in the growing monasticism, not
the immanent ideal Self only, but the man, the minor self,
was becoming a not-real entity, albeit the Sangha as yet had
not sunk to the nihilism of Buddhadatta and Buddhaghosa.
Now, where your man is a vigorous growing sprig of the
Divinely Real, you do well to weed the bed around him. But
where there is no such slowly expanding long-lived plant, it
follows that weeding becomes the chief, nay, the only task.

But the Book of the Fours is by no means at that low ebb.
On the contrary, the anatt@ taught in it is mainly that of the
Second Utterance of the Founder. As in the Ones, Twos and
Threes, we hear more of the significance of the self, and but
little of a not-self. True there is no repetition of the Upani-
shadie contrast of the Great and the minor self occurring in
the Threes (I, p. 227), nor repetition of the Self as Witness
within (I, p. 132). But here too we have * the self reproaching
the self’ (p. 125), and other striking phrases (pp. 76, 88,
102 f., 122, 125). And the original anaitd teaching is only
a denying of what a man might wrongly hold to be the self—
surely a very different thing from denying his reality. Seek-
ing the master among the stafl, as I have said elsewhere,!
you may say to each servant: ‘ You are not he!” without
meaning: ‘ You have no master.” I would add here, that it
is good to see the translator rendering the Sankhyan citation
na me atta (pp. 171, 178) by ‘ Not for me (or, to me) is this the
self.” Here is the true Indian way. ‘This is not my soul’ is
to talk British. '

There is one more word of the original message, in the
rendering of which I am glad to hail agreement: the word

1 Manual of Buddhism (S.P.C.X.), 1932.
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Brahman in ‘ wheel,” ‘life’ and © become,’ translated either
not at all, or as ‘ God,” taking this word as the absolutely
Highest, Most, Best, however otherwise conceived (¢f. pp. 9 f.;
6, 28, etc.; 225). It is customary among translators to level
down this term. The result is, that your reader of Buddhism-
in-translations will glibly tell you Buddhism has nothing to
say ‘about God’! Verily is ours a heavy responsibility.
From the Upanishadic injunction, twice quoted in this work
(I1, 79; I, 114), to see parents and teachers as, in a way, God,
to the perpetual insistence for all men on life-in-worthy-
becoming as ‘ God-life’ (Brakmacariya)—the monk-shrivel-
ling of the word as ‘ celibacy ’ peeps in only here and there'—
and back to the early muser in the woods pondering over the
new concept of ‘ becoming God ’ (Brahmabhiita, p. 225), there
is verily plenty in Buddhism ‘about God.’

We have thus come round from the later values, that had
spread and were yet to spread, to those more precious things
in the book: the ‘left-ins.” How these may have survived
I have suggested in the first volume. There are certainly
fewer of them in this volume. We have not, we may never
have, the original clue to the editors’ plan of numerical gradua-
tion for securing some approach to order in a thesaurus, to
which the plan of historical sequence was never applied early
or late. The Ones will be a quite early collection of sayings
about the ‘man,” when the following progression had not
been devised:—this is a fairly safe guess. But to what
extent the Fours and higher numbers (wherein smaller sets
are often grouped in one) represent later teachings, one
cannot yet dare to say.

Of other left-ins beside the alid-terms when used with
appreciation, we see repeated the interesting word °suitable
for becoming ' (p. 200; ¢f. I, 172, and Introduction).2 Else-
where, becoming (bkava) is only used in its derived sense of

1 In K.S8.1, 63, 61, and Sutta-Nipata, 393.

* In Numerical Sayings (p. 247), rendered ‘ by consideration of
appearances,” where the word bhavya- is both not understood and
passed over.
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gatt (place of living, world) or life itself, e.g. Sutta 185:
‘ all bhava’s are impermanent, painful, of a nature to change’
(given, be it noted, as the established, or brabhman teaching);
again, Sutta 75: ‘ the perfection of (lit. highest) bhava * (stage
of life);! and Sutta 38, etc.: ‘ the quest of bkava’s.” There was,
‘as I have elsewhere said, no plural word for ‘lives’; ‘world’
in the plural is very rare in Canonical Pali;2 hence the use
of bhava’s to mean these. And so, lives and worlds being in
the monk-ideal undesirable, we get the great central word of
original Sakya, symbolized by the Way, discredited and abused.
Ouly the causative form (bhav-) survived in worth, to carry on
the founder’s teaching, a teaching felt after strongly in the
Upanishads, but therein also undergoing discredit.

One subject, however, should be reckoned here as a ‘left-in,’
and good evidence of older teaching it is. I refer to the
predilection betrayed for converse with men of other worlds
(as was then meant by the word deva’s) by the founder and
others equally fortunate in psychic gifts. As the founder
18 sald to word it, it was ‘ seers of two houses ’ that we have
in him and his circle. In this volume we have not only the
striking passage (Sutta 190) describing a man who has access
to devas as one who practises jhana—a passage echoed in
early Abhidhamma—but we also meet with a pleasant dis-
course in the Great Section: ‘ Heard with the ear’ (No. 191),
in which life as both a physical and a spiritual becoming is
discussed, in terms of converse here and in the beyond, void
of any monkish blight on all such.® The procedure is as
natural and familiar as if the talk had been of schoolboys
at school and at home. It is an atmosphere which faded
away, or became consigned, as with us, to the plane of myth,
legend, Jataka talk, or Buddha power.

In conclusion three words: the reader should note the recur-

1 The text misleads with bhavanga for bhavagga.

3 See my Manual of Buddhism (1932), p. 121. The reader of
translations can see how ¢ worlds’ isnot to hand, and is made good by
the use of ‘ with’ (sa-):—* with-devas, -Brahmas,’ etc. Cf., e.g., p. 25.

3 The reader should get this atmosphere by considering the first
two sections of Kindred Sayings, i. Cf. my op. cit., ch. ix.
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ring mantra: ‘ There are, exist (or, are found), in the world
four (sorts of) men.” It appears with ¢ three men,’ in Vol. I,
thirteen times, but here, with ‘four men,” thirty-six times.
Its occurrence in other sections (‘ five men,’ etc.) is very rare.
The same opening occurs twice in the Ma)jhima (I, 341, 411),
but not in the Digha ‘ fours’ (I1I, 233).

In the first place, we have here the man becoming lessened
in worth as man, as homo, by the word puggala, male, being
used for purisa, the older form. There was no need to have
dragged in this oddly ugly word; there were plenty of man-
terms beside purisa: satta, janiu, nara, to give only a few.
But, in superseding purisa and att@, with their lofty implication,
monasticism was discrediting the earlier religion of Divine
Immanence. Man as such was rather a ¢ rotter,” as boys say,
than potentially divine. The scholastic exegesis of puggala,
be it noted, was “ hell-gobbler.” Our historical sense is here
blunted in translation. We translate by ‘ man’ or ¢ person.’
But to get the impression originally produced by the sub-
stituted puggala, we should need to tramslate by °males,’
or ‘creatures.”?

In the second place, I believe that this mantra was in some
way, which is now lost, bound up with, not the lessening of
the man or self, but with the very more in his reality and
his nature. And this older significance did not depend on the
present contents of Suttas with this opening. In the great
debate on the reality of the man, said to have been prepared
for the Third Council, the Conservative, or defender of the
man’s reality, as being not a mere matter of a physical and
mental flux, insists that the Bhagava always taught—as in
this mantra-—that ° the man is, exists.” When Buddhists and
Indological scholars get a grip on the historical evolution of
the religion, from Sakya into a ‘ Buddhist system,” -yana or
-vida, justice will at length be done to the pathetic last stand
made by those defenders, in the craftily edited Puggalakatha
of the Kathavatthu. And they may even come to sense
behind this Sutta 198 some now utterly lost way, in which

! We can disregard the apparently very late Sanskrit meaning in
pudgala of ¢ handsome.’
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Gotama used to teach the Man under 3 or 4 aspects, a way
which has survived, as a changing tradition, only in these
few initial words about ‘three,” ‘four’ as a text. For in-
stance, Man, the very man, the self, the man-in-man (whom
he bade men seek); (a) as “in’ a body; (b) as ‘in’ the ways
of mind, in both of which he warned men not to see the very
Man; (¢) as surviving death (»#Asiana); (d) as ‘in,” or one of,
other men. I shall of course be sharply taken to task for this
suggestion. Nevertheless, poor as is the evidence for it, I do
believe that he, as a son of India, and as the man of an
enlightening mandate in the More in man, will have taught
that More under such aspects. We have to account for the
defender’s insistence.

And then there is in these pages a replica of the Rohitassa
Sutta of the Kindred Sayings, which I hold we cannot rightly
read as his teaching unless we so see the Man as I have
suggested (Suttas 45, 46; K.S.1, 85). Note firstly how, in a
gloss, in the last lines of the gatha, the monk has put his own
meaning on to the utterance. Then look for the older teaching.
Here we have Man in the body as in his world, his macrocosm,
willing naturally to widen his knowledge of it. Here we have
Man in the mind, as having his world, his microcosm, *n himself,
willing naturally~to deepen his understanding of it. Here is
nothing blameable. The inference is: put him in another
body in a new world, and he will there also seek to widen
knowledge, to deepen understanding, and by all that to grow,
to become. So works man in body, man in mind. But all the
while the experiencer, the valuer, the estimator, the judge
i8 not ‘mind,’ ¢.e. mindings, but the Man-in-man growing,
becoming, in that universe of worlds so largely consisting of
his fellow-men. It is the very man who fills space with the
world which his senses permit, which his will, his activities
help to shape, his ‘ mind ’ to infer, to imagine. It is the very
man who thus creates, limits, disposes his worlds and their
ends. It is the very man who by his life decides his life in
his next world, the man whose are body and mind-ways.

Thirdly, the future historian of the first men need not
find the cupboard here utterly bare. 1. It is quite in the
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range of possibility that the Vappa in Sutta 195 is one of those
five friends in whom the Sakyamuni sought fellow-helpers.
We know how slight a part they play in the records after their
coming in with him, but the possible reasons for this have
never been discussed. Secession on the part of some 1is
possible. Vappa is here called both Sakka, or Sakyan, as the
Gotama-men were called, and Nigantha-disciple or Jain. 2. The
Upaka, son of the lady Mandika (p. 189), is hardly the Upaka
to whom the first Utterance was probably rehearsed. As to
that the episode has the air of being a half-forgotten patch-
work. 3. There is a quite real touch in the Sutta alluding to
Anuruddha’s detachment from any active share in the com-
munal life (Sutta 241). The actual episode has a crisp touch
in its recording. We can almost hear the aged Leader,
watchful of, if withdrawn from, that communal life, asking
that question:—° Well, Ananda, is the squabble over ¥
The episode, like a Vinaya Sutta, is made the text for a general
discourse. But the bistorian will note it, and how Anurud-
dha’s predilection for living in a ‘ chummery ’ is again shown,
this time not with the two friends, Nandiya and Kimbila of
the Majjhima-Nikaya. 4. It is well, further, to note the grow-
ing prestige of Ananda. It cannot but strike readers of the
Canon how much the Sangha’s esteem for this devoted cousin
and attendant of the Leader was, at the First Council, in the
balance, and how the patchwork compilation of the Digha
Suttanta of the Passing of the latter bears this out. That
Conference Aad to make Ananda their chief informant. On the
other hand, he is publicly taken to task and rated for this and
that—mnay, there was a question of excluding his attendance.
It is conceivable, especially if the last tour be carefully con-
sudered, that jealousy or suspicious fear or both were at work.
In this volume, as in the first half of the Ananda-Vagga, Vol. 1,
we see him respectfully consulted as presumably quite an old
man; we see him an attractive but impeccable character;
we see him praised in glowing terms. Of greater importance
18 it to see him, as having the secret of the original teaching,
championing the Way—not be it noted an eightfold Way, but
the Way of the long growth and becoming. We are reminded
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of how, in the first years of orphanage, he bore eloquent
testimony to his lost Leader as the Man of the Way—here,
too, just Way (Majjhima-Nikaya, III, Sutta 108).

By way of postscript, I am glad to realize, from the note on
Sutta 170, ¢ Aspiration,’ that my rendering in a corresponding
Sutta, K.S. ii, 159, was forced. Ayacamana is the usual
word for asking, begging. The Commentary left me quite
in the lurch; but the woman, in the context, is apparently
telling herself to what she should aspire, lit. ask for. We
are here within the domain of what, in all other religions,
might be called prayer. Ihave discussed this in translating
the Atnatiya Sutta (Dialogues, iii, 185 f.; cf. above, Sutta 67).
But, as the heirs of an smmanent theism, the Sakyans call upon
no separate Listener to prayer, but pray by way of the vow,
aspiration, or, in the later term, abhinihara, resolve:—the
May I be! or Let me become !—a placing of the will within
the Greater Will.

As I read the proofs of the last sections, I note in the Karma
group a Sutta that is both unique and worth while pointing
out in yet one more postscript: No. 233: ‘Sopakayana.” It
seems to be one more case, where a refrain common to a group
has been patched on to a half-forgotten episode, to which it,
the refrain, is a misfit. The refrain deals with the results,
moral and hedonistic, of actions. The episode bears on actions
under a physical, coupled with a psychological aspect. Thus
a brahmin has been told that the samana Gotama proclaims
the non-actuality, the non-effect of all actions. He appeals to
Gotama whether this is not tantamount to wiping out the
reality of a world. Surely it is actions that make the world
(for each man) real. A man’s world persists through continu-
ous effort on his part. Gotama is made simply to deny having
ever met his accuser. Then comes the patched-on gloss.

The question lands us in the heart of our problem of Rela-
tivity. That problem, it is true, is as old as man himself.
But the critic may say this: It were an anomaly to imagine the
Sakyamuni discussing it here; moreover, he had a way of being
dumb over problems. Nevertheless we may do well to re-
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member this:—We have needed modern physics and modern
psychology to make us realize how much, from infancy on-
wards, each man is constructing his external world, in approxi-
mate identity with other men’s similar constructive experience.
But in Gotama we have (¢) a man who lived very close to
other worlds, worlds neither above nor below, but interpenetrating.
And this: (b) for Gotama, the fact that a man makes his
world® by his activities from infancy, makes his world by
limb, by sense, by mind, will, feeling was, because of his way
of living, no mere speculation, but a thing he knew, and knew
that any man could know. In so constructing, the man, as I
said, both is in his world and also ‘ makes’ that world. Why
should the Teacher here have been silent ? His true answer
has been forgotten.

C. A. F. RHYS DAVIDS.
CHIPSTEAD,

SURREY,
August, 1932.

1 In Indian religious values, the idea that man in and through the
eacrificial rite ‘ makes’ the world and body of his rebirth is, e.g. in the
Brahmana books, very emphatic.

Nore 1.—The problem touched upon above, p. xi, is gone into more
fully in ¢ A Vanished Sakyan Window,” Winternitz Festschrift, 1933.

Nore 2.—I wish to apologize here for having, in Buddhsst Antho-
logies, I. (8.B.B.), overlooked the fact that my present colleague
published a translation of the Khuddakapatha in his Some Sayings of
the Buddha (London, 1925). Had I recollected this, I would have
gladly compared it with the two previous translations there considered.

Nore 3.—I have just found an oocurrence of ‘ worlds’ in the plural
(see above, p. x) in M. i, p. 213: sahassam lokdnam voloketi: ‘ surveys
a thousand of worlds.” Much more usual is the form sahassadha loko:
‘thousandfold world,’ or sahassi-loka-dhatu: ¢ thousand world-system,’
a8 in G.8. I, p. 206 f. (* worlds’ is not in the Pali), or in M. i, 328, or
Jat, i, 132.






TRANSLATOR’S PREFACE

As Mrs. Rhys Davids has kindly written her usual Introduc-
tion, I have not much to add here, except to thank her for
several notes and references, and for looking over the final
proof-sheets of this volume, which I was prevented from doing
by time and distance. I may, however, draw attention to one
or two points of interest to Pali scholars—viz., akukkuccaka-
jata (p. 212), and ummagga (pp. 184, 198). For these see an
article in J.R.4.8., July, 1931, where, among others, they are
discussed by Mr. E. H. Johnston, with whose conclusions I
agree. Also to words like apannaka (still a riddle), assa (aysa)-
puwta (p. 246), kamm’oja (p. 92), and several others which will
be found listed in Index No. III. There is also a curious
construction (p. 167), so many panihena, ahay veyyakaranena,
for which there 18 a solitary parallel at Mrs. Rhys Davids’
Sakya, pp. 336-7.

I may add that a large number of the suttas in this volume
appear in Ithwuttaka and Puggala-Patisiatiy, with several differ-
ences in readings and form.

F. L. WOODWARD.

WEST TAMAR, TASMANIA,
1932.
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THE BOOK
OF THE GRADUAL SAYINGS
(ANGUTTARA NIKAYA)

Honour to that Exalted One, Arahant, the Fully
Enlightened One

THE BOOK OF THE FOURS

PART 11
(THE FIRST FIFTY SUTTAS)

CHAPTER I.——AT BHANDAGAMA.
§1 (1). Understanding.

Trus have I heard: On a certain occasion the Exalted One
was staying among the Vajjians, at Bhandagama.® Then the
Exalted One addressed the monks, saying: * Monks.’

‘ Yes, Lord,’ replied those monks to the Exalted One. The
Exalted One said:

‘Monks, it is through not understanding, through not
penetrating four things that we have thus gone on faring,
thus gone on running this long time, both you and I. What
four things ?

It is through not understanding, through not penetrating
the Ariyan virtue, monks, the Ariyan concentration, the
Ariyan wisdom: it is through not understanding, not penetrat-
ing the Ariyan release that we have thus gone on faring, thus
gone on running this long time, both you and 1.

Now, monks, when the Ariyan virtue, the Ariyan concen-
tration, the Ariyan wisdom and the Ariyan release are under-
stood and penetrated, cut off is the craving for becoming,

\ Cf. D.ii, 122 (M. Parinibbana Suita). °Becoming’ stands at once
for state, place and duration. The village seems not to be named else-

where.
1
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destroyed is the cord of becoming,! there is now no more again
of becoming.’
Thus spake the Exalted One. So saying the Wellfarer added

this further as Teacher:

‘ Virtue and concentration, wisdom, release
Beyond compare,—these things by Gotama
Of famous name were fully understood.
Thus, fully comprehending them, the Buddha,
Ender of 11, Teacher with opened eyes,
Utterly calmed,? taught Dhamma to the monks.’

§ 11 (2). Fallen away.

‘ Monks, he who possesses not four qualities is said to be
fallen away from this Dhamma-discipline. What four ?

He who possesses not the Ariyan virtue . . . the Ariyan
concentration . . . the Ariyan wisdom . . . the Ariyan re-
lease is said to be fallen away from this Dhamma-discipline.
These are the four . . .

But, monks, he who possesses these four qualities is said
not to be fallen away from this Dhamma-discipline. What

four ? (repeat).
Ceasing they fall, and, falling from one life,
Greedy for life renewed they come again.3
Done is the task, enjoyed th’ enjoyable:
And happiness by happiness is won.”s

1 Bhava-netti=rajju, ‘by which beings are, like cattle, tied together
by the neck, led on to such and such becoming.” Comy. In the sutta at
D. ii (Kotigama) it is the penetration of the Four Truths which leads to
this result, the words of the gatha there being similar to those of our last §.

2 Parinibbuto.

3 At Thag. v. 63; Brethr., p. 64: cf. Golama the Man, 87. Our Comy.’s
interp. differs from that on Thag. (where birds of prey pounce, patanti,
on fallen flesh (cutd) and pounce greedily again). Here, however, Comy.
says: Ye culd, le patanti - ye patila, te culd : cutaitd patita, patilaltd cuia ti
attho.

¢ I quote Mrs. Rhys Davids’s note on Breths. loc. cit.: ‘1i.e., says the
Commentary (ascribed to Dhammapila): “ By the happiness of the
attainment of fruition has Nibbana, which is beyond bappiness (or is
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§ 111 (3). Uprooted (a).

¢ Monks, possessed of four qualities the foolish, sinful, un-
worthy! man carries about with hmm an uprooted,? lifeless
self, is blameworthy, is censured by the intelligent and begets
much demerit. What four ?

Without test or scrutiny he speaks in praise of what deserves
not praise: likewisc he speaks blaming things deserving praise.
Without test or scrutiny he shows appreciation where there
should be none. Likewise when appreciation should be shown
he shows displeasure. These are the four qualities.?

But, monks, possessed of four qualities the wise, virtuous,
worthy man carries about with him a self not uprooted, not
lifeless, is not blameworthy, is not censured by the intelligent
and begets much merit. What four ? (T'he opposite qualities.)

Who praiseth him who should be blamed,
Or blameth who should praiséd be,

He by his lips stores up ill-luck

And by that ill-luck wins no bliss.

Small is the ill-luck of a man

Who gambling loseth all his wealth.
Greater by far th’ ill-luck of him

Who, losing all and losing self,

’Gainst the Wellfarers fouls his mind.

exceeding great happiness, accanta-sukhayp), been won, and by that happi-
ness of insight, which has become a happy mode of procedure, has the
bliss of Fruition, of Nibbana, been reached.’”” The latter interpretation,
as Dr. Neumann has pointed out—winning bappiness by bappiness—is, in
the Majjhima-Nikaya (i, 93 f.), contrasted with the Jain point of view:
““ Nay, friend Gotama, happiness is not to be got at by happiness, but
by suffering,”’—the ascetic standpoint (cf. Further Dialogues, i, 68). Here
our Comy. much less convincingly simply describes a series: ‘ By human
happiness, heavenly happiness: by musing-happiness, the happiness of
insight: by this, path-happiness: by path-happiness, fruition-happiness:
by this, Nibbana-happiness is won.’

1 d-sappuriso=anariya. Cf. tnfra, text 32, § 31.

2 Of. A. i, 105 (of three things); @.8. i; infra, text 84 and §222; iii, 139
(of five things). At p. 221 attana viharats.

3 As at § 83 infra.
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Whoso reviles the Worthy Ones,

In speech and thought designing ill,
For an hundred thousand periods,

For six and thirty, with five more
Such periods, to Purgatory’s doomed.”

§iv (4). Uprooted (b).

‘ Monks, by wrong conduct towards four persons the foolish,
sinful, unworthy man carries about? with him an uprooted,
lifeless self, is blameworthy, is censured by the intelligent, and
begets much demerit. Who are the four ?

Monks, it is by wrong conduct towards mother, father, a
Tathagata, and a Tathagata’s followers that the foolish, sinful,
unworthy man . . . begets much demerit.

But, monks, by right conduct towards (these same) four . .
the wise, virtuous, worthy man carries about with him a self
not uprooted, not lifeless: he is not blameworthy . . . he
begets much merit.

Mother and father and the Enlightened One,
Tathagata, and those who follow him,
Whoso entreateth ill stores up much woe.
For such ill deeds to parents, in this life
The sages blame that man, and in the life
That follows to the place of woe he goes.
Mother and father and the Enlightened One,
Tathagata, and those who follow him,
Whoso entreateth well stores up much merit.
For such good deeds to parents, in this life
The sages praise that man, and afterwards
In the world of heaven he wins happiness.’

§ v (B). Wath the stream.®
‘ Monks, these four persons are found existing in the world.

What four ?
The person who goes with the stream, he who goes against

1 These verses are at Sn. vv. 657-60; 8. i, 149; A. v, 171; Netti, 132.
2 A lit. trans. of atdnay partharats, supra, § 3; infra, § 121, ete.
3 Anusota. At Pugg., p. 62.
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the stream, he who stands fast, and he who has crossed over,
has gone beyond, who stands on dry land,—a brahmin.

And of what sort, monks, is the person who goes with the
stream ?

Here in the world, monks, a certain person indulges his
passions and does wrong deeds. This one is called *‘ a person
who goes with the stream.”

And of what sort, monks, is the person who goes against
the stream *?

Here in the world, monks, a certain person indulges not his
passions, he does no wrong deed, but with suffering and
dejection, with tearful face and lamentation lives the God-
life, complete and utterly fulfilled. This one is called “a
person who goes against the stream.”

And of what sort, monks, is the person who stands fast ¥

Here in the world, monks, a certain person, by destroying
the five fetters that bind to the lower worlds, is reborn spon-
taneously, there meanwhile to pass utterly away, of a nature
to return from that world no more. This one is called “a
person who stands fast.”

And of what sort, monks, is the person who has crossed
over,2 gone beyond, who stands on dry land,—a brahmin ?3

Here in this world, monks, a certain person, by the de-
struction of the &savas, realizes in this very life, by himself
thoroughly comprehending it, the heart’s release, the release
by wisdom, which is free from the asavas, and having attained
it abides therein. This one, monks, is called ‘‘ a person who
has crossed over, gone beyond, who stands on dry land,—a
brahmin.”

These four persons, monks, are found existing in the world.

Whoso give rein to passions, in this world
Not passion-freed, in sense-desires delighting,
These oft and oft subject to birth and eld,
Bondsmen to craving,4 down the current go.

1 Thitatto =thita-sabhavo. 2 Tinno=oghay taritva thito. Comy.

3 Cf. 8.1, 47; iv, 174; Dhp., chap. 26 (Brahmana-vagga)=settho, niddoso.
Comy. Cf. Netti, 157 (ayay asekho).

¢ Tanhddhipanna =ajjhotthala, ajjhogalha. Comy.
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Therefore the sage, here fixed in mindfulness,
Not following after lusts and evil deeds,

Tho’ he may suffer, should abandon! passions.
"Tis he, men say, who ’gainst the current goes.

Who hath cast off the five depravities,?

A perfect pupil he, that cannot fail,?

Master of mind,* with faculties subdued,—

He is ‘‘ the man who standeth fast,”” they say.5

He, comprehending all states, high and low,®

In whom all states are quenched, ended, exist not,—
He, knowing all,” the God-life having lived,

Is called *‘ world-ender, who hath passed beyond .’8

§ vi (6). Of small learning.®

¢ Monks, these four persons are found existing in the world.
What four ?

One of small learning, who profits not by his learning:1°
one of small learning, who profits by his learning: one of wide
learning, who profits not thereby: one of wide learning, who
profits thereby.

And in what way, monks, is a person of small learning not
profited thereby ?

In this case, monks, a certain person has small learning in
Sutta, Geyya, Veyyakorana, Gatha, Udana, Itivuttaka, Jataka,

! Text paheyya; Itv. 115 (where lines 7 and last two occur); and
Sink. eds. jaheyya.

? Text has kilesani pakdya patica, but Sink. ed. kilesdns sahay pahaya.

3 Text apahana-dhammo; Sinh. ed. asahana-dh. (Comy. def. this as
aparihina-sabhdvo).

4 Ceto-vasippalio, sce below, text, p. 36 and § 191.

$ Heis anagamin. Comy.

b Parovara=ullama-lamakdkusala-kusala ti. Comy.

? Vedagu.

8 Lokantagu.

® Appassuto, lit. ‘ having heard little’ (there were no books). At
Pugg. 62.

10 Sutena anuppanno=anupagato. Comy. Lit. ‘arisen, come about.’
I take it to mean ‘ has come to nothing.’
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Abbhutadhamma and Vedalla:! yet, as of that small learning
he knows not the letter, knows not the meaning,?2 he does not
live in accordance with Dhamma. That, monks, is how a
person of small learning profits not thereby.

And in what way, monks, is a person of small learning
profited thereby ?

In this case, monks, a certain person has small learning in
Sutta and the rest: but, as of that small learning he knows both
the letter and the meaning, helivesin accordance with Dhamma.
That, monks, is how a person of small learning profits thereby.

And in what way, monks, is a person of wide learning not
profited thereby ?

In this case, monks, a certain person has wide learning in
Sutta and the rest: but, as of that wide learning he understands
neither the letter nor the meaning, he lives not in accordance
with Dhamma. That, monks, is how a person of wide learning
profits not thereby.

And in what way, monks, is a person of wide learning
profited thereby ?

In this case, monks, a certain person has wide learning in
Sutta . . . and the rest: but, as of that wide learning he
understands both the letter and the meaning, he is profited
thereby. That, monks, is how a person of wide learning
profits thereby.

So these are the four persons found existing in the world.

If one have little learning, and withal3
No concentration in his doing,4 men
Will blame him both in learning and in deeds.

Y Cf. Pugg. 43; Vin.iii, 8; M. i, 133; infra, §§ 102, 186. A late insertion
of the ninefold Buddhist Scriptures, not collected at that time, classed
according to their contents—viz.: Discourses proper,discourses mixed with
verses, expository matter, verses proper, short stories illustrating the
‘solemn sayings,’ the logia, the birth-stories, the marvels, and certain
catechetical suttas. Comy. explains in detail.

* Adha-dhamma.

3 These gathas are quoted at V.M. i, 48 and trans. by Prof. Maung Tin
in Path of Purity, i, 54. The last two lines are at Dhp. 230.

¢ Silena asamahito.



8 Gradual Sayings [TEXT ii, 8

If one have little learning, and withal
Much concentration in his doing, men
Will praise his deeds, his learning not complete.

And if one have much learning, and withal

No concentration in his doing, men

Will blame his deeds, his learning being complete.
And if one have much learning, and withal

Much concentration in his doing, men

Will praise him both for learning and for deeds.

The Buddha’s deeply learnéd follower,

One who is Dhamma-bearer,! who is wise

And, like the gold of Jambu,?2 without blame.—
Devas praise him, Brahma too praiseth him.’

§ vii (7). Illuminates® (the Order).

* Monks, these four who are accomplished in wisdom, dis-
ciplined, confident,® deeply learned, Dhamma-bearers, who
live according to Dhamma,—these four illuminate the Order.
Which four ?

A monk who is accomplished in wisdom . . . who lives
according to Dhamma, illuminates the Order: a nun who is
accomplished in wisdom . . . illuminates the Order: so also
do lay-disciples, both male and female. These are the four
who, being accomplished in wisdom, disciplined, confident,
deeply learned, Dhamma-bearers, living in accordance with
Dhamma, illuminate the Order.

1 Dhamma-dharo.

* Nekkhapy Jambonadassa (cf. infra, text 29), pure gold found acc. to some
in the Jambu river. Cf. UdA. 416. Comy. jati-suvanna : but from the
Jjambu-tree acc. to SA. i, 125 (of an ornament or necklet of sterling gold),
def. as mahajambu-sakhiya pavatta-nadiyay nibbattay : mahajambu-palase
vi pathaviyay pavitthe suvann’ ankura utthahanti (somewhat like Vergil’s
Golden Bough at &n. vi).

3 Sobhats is the uddana-title; ¢f. Dial. ii, 114; 8. iv, 376. Comy.
paiina-veyyalttyena {accomplished) samanndagato.

¢ Visdrado.
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Whoso is wise and confident,

Of learning deep, a Dhamma-bearer,
And lives accordantly therewith,—

*“ Light of the Order *’ such is called.

The virtuous monk, the learnéd nun,
The layman and laywoman staunch,
These four illuminate the Order.

‘“ Lights of the Order ”’ they are called.”

§ viii (8). Confidence2

‘ Monks, these are the four confidences of a Tathagata,
possessed of which a Tathdgata knows his place as leader of
the herd, utters his lion’s roar in the companies and sets
rolling the Brahma-wheel.® What are the four ?

As to the charge made: You who claim to be perfectly en-
lightened are not perfectly enlightened in these things,—1 see
no grounds, monks, for showing that any recluse or brahmin,
that any Deva or Mara or Brahma, that anyone in the whole
world can with justice make this charge. Since I see no
grounds for such a charge, I abide in the attainment of peace,
of fearlessness, of confidence.

As to the charge made: You who claim to have destroyed
the asavas have not destroyed these asavas,—1I see no grounds,
monks, to show that any recluse or brahmin . . . can with
justice make this charge. Since this is so, I abide in the
attainment of peace, of fearlessness, of confidence.

As to the charge made: The things declared by you to be
hindrancest have no power to hinder him that follows them,—I
see no grounds, monks, . . . Since this is so I abide in the
attainment of peace, of fearlessness, of confidence.

As to the charge made: The Dhamma preached by you fails
in its aim. It does not lead him who acts in accordance

1 Cf. text, § 211 for those four who defile the company.

2 Vesarajjay. Cf. M. i, 71 (Sthandda-sutta}, where the ten powers of
a T. are detailed.

3 Brahma-cakka=Dhamma-c. Lit, God-wheel.

¢ Antardyskd dhamma M. i, 130 ff.
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therewith to the perfect destruction of I1,—1I see no grounds,
monks, to show that any recluse or brahmin, that any Deva
or Mara or Brahmai, that anyone in the whole world can with
justice make this charge. Since I see no grounds for such a
charge, T abide in the attainment of peace, of fearlessness, of
confidence.

These, monks, are the four confidences of a Tathagata,
possessed of which a Tathigata knows his place as leader of
the herd, utters his lion’s roar in the companies and sets
rolling the Brahma-wheel.

These widespread ways of talk, whate’er they be,
On which recluse and brahmin take their stand,—
When they come near Tathagata, ’tis said,

Those utterances are not confident.?

But he who conquering all2 set rolling on

The Dhamma-wheel in pity for all creatures,—
To such, the best of Devas and mankind,

All beings bow. He hath passed o’er becoming.’3

§ ix (9). Craving.t
‘ Monks, there are these four grounds for the arising of craving,
whereby craving, if it does so, arises in a monk. What four ?
Because of robes, monks, arises craving in a monk, if it
does arise: because of alms-food . . . because of lodging . . .

1 The reading here is doubtful. Text:
Tathagatay patvana te bhavanii
Visaradan vadapatha tv vultay.
But Stnh. ed.:
Tathagatay patva na te bhavanti
Visaraday (? visdradid) vadapatha ts vattitay.
Acc. to thislatter I trans. (They are not vesarajjant like those of the B.)
Comy. appears to follow the Sink. reading, thus: na te bhavanti, ‘ they are
ruined ( =bhijjanii, vinassanti),’ but does not discuss the second of these
lines.
2 Text kevalin; v.l. kevalo; Comy. kevali ; Sinh. text, which I follow
here, kevalay =sabbayp (¢f. sabbdbhibhii of Vin. i, 8, ete.).
3 Bhavassa paraguy.
¢ This sutta occurs at Itiv., p. 109, the gathas at p. 9. Cf. Pts. of
Conlr, 69; D. iii, 228.
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because of success or failure in this or that! arises craving in
a monk. These are the four grounds.

Whoso hath craving as his mate?®

To age-long wandering is bound.

He cannot cross sansara’s stream,
Existence thus or otherwise.
Knowing the danger of it all,
Knowing how craving beareth woe,
Freed from all craving let the monk,
Ungrasping, mindful, wander forth.’

§ x (10). Bonds.

‘ Monks, there are these four bonds. What four ?

The bond of passions, that of becoming,® that of view and
the bond of ignorance.

And of what sort, monks, is the bond of passions ?

Herein a certain one understands not, as they really are,
the arising, the passing away, the satisfaction, the disadvantage
of and the escape from the passions. In him who understands
not these things as they really are, the passionate lust, the
passionate delight, the passionate affection, the passionate
greed, the passionate thirst, the passionate fever, cleaving
and craving that is in the passions, which occupies his mind,—
this, monks, is called ‘‘ the bond of passions.”

So much for the bond of passions. And how is it with the
bond of becoming ?

Herein, monks, a certain one understands not, as they really
are, the arising of becomings . . . the escape from becomings.

! Itibhavdbhava ; infra, § 254. Cf. D. i, 8 (-kathd, ‘talk of this or
that’). Ace. to Comy. it refers to loss or gain in food, but in the fuller
Comy. at Sn. 6 bhava is contrasted with vibhava thus: ‘ becoming is
success, not-becoming failure; becoming is etermality, not-becoming
is annihilation; becoming is good, not-becoming is evil; vibhava and
abhava are the same in meaning.” However, the corresponding.word
in the gathas is ittha-bhavaniiathdbhavay, *thus-state or othe wise-
state.’

* Tanha-dutiyo. Cf. S. iv, 37.

3 ¢ Passionate desire for becoming in the form-and-formless worlds.’
Comy. Bond=yoyga.
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In him who understands not these things, as they really are,
the lust for becomings, the delight in becomings, the affection
for becomings, the greed for becomings, the thirst, fever,
clinging, the craving for becoming that is becomings, which
occupies his mind,—this, monks, is called ‘ the bond of
becoming.”

So much for the bond of passions and the bond of becoming.
And how is it with the bond of view ? (The same ts repeated
Jfor view.)

So much for the bonds of passions, becoming and view.
And what of the bond of ignorance ?

Herein, monks, a certain one understands not, as they
really are, the arising of the six spheres of sense . . . and
escape therefrom. In him who understands not (these things)
as they really are, the ignorance, the nescience of the six
spheres of sense which occupies his mind,—this, monks, is
called “ the bond of ignorance.”

In bondage to evil, unprofitable things which defile, which
lead to again-becoming, which are distressing and have sorrow
for their result, which are concerned with birth and decay,
he is therefore called ‘ one who rests not from bondage.”
These, monks, are the four bonds.

Monks, there are these four releases from the bonds. What
four ?

Herein, monks, a certain one understands, as they really
are, the arising . . . the passing away . . . of passions (the
rest 1s the reverse of the above).

Set free from evil, unprofitable things which defile . . .
which are concerned with birth and decay, therefore is he
called “ one who rests from bondage.” These, monks, are the
four releases from the bonds.

Bound by the bond of passions and becoming,!
Bound by the bond of view, by ignorance
Circled about,? to birth and death returning
Creatures go faring on sansara’s round.

1 The first half of these gathas is at Itiv. 95.
* Purakkhata =purato kata parivirid va. Comy.
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But they who, passions fully comprehending,

Have learned becoming’s bond and have thrown off
The bond of view and ignorance abandoned,!

Freed from all bonds have surely bonds transcended.’

CaAPTER II.—DEPORTMENT.2
§ 1 (11). Deportment.

‘ Monks, if while he walks there arise in a monk thoughts
sensual or malign or cruel, and that monk admits them,
does not reject and expel them, does not make an end of them,
does not drive them out of renewed existence, a monk who while
walking becomes thus is called ““ void of zeal and unscrupulous,
always and for ever sluggish and poor in energy.”

If while he stands still . . . while he sits . . . while he
lies awake there arise in a monk thoughts sensual, malign or
cruel, and that monk admits them . . . a monk who while
lying awake becomes thus is called ‘‘ poor in energy.”

But if, while he walks ... stands ... sits . . . lies
awake, such thoughts arise and he does not admit them,
but rejects, expels, makes an end of them, drives them out of
renewed existence,—a monk who while walking . . . stand-
Ing . . . sitting . . . lying awake becomes such an one is
called ‘ ardent, scrupulous, always and for ever strong in
energy and resolute.”

Whether he walk or stand or sit or3 lie,

The monk who thinks of evil, worldly things,4
Walking the wrong path, by delusion blinded,
Can never touch supreme enlightenment.

! Virajayay (part. of virdjeti, where the gerund should be used: prob.
for virdajiya, as at 8. i, 15, where Comy. expl. as virdjitvd) =virdjento
v3 virdgjelva va. Comy.

? The uddana-title of this vagga is derived from § i, caray (really
‘walking ’), which embraces the four bodily postures. The sutta
occurs at Itiv. 115, where the readings of our text of ce after carap,
thito, nisinno are rightly omitted; so also in Sinh. text.

3 For gathas (at Itiv. 82) ¢f. Sn. 193; Ud. 61. Text should read
uda vg.

4 Geha-nissitap =kilesa-n. Comy.
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Whether he walk or stand or sit or lie,

The monk, controlling thoughts, who takes delight
In ceasing from all thoughts,—sure such an one

Is fit to touch supreme enlightenment.’

§ 11 (12). Vertuel

‘ Monks, do ye live perfect in virtue, do ye live perfect in
the performance of the obligations,? restrained with the re-
straint of the obligations, perfect in the practice of right
behaviour; seeing danger in the slightest faults, undertake and
train yourselves in the training of the precepts. For him
who so lives . . . so restrained . . . who undertakes the
training of the precepts, what else remains to be done *?

If, as he walks, coveting-and-ill-will have vanished from a
monk: if sloth-and-torpor, excitement-and-flurry, doubt-and-
wavering are abandoned : if his energy be stout and unshaken:
if his mindfulness be established and unperturbed: if his body
be calm and tranquil, his mind composed and one-pointed,—a
monk become thus as he walks is called * ardent, scrupulous,
always and for ever strong in energy and resolute.’’

If, as he stands . . . sits . . . lies awake, he becomes thus,

he is so called.

Whether he walk or stand or sit or lie

Or stretch his limbs or draw them in again,
Let him do all these things composedly.
Above, across, and back again returning3—
Whatever be one’s bourn in all the world4—
Let him be one who views® the rise and fall
Of all compounded things attentively.®

For mind’s composure doing what is right,
Ever and always training,—*‘ ever intent ’—
That is the name men give to such a monk.’

1 This sutta occurs at Itiv. 118.

2 Patimokkha. Cf. D.i, 63; M.i, 33; VM.i, 16; Vibh. 244.

3 Apacinan =back again.

4 Jagato gati =lokassa nipphaits. Comy.

5 Text should read samavekkhita. ¢ Here Itiv. inserts a line.
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§ i1 (13). Effort.

‘ Monks, there are these four right efforts.! What four ?

Herein a monk generates desire for the non-arising of evil,
unprofitable states that have not yet arisen. He makes an
effort, sets going energy, he lays hold of and exerts his mind
(to this end). He generates desire for the abandoning of evil,
unprofitable states that have arisen: he makes an effort . . .
He generates desire for the arising of profitable states not
yet arisen: he makes an effort . . . He generates desire
for the persisting, for the non-confusion, for the more-becoming,
for the increase, cultivation and fulfilment of profitable states
that have arisen: he makes an effort, sets going energy, he
lays hold of and exerts his mind (to this end). These, monks,
are the four right efforts.

By right exertion they have conquered Mara’s realm :2

Freed, they have passed beyond the fear of birth and death:

Those happy ones have vanquished Mara and his host

And, from all power of Namuci escaping, are in bliss,’8

§ iv (14). Restrawnd.

‘ Monks, there are these four efforts. What four ?

The effort to restrain, the effort to abandon, the effort to
make become, and the effort to watch over.

And of what sort, monks, is the effort to restrain ?

Herein* a monk, seeing an object with the eye, is not en-
tranced by its general features or by its details. Inasmuch as
coveting and dejection, evil, unprofitable states, might flow
in upon one who dwells with this eye-faculty uncontrolled,
he applies himself to such control, sets a guard over the eye-
faculty, wins the restraint thereof. Hearing a sound with the

1 The four sammappadhanani, described at D. ii, 120; M. ii, 11 and
elsewhere [¢f. VibhA4. 291 ff.) and called °co-factors of struggling,’
K.8.v,173,239 and infra, vii, § 9. Samma=sundara, uitama, paripunna.
Comy.

? Text Maradheyyddhibhuno; Sinh. text -abhibhuta.

3 Comy. compares gathas at 8. iii, 83, sukhino vata arahanto, etoc.
Namuci, a name for Mara. Comy. on 8. v, 1 explains it as na-mudicats,

‘ does not let one go.’
¢ Cf. D. i, 70; Pts. of Contr. 264; K.S. iv, 63; SnAd. 7 ff.
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ear, or with the nose smelling an odour, or with the tongue
tasting a savour, or with body contacting tangibles, or with
mind cognizing mental states, he is not entranced by their
general features or by their details; but, inasmuch as coveting
. . . might flowin upon one who dwells with this mental faculty
uncontrolled, he applies himself to such control . . . wins re-
straint thereof. This, monks,iscalled ‘‘ the effort to restrain.”

And of what sort. monks, 1s the effort to abandon ?

Herein a monk does not admit sensual thought that has
arisen, but abandons it, expels it, makes an end of it, drives
it out of renewed existence. So also with regard to malign
and cruel thought that has arisen. He does not admit evil,
unprofitable states that arise from time to time . . . he
drives them out of renewed existence. This, monks, is called
‘““ the effort to abandon.”

And of what sort is the effort to make become ?

Herein a monk makes to become the limb of wisdom! that
is mindfulness, that is based on seclusion, on dispassion, on
ending, that ends in self-surrender. He makes to become the
limb of wisdom that is investigation of Dhamma . . . the
limb of wisdom that is energy, that is so based. He makes to
become the limb of wisdom that is zest . . . that is tran-
quillity . . . that i1s concentration . . . that 1s equanimity,
based on seclusion, on dispassion, on ending, that ends in self-
surrender. This, monks, is called ¢ the effort to make become.’’

And of what sort, monks, is the effort to watch over ?

Herein a monk watches over the favourable concentration-
mark,? the idea of the skeleton,® the idea of the worm-eaten

1 Cf. K.S. v, 51 ff. The limbs of wisdom (where in my trans. that of
‘ zest’ is by error omitted).

2 Bhaddakay samadhi-nimittay. Cf. 4. i, 115; G.8. i, 100; VM.
i, 123; Compendium, 54 (the dasa asubhdni). This is the reflex image
of the object of his exercise. Comy. calls it bhaddakap and refers to the
meditation on the repulsive things, VM. i, 173. Presumably, by con-
centrating on the unlovely, he realizes the lovely by contrast. See
Path of Purity, ii, 147: * To him who guards the sign there is no loss of
what has been obtained. Whoso neglects to guard it loses all that he
obtained.’

3 Atthika-sanina. Cf. 8. v, 129; K.S8. v, 110. To meditate on these
ideas is said to lead to sukha-vikaray.
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corpse, of the discoloured corpse, of the fissured corpse, the
idea of the inflated corpse. This is called *‘the effort to watch
over.”’

These then, monks, are the four efforts.

Restraint, abandoning, making-become, watching o’er,
These are the four (best) efforts taught by him,

The Kinsman of the Sun.! Herein a monk,

Ardently striving, makes an end of Ill.’

§ v (15). Types.2

‘ Monks, there are these four chief types (of beings). What
four ?

Chief of those who have personality 182 Rahu, lord of the
Asuras. Chief of those who are given to the pleasures of sense
is Mandhatat the rajah. Chief of those who have lordship is
Mara the Wicked One. In the world of Devas, Maras and
Brahmas, together with recluses and brahmins, devas and
mankind, a Tathagata is reckoned chief, an Arahant, a per-
fectly Enlightened One. These, monks, are the four chief types.

Rahu is chief of persons: chief of those
Enjoying sense-delights is Mandhata:

Mara is chief of those who lordship own:
With power and glory® is he radiant.
Above, across, and back again returning,
Whatever be one’s bourn in all the world,®
Of world and devas chief is held a Buddha.’

§ vi (16). The subtle.”

‘ Monks, there are these four powers over the subtle. What
four ?

Herein a monk is possessed of the power to penetrate the

! Adicca-bandhu. Cf. S.i, 186, 192, iii, 142.

® Panriatlsyo. 3 Atiabhavin.
1 Cf. JA. ii, 310; Mil. 115; Thag. 485.
8 Text should read yasasa for yassa. ¢ Cf. supra, § 2.

? Sokhummdni. Uddana calls the sutta Sukhumaypy. Comys. read
sukhumani and def. as ‘ knowledge of how to penetrate the subtle
characteristics.’

2
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subtilty of body, and he beholds not any other power more
excellent or more refined than that one; he aspires not for any
other power to penetrate the subtilty of body more excellent
and refined than that. He is possessed of a like power with
regard to feeling . . . to perception . . . to the activities,?
and he beholds not, aspires not for any power of penetrating

subtilty more excellent and more refined than that. These
are the four.

Knowing the subtilty of form and knowing
How feelings come to be, and whence arises
Perception, how it ends, knowing th’ activities
As other and as ill, but not as self:2

(These things) if he do see aright, the monk,
At peace, delighting in the place of peace,
Beareth the final body (in the world),

For he hath conquered Mara and his mount.’®

§ vii (17). No-bourn.t
‘ Monks, there are these four goings to the no-bourn. What
four ?
One goes to the no-bourn through desire, ill-will, delusion,
or fear.5 These are the four.
Led by desire, ill-will, delusion, fear,
If one transgresses Dhamma, his good name
Fades as the moon in the dark fortnight wanes.’

§ viii (18). Bourn.

‘ Monks, there are these four goings to the bourn. What
four ?

1 Sankhdara. °Synergies’ has been suggested by Mrs. Rhys Davids.

3 Parato . . . dukkhato . . . no ca attato. Cf. 8. i, 188, Sankhdre
parato passa, dukkhato ma ca atiato. Cf. K.8. 1, 239.

3 Mara is pictured as riding into battle on an elephant.

4 Agati, not leading to the gati or bourn: sometimes taken as Nibbana
(for one who has reached it there is no goal further, acc. to the orthodox
interpretation). Here def. by Comy. (a8 at VM. ii, 683) as wrong
action done under the influence of desire, hate or delusion.

5 Quoted Netti, 129, 162, where it is added that the Teacher spoke
these gathas.
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One goes not to the no-bourn through desire, ill-will,
delusion, fear. These are the four.
Let by desire, ill-will, delusion, fear,
If one transgress not Dhamma, his good name
Waxes, as in the bright fortnight the moon.”?

§ 1x (19). Bourn and no-bourn
(4 combination of vit and viii.)?
§ x (20). The food-steward.

‘Monks, possessed of four qualities a food-steward is put
into Purgatory according to his deserts.? What are the four ?

He goes to the no-bourn through desire, ill-will, delusion and
fear. Possessed of these four qualities a food-steward is put
into Purgatory according to his deserts.

Monks, possessed of four qualities a food-steward is put into
Heaven according to his deserts. What four ? (T'ke opposite
of the above.)

Whatever folk are unrestrained in lusts,

Not led by Dhamma or respect for Dhamma,*
Led by desire, ill-will and fear they go:5

““ A blemish to the company ’’¢ they’re called.
Thus was it said by the Samana who knows.?
Therefore those worthy ones and worthy praise
‘Who, fixed in Dhamma, do no evil deed,

Not going by desire, ill-will and fear,—

‘‘ Cream of the company >’ such ones are called.
Thus was it said by the Samana who knows.’

1 Cf. D. iii, 182 (Sigalovada-sutta).

2 Spoken thus, says Comy., for the sake of the ‘intelligent.’

8 Yathdbhatay. Cf. A.i, 8; G.8. i, 6 n.; infra, Ch. VII, 4. For the
food-steward or almoner (bhattuddesako) cf. Vin. i, 58; A. iii, 274;
JA. i, 5. There were evidently ‘ unjust stewards’ in those days.

¢ Dhammaika seems to be the equivalent of ‘ conscientious.’

8 The gathas omit the third quality, moha.

8 Parisa-kkasavo. Cf. infra, text 225 (p. dussana) and Dhp. v. 9.
Kasava is an astringent, opp. to manda below; Comy. paraphr. by
p-kacavara (dust-heap).

? Here and below text should read samanena janata.
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CHAPTER III.—URUVELA.
§i(21). At Uruvela (a).2

On a certain occasion the Exalted One was staying near
Savatthi, at Jeta Grove in Anathapindika’s Park. Then
the Exalted One addressed the monks, saying: ¢ Monks.’

‘ Yes, lord,’ replied those monks to the Exalted One.

‘On a certain occasion, monks, I myself was staying at
Uruvela, on the bank of the river Nerafijara, under the Goat-
herds’ Banyan,? just after I had become fully enlightened.
To me then occurred this thought as I was meditating alone:
Il at ease dwells the man who reverences not, obeys not.
What if3 I were to dwell doing honour and paying reverence
to some recluse or brahmin, and serving him *?

Then, monks, it was I who had this thought: For the
perfection of the sum total of virtues* still imperfect I would
dwell so doing honour, obeying, reverencing and serving a
recluse or brahmin: but not in this world with devas, Maras,
Brahmas, not in the host of recluses and brahmins, not in the
world of devas and mankind do I behold any other recluse or
brahmin more perfect in virtue than myself, whom honouring
I could dwell reverencing, obeying and serving him.

For the perfection of the sum total of concentration still
imperfect I would dwell . . . for the perfection of the sum
total of wisdom . . . for the perfection of the sum total of
release still imperfect I would dwell so doing honour . . .
but not in this world . . . not in the world of devas and man-
kind do I behold any other recluse or brahmin more perfect
in concentration, in wisdom, in release than myself, whom
honouring I could dwell reverencing, obeying and serving him.

1 In Magadha. OCf. Asl. 219; Expos. ii, 296; UdA. 26, where the
name is said to mean ‘sand-heap.” The well-known incidents here
repeated occur at 8. i, 138; K.8. i, 174.

2 See K.8.1, 128 n.

3 Text kinnu kho; Sinh. text kannu kho.

1 Sila(-samadhi-pafind-vimutls)-khandka. Cf. A. i, 125; G.8. i, 107,
where it is said that one should worship, revere, follow, serve and
honour one superior to oneself in these qualities.
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Then, monks, it was I who had this thought: Suppose this
Dhamma in which I have been perfectly enlightened,—suppose
I were to dwell honouring, reverencing, obeying and serving
this Dhamma ?

Thereupon, monks, Brahma Sahampati, knowing the thought
that was in my mind, just as a strong man might straighten out
his bent arm or bend in his outstretched arm, just so did he
vanish from the Brahma world and appear in front of me.

Then, monks, Brahma Sahampati, placing his outer robe
over one shoulder and with his right knee pressing the ground,?
stretched out his joined palms towards me and said this:

“Even so, Exalted One! Even so, Wellfarer! Whosoever
were in time past arahants, perfectly enlightened ones, lord,
those reverend ones also dwelt honouring, reverencing, obeying
and serving Dhamma. Whosoever, lord, in future time shall
be arahants . . . shall also dwell honouring . . . and serving
Dhamma. So also now, lord, let the Exalted One who is
arahant, a perfectly enlightened one, dwell honouring, rever-
encing, obeying and serving Dhamma.” Thus spake Brahma
Sahampati. So saying he added this further:

“ The Perfect Buddhas who have passed,
The Perfect Buddhas yet to come,
The Perfect Buddba who is now,
And hath for many banished woe,—
All dwelt their dhamma? honouring,
Do dwell® and shall dwell: ’tis their way.4
So he to whom the self is dear,?

1 In the S. version the Editor has read aitha-kdmo, ‘ welfare is dear.’
2 Saddhamma. See below, Ch. V, 3, 4, where occur both saddhamma
and dhamma. It may mean saka-dhamma, the standard each one
follows (* the voice of conscience,’ § 246 n.).
3 Comy. pointing out that there is only one Buddha at a time quotes:
Na me dcariyo atthi, sadiso me na vijjats.
Sadevakasmin lokasmiy n’ atths me patipuggalo.
(Virn.i, 8=M. i, 171.)
4 Fsa Buddhana-dhammata. Cf. M. iii, 121.
5 Atakima. Cf. 8.1, 76=Ud. v, 1 (but VM. 297 quoting it prefers
the reading attha-k.). The reading at S. is attha (weal).
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Who longeth for the great Self'—he
Should homage unto Dhamma pay,
Remembering the Buddha-word.’’2

Thus spake Brahma Sahampati, monks. So saying he
saluted me and keeping me on his right side vanished there
and then.

Then, monks, seeing that it was the wish of the Brahma
and proper for myself, T dwelt honouring, reverencing, obeying
and serving that very Dhamma which had been well compre-
hended by me. Moreover, monks, since the Order has become
possessed of greatness, T hold the Order also in strict regard.’s

§ i1 (22). At Uruvela (b).

‘On a certain occasion, monks, I myself was staying at
Uruvela on the bank of the river Nerafijara, under the Goat-
herds’ Banyan, just after I had become perfectly enlightened.

Then, monks, a great number of brahmins, broken-down
old men, aged, far gone in years, who had reached life’s end,
came to visit me where I was. On reaching me they greeted
me courteously, and after the exchange of greetings and
courtesies sat down at one side. As they sat thus, monks,
those brahmins said this to me:

‘“ Wet have heard it said, master Gotama, that Gotama the
recluse pays no respect to, does not rise up in presence of,
does not offer a seat to brahmins who are broken-down old
men, aged, far gone in years, who have reached life’s end.®
Inasmuch, master Gotama, as® the worthy Gotama does none of

1 Mahattap; text mahantan; v.l. mahattin =mahanta-bhavay. Comy.
But ¢f. G.8. 1, 227.

2 Sarap (part. nom. by poetic licence) Buddhdina-sisanay.

3 Tibba-garavo. This last § is not in S. 1. It has the appearance of
having been added to make up the ‘ Triple Gem * (Buddha-dhamma-
sangha), a later conception. Comy. remarks: ‘ When was the Order
honoured ? It was when Mahiapajapati offered the set of robes to the
Master (M. iii, 253), who then said: ‘ Give them to the Order, Gotamid.
If you do so, both I myself and the Order will be honoured.” ’

¢+ Text should read sutay no for ne. Comy. has n’ etay =no etap ; Sinh.
text m’ efay. 8 Asat 4.1, 67=G.8.1, 63; 4. iv, 173.

¢ Yadidap here is preferable to tayiday of text and A. iv.
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these things, it is not the proper thing to do,! master
Gotama.”

Then, monks, I thought to myself: In truth these reverend
ones understand not either the elder, or the things which
make an elder.?

Though a man be old, monks, eighty or ninety or a hundred
years of age, yet if he be one who speaks out of due season,
who speaks things untrue and unprofitable, things contrary to
Dhamma and contrary to Discipline: if he be one who utters
words unworthy to be treasured in the heart,® words un-
seasonable and void of reason, words undiscriminating and not
concerned with welfare,—then that one is reckoned just a
foolish elder.

Though a man be young, monks,—a youth, a mere lad,
black haired and blessed with his lucky prime, one in the first
flush of life,—if he be one who speaks in due season, who
speaks things true and profitable, things according to Dhamma
and Discipline: if he be one who utters words worthy to be
treasured in the heart, words seasonable, reasonable, discrimin-
ating and concerned with welfare,—then that one is reckoned
a wise elder.

Now, monks, there are these four things which make the
elder. What four ?

Herein a monk is virtuous, perfect in the obligations, re-
strained with the restraint of the obligations, perfect in the
practice of right behaviour, seeing danger in the slightest
faults. He undertakes and trains himself in the training of
the precepts, he has learned,* is replete with learning, is a
hoard® of learning. Those doctrines which, lovely at the
beginning, lovely in the middle, lovely at the end (of life).

1 Na sampannap =ananucchavikay. Comy. (at A. i, na yuttay).

2 Thera and thera-karane dhamme.

3 As at D. i, 4 and with Comy. text should read anidhanavatiy vacay
bhasita for tanidana. (Comy. na hadaye nidhetabba-yuttakay.) Cf.
wnfra, § 198.

¢ Swa. Cf. KhpA. 102. Comy. likens him to a full pot which does
not leak.

b Sannicayo. Cf. A.1i, 94.
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both in the meaning and the letter of them, which preach the
utterly fulfilled, the perfectly purified way of the God-life,—
such doctrines are much heard by him, borne in mind, re-
peated aloud,! pondered over and well penetrated by his
vision.2 The four stages of musing which are of the clear
consciousness,® which are concerned with the happy life in
this very world,—these he wins easily, without effort. By
the destruction of the asavas, in this very life thoroughly
understanding the heart’s release, the release by wisdom, he
realizes it, attains it and dwells therein.
These, monks, are the four things which make the elder.

He who with swollen mind doth utter
Much idle talk, his purpose void

Of all restraint, nor takes delight

In very dhamma,* is a fool.

Far from the rank of elder he.

Evil his view, he lacks regard.

He who, in virtue perfect, learned,

Of ready wit, controlled, a sage,

With wisdom sees the sense of things,5
Of open heart,® of ready wit,

He hath transcended every state.

‘Who hath abandoned birth and death,
Who in the God-life perfect is,—

That is the man I elder call.

By ending of the asavas

A monk is rightly elder called.’

1 Vacasa paricita =vicaya sajjhayitdi. Comy.

1 Ditthiya —=panndya. Comy.

3 Abhicetasika —=abhikkhanta-visuddha-cittay. Comy.

4 Asaddhamma-rato. See above on § i of this chapter, and on
§ 246.

5 Panifiay’ aithap. So Comy.and Sinh. text, but our text pariiayaitha.
¢ With Way-insight [or wisdom] he sees the meaning of the four truths.’
Comy.

S Akhila.
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§ iii (23). The world.

‘Monks, the world! is fully comprehended by a Tathagata.
From the world a Tathagata is released. Monks, the arising
of the world is fully comprehended by a Tathéagata: the arising
of the world is abandoned by a Tathagata. The ending of
the world is fully comprehended by a Tathagata: the ending
of the world is realized by a Tathdgata. Monks, the practice
going to the ending of the world is fully comprehended by
a Tathagata: the practice going to the ending of the world
is made to become by a Tathagata.

Monks, whatsoever in the whole world, with the world of
Maras, Brahmaias, together with the host of recluses and
brahmins, of devas and mankind, is seen, heard, sensed,
cognized, attained, searched into, pondered over by the mind,—
all that is fully comprehended by a Tathagata. That is why
he is called “‘ Tathagata.”” Moreover, whatever a Tathagata
utters, speaks and proclaims between the day? of his en-
lightenment and the day on which he passes utterly away,—
all that is just so® and not otherwise. Therefore is he called
“ Tathagata.”

Monks, as a Tathagata speaks, so he does: as he does, so
he speaks. That is why he is called ¢ Tathagata.”

Monks, in the whole world, with the world of Devas, of
Maras, of Brahmas . . . of devas and mankind, a Tathagata

18 conqueror, unconquered, all-seeing,4 omnipotent. Therefore
is he called ¢ Tathagata.”

By comprehending all the world

In all the world just as it is,

From all the world is he released,

In all the world he clings to naught.5

1 Comy. takes loko to mean dukkha-saccay. This § occurs at Itiv. 121
with slight differences. Cf. the First Utterance in Vinaya, i, 10; D. iii,
135.

* *Night ’ ace. to the Indian use. ‘Tatth’ eva.

¢ A7idia-d-atthu-dasa, lit. ‘ come-what-may-seeing.’

8 Anupayo (Windisch at Itsv. 122 prefers aniépamo); for anipaya
¢f. 8. i, 181 =tanha-ditths-updyehi virahito. Comy.
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He is the all-victorious sage:

"Tis he who loosens every bond:

By him is reached! the perfect peace
(Nibbana) that 1s void of fear.2

The Enlightened One, the passion-free,
Sinless, who hath cut off all doubts,
Hath reached the end of every deed,
Freed by removal of the base.3

Exalted One, Enlightened he,
The lion he without compare.
For the deva-world and world of men
He caused the Brahma-wheel to roll.

Wherefore the devas and mankind
Who went for refuge to the Seer
Meeting shall pay him homage due,
The mighty one, of wisdom ripe.4

““ Tamed, of the tamed 1s he the chief:
Calmed, of the calm is he the sage:

Freed, of the freed topmost is he:

Crossed o’er, of them that crossed the best ’’:

So saying shall they honour him

The mighty one, of wisdom ripe,—

““ In the world of devas and mankind
None is there who can equal thee.”’

§1v (24). Kalaka.5
On a certain occasion the Exalted One was staying at Saketa,

in Kalaka’s Park. Then the Exalted One addressed the
monks, saying: ‘ Monks.’

1 Text should read phuwlthassa, ¢ gen. for instrumental.” Comy. It
is, however, not gen. but dative.

2 A-kwto-bhaya.

3 Upadhi, substrate.

4+ Vitasarada, ‘ free from sprouting again.” Cf. supra on Ch. I, § 8;
Itiv. 76.

5 Acc. to Comy. he was a rich man who gave a park to the Order.
Saketa was a town in Kosala. Cf. Buddh. India, 39.
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‘ Yes, lord,” replied those monks to the Exalted One. The
Exalted One said:

¢ Monks, whatsoever in the world, with its devas . . . with
its host of recluses and brahmins, of devas and mankind,—
whatsoever is seen, heard, sensed, cognized, attained, searched
into, pondered over by the mind,—all that do I know. What-
soever is seen, heard . . . pondered over by the mind,—that
have I fully comprehended: all that is understood by the
Tathigata, but the Tathagata is not subject to it.

If T were to say: ‘I know whatsoever in the world is seen,
heard, and so forth,”’ it would be a falsehood in me. If 1
were to say: ‘I both know it and know it not,” it would be
a falsehood in me. If I were to say: ‘I neither know it nor
am ignorant of it,”’ it would be a falsehood in me, that would
be a fault in me.2

Thus, monks, a Tathagata is a seer of what is to be seen,
but he has no conceit® of what is seen: he has no conceit of
what has not been seen, he has no conceit of what is to be seen,
he has no conceit about the seer.

Hearing what is to be heard, he has no conceit of what has
been heard or not heard or is to be heard, he has no conceit
about the hearer. So also sensing what is to be sensed . . .
cognizing the cognizable . . . he has no conceit of the thing
cognized or to be cognized or of him who has cognition.

Thus, monks,the Tathagata,* beingsuch an one in thingsseen,
heard, sensed, cognized, is ‘ such.”” Moreover, than “he who
18 such >’ there is none other greater or more excellent, I declare.

1 Tay Tathagato na upatthasi. Comy. has na upagaiicki (by way of
the sense-doors). This is expl. by next line of gathas, etay ajjhositap
n’ atthi. The reading at UdA. 130, where this passage is quoted, is tap
Tathagatassa na upaithas:, ¢ did not occur to (? was not invented or
imagined by) the T.

2 Kali=doso. Comy.

3 Deeming, fancy: ma#ifiati, as at 8. iv, 22; K.S. iv, 12.

4 The text is confused here. Comparing Comy. and Stnk. text and
punctuating, I get the reading dhammesu tadiso yeva, tadi : tamha ca
pana taditamha (abl. of tadiso) atfinio tadi uttaritaro va, ete. Tadi=araha,
ariya. (Cf. Sn. 522, Nago tad: pavuccate tathatid.) Full comments on
Tathagata will be found at UdA. 128, 130, where this sutta is quoted.
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Whate'er is seen, heard, sensed or clung to is esteemed
As truth by other folk. ’Midst those who are convinced?
Not such am I, not one to claim that what they say,

Be it true or false, is ultimate.?2 1 long ago®

Beheld this barb whereon mankind are hooked, impaled.
I know, I see, to that cling not Tathagatas.’

§ v (25). The God-life.s

‘ Monks, this God-life is not lived to cheat or cajole people.
It is not concerned with getting gain, profit or notoriety. It
is not concerned with a flood of gossip nor with the idea of
““let folk know me as so-and-so.” Nay, monks, this God-life
is lived for the sake of self-restraint, for the sake of abandoning,
for the sake of detachment from the passions, for the sake of
making to cease.

For self-restraint and for abandoning,
Heedless of what men say® of it, this God-life
Did that Exalted One proclaim as going
Unto the plunge® into Nibbana’s stream.

This is the Way whereon great ones, great seers
Have fared ; and they who, as the Buddha taught,
Attain to that, will make an end of ill,

E’en they who what the teacher taught perform.’

§ vi (26). The cheat.?

‘ Monks, whatsoever monks are cheats, stubborn, babblers,
astute,® insolent, uncontrolled, such are no followers of me.®

1 Saya-sapvutesu =ditths-gatika. Comy.

$ Paray—wuttamay katvi. Comy., which quotes the common boast
¢ idam eva saccap, mogham afifian’ K.

3 Patigacca. *‘Under the Bodhi tree,” says Comy.

¢ As at Itiv. 28, which omits stivada- and viraga-nirodhatthay.

5 Anitihay =iti-ha-parivajjitay, aparapatiiyay. Comy. (avoiding, in-
dependence of, mere talk).

¢ Ogadha. Cf. A.i, 168; 8. v, 344=K.S. v, 298 n.

? This sutta occurs at Itiv. 113. Cf. Thag. 959.

8 Singt. Comy. quotes the def. at Vibh. 351, lit. ‘ having a horn.’
VibhA. 476 explains ‘in the sense of piercing: a name for the depraved
life of townsfolk.” Trans. at Brethr., p. 337, ‘skilled diplomatists.’

* Mamakd=mama santakd. Comy.
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Such have fallen away from this Dhamma-discipline: nor do
such monks win growth, increase, prosperity in this Dhamma-
discipline.

But, monks, whatsoever monks are no cheats, not stubborn,
no babblers, sages, tractable, well controlled, such indeed are
followersof me. Such have not fallen away from this Dhamma-
discipline: such monks win growth, increase and prosperity
therein.

Cheats, stubborn, babblers, crafty rogues,
Insolent and uncontrolled,—

They in Dhamma do not grow

By the all-wise One declared.

But honest ones, no babblers, sages,
Tractable and well controlled,
They verily in Dhamma grow
By the all-wise One declared.’

§ vii (27). Contented.}

‘ Monks, these four things are trifling. easily gotten and
blameless. What four ?

Among robes, monks, rag-robes are a trifling thing, easily
gotten and blameless. Of food, monks, alms-food of scraps
is a trifling thing . . . of lodgings, monks, the root of a tree
is a trifling thing . . . of medicines, monks, ammonia? is a
trifling thing, easily gotten and blameless too. These are the
four trifling things. . . .

Indeed, monks, when a monk is content with trifles that are
easily gotten, I declare this to be one of the factors of re-
cluseship.?

Contented with what brings no blame,
A trifling, easy-gotten thing,

His mind untroubled by the thought4
Of lodging, robes, or food and drink,

1 At Itiv. 102. Cf. Path of Purity,i, 76. * Putimulia.

3 Here text has afifiataray samaiisian, but Itiv. saman#’ angay (factor
of recluseship).

* To make sense with vighdfo ctttassa text should read na for ca.
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He 1s not worried where to go.?
And thus the things declared to suit
The life of the recluse are won

By that contented, earnest monk.’2

§ viii (28). Lineage.®

‘ Monks, these four Ariyan lineages, reckoned as ancient, as
of long standing, as traditional, primeval, pure and unadulter-
ated now as then, are not confounded, nor shall they be, are
not despised by discerning recluses and brahmins. What
are the four ?

Herein, monks, a monk is content with any sort of robes,?
and speaks in praise of such content. For the sake of getting
robes he resorts not to unseemly and unbecoming conduct. . . .
If he gets not robes he is not dismayed thereat: and if he does
get them he is free from the bond of selfishness, of greed, of
craving for them. Seeing the danger therein and skilled in
the escape® therefrom he makes use of them. Yet does he not
exalt himself because of his content with any sort of robes,
nor does he disparage others (who are not content). Whoso,
monks, is skilled herein, not slothful, but mindful and heedful,
this monk is one who stands firm in the primeval, ancient,
Ariyan lineage.

Then again, a monk is content with any sort of alms-food

! Disg na patthaninati. So Itiv., Sinh. ed., and Comy.—i.e., he is not
vexed by his destination. But our text reads unmetrically na pafi-
haiitantt, ‘his bearings are not troubled.” Comy. apparently takes
disa as abl. sing., meaning ‘ the direction of a village, etc., where he
might expect alms, ete.’

? Text sikkhato, but Comy., Sinh. ed., and Itiv. bhikkhuno.

3 Ariya-vapsa. Most of this sutta is in the Sangiti-susta, D. iii, 224.
Comy. states that it was preached at the Jetavana to forty (?) thousand
monks. This is reckoned the eighth ‘lineage,’ the seven others being
the Khattiya, Brahmana, Vessa, Sudda, Samana, Kula and Rija-
vansas. It is also called Ariya-tantt and Ariya-pavent.

¢ Comy. as is natural treats the subject of monkish life in extra-
ordinary detail. Most of the matter will be found at VM. i, 62 ff.

5 Nissarana-pufifio. Comy. takes this to mean ‘knowing their use
for keeping him warm.’
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and speaks in praise of such content. For the sake of getting
alms-food he resorts not to what, is unseemly and unbecoming.
If he gets not alms-food he is not dismayed thereat: and if he
does get it he is free from the bond of selfishness,! of greed, of
craving for it. Seeing the danger therein and skilled in the
escape therefrom, he makes use of it. Yet does he not exalt
himself because of his content with any sort of alms-food, nor
does he disparage others (who are not content). Whoso,
monks, is skilled herein . . . this monk is one who stands
firm in the primeval, ancient, Ariyan lineage.

Then again, a monk is content with any sort of lodging and
speaks in praise of such content. For the sake of getting
lodging he resorts not . . . If he gets not lodging he is not
dismayed thereat. . . . Whoso, monks, is skilled herein . . .
stands firm . . . in the Ariyan lineage.

Once more, monks, a monk delights in abandoning. So
delighting he delights in making-become.2 Yet because of
his delight in the one and the other he exalts not himself
because of that delight, nor does he disparage others (who
delight not therein). Whoso, monks, is skilled herein, not
slothful but mindful and heedful, this monk is one who stands
firm in the primeval, ancient, Ariyan lineage.

These, monks, are the four Ariyan lineages reckoned as
ancient, as of long standing, as traditional, primeval, pure
and adulterated now as then; which are not confounded nor
shall be, are not despised by discerning recluses and brahmins.

Moreover, monks, possessed of these four Ariyan lineages,
whether a monk dwell in the east or the west, north or south,—
wherever he may dwell he masters discontent and content,?
monks. He is a sage.

No discontent compels the sage,
The sage no discontent compels :4

1 @athita, lit. bound, tied.

2 Pahana and bhavand, t.e. in abandoning evil and developing good
things.

3 Arati-rati-saho.

1 Comy., Sinh. text vira-saphati for text’s dhiran sahati (four times).
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The sage doth discontent compel,
Compeller of discontent is he.

Him, that all kamma hath decided?
And scattered it, who shall restrain ?
Pure as the gold of Jambu he.

Who is there can speak blame of him ?
Even the devas praise that man:
Praised by Brahma himself is he.’?

§ ix (29). Factors of Dhamma.?

‘ Monks, these four factors of Dhamma, reckoned as ancient,
of long standing, as traditional, primeval, pure and unadulter-
ated now as then, are not confounded nor shall they be, are
not despised by discerning recluses and brahmins. What are
the four ?

Not-coveting, monks, 1s a factor of Dhamma, reckoned as
ancient . . . not-malice, right mindfulness and right con-
centration . . . are not despised by discerning recluses and
brahmins. These are the four factors of Dhamma. . . .

Not covetous, with heart of malice void,
A man should dwell, with concentrated mind,
With mind one-pointed, in the self controlled.’

§ x (30). Wanderers.

On a certain occasion the Exalted One was staying near
Rajagaha on Vultures’ Peak Hill. Now at that time a great
number of notable Wanderers were in residence on the bank
of the Snake river,* in the Wanderers’ Park, to wit: the
Wanderers Annabhara, Varadhara, Sakuludayin® and other
notable Wanderers.

Now at eventide the Exalted One, arising from his solitary

1 Sinh. text and Comy. sabba (for samma of text) -kamma; Sinh. text
and text -vydkatap (determined, settled). Text also reads kko for ko.

2 This couplet occurs above, I, § 6. Cf. Dhp. 230; Ud. 77.

3 Quoted at Nettr, 170. Cf. D. iii, 229,

4 Sappini - 8.1, 153; Vin. Texts, 1, 264, n. 2; infra, text 176, where
the same Wanderers discuss the  brahmin truths’; and G.8. i, 168.

5 The sutta at M. ii, 29 is named after this Wanderer.
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musing, went towards the bank of Snake river, where was the
Wanderers’ Park, and on reaching it sat down on a seat made
ready. Ashesatthe Exalted One said thistothose Wanderers:

Wanderers, these four factors of Dhamma, reckoned
ancient, of long standing, as traditional, primeval, pure and
unadulterated now as then, are not confounded nor shall
they be, are not despised by discerning recluses and brahmins.
What are the four ? (Here ke repeats the previous suita.)

Now, Wanderers, if one should thus object: * But I could
point to a recluse or brahmin who, though he has realized* this
Dhamma-factor of not-coveting, i1s nevertheless covetous,
strongly passionate in his desires,”—of such an one I would
say: “ Then let him speak out! Let him utter speech, and
I shall behold his excellence.”” Indeed, Wanderers, it is a
thing impossible that such a recluse or brahmin, so doing, could
be pointed to as covetous, strongly passionate in his desires.

Again, Wanderers, if one should thus object: ‘ But I could
point to a recluse or brahmin who, though he has realized this
Dhamma-factor of not-malice, is yet malevolent of heart, of
corrupt thoughts,”’—of such an one I would say: “ Then let
him speak out! Let him utter speech, and I shall behold his
excellence.”” Indeed, Wanderers, it is a thing impossible that
such an one, so doing, could be pointed to as malevolent of
heart, as of corrupt thoughts.

Again, Wanderers, if one should thus object: *“ But I could
point to a recluse or brahmin who, though he has realized this
Dhamma-factor of right mindfulness, is nevertheless dis-
tracted and uncontrolled,”’—of such an ¢ue I would say:
*“ Let him speak out then and so forth. . . .”’

Again, Wanderers, if one should thus object: ‘‘ But I could
point to a recluse or brahmin, who, though he has realized
this Dhamma-factor of right concentration, is nevertheless
not concentrated but flighty-minded,””—of such an one I
would say: “ Then let him speak out! Let him utter speech,
and I shall behold his excellence.”

Y Paccakkhaya (ger. of paccakkhdati) means ‘ by personal experience,’
not patikkhipitva as Comy. takes it, for it does not make sense.

3
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Now, Wanderers, whoso should think he ought to censure
and despise these four Dhamma-factors of not-coveting,
not-malice, right mindfulness and right concentration,—I
say that in this very life four righteous reproaches,! occasions
for censure, come upon that man. What four ?

Thus: If your reverence despises, censures the Dhamma-
factor of not-coveting, then (it follows that) those recluses
and brahmins who are covetous, strongly passionate in desires,
must be honoured by your reverence, they must be praised
by your reverence. And if your reverence censures, despises
the Dhamma-factor of not-malice, then (it follows) that those
recluses and brabmins who are malevolent of heart, corrupt
in thought, must be honoured by your reverence, they must
be praised by your reverence. And if your reverence censures,
despises the Dhamma-factor of right mindfulness, then (it
follows that) those recluses and brahmins who are distracted
and uncontrolled . . . must be praised by your reverence.
And if your reverence censures, despises the Dhamma-factor
of right concentration, then (it follows that) those recluses
and brabmins who are not concentrated but flighty-minded
must be honoured by your reverence, must be praised by your
reverence.

Indeed, Wanderers, whosoever? should think he ought to
censure and despise these four factors of Dhamma, I say that
in this very life these four righteous reproaches, occasions for
censure, come upon that man.

Why, Wanderers, even the men of Ukkala, Vassa and
Bhaiifia,® who were deniers of the cause, deniers of the deed,
deniers of reality,—even they did not judge it fit to censure
and despise these four Dhamma-factors. Why so? Because
they feared blame, attack, reproach.

! Sehadhammika vadanupdta. Cf. S. ii, 33.

* Text should read yo kko.

3 This para. occurs at S.iii, 72; K.S.iii, 63; Pts. of Contr. 96; M.iii, 78
{which reads Okkala). Comy. cites the men as types of extreme views.
Trans. at K.S. ‘ Keepers of the retreat (in the rains) and preachers,’
which it might mean; but the word Vassa-Bhafifia is probably a doublet,

like Sartputta- Moggallana, ete.
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Without ill-will and mindful ever,

Who in the self (ajjhattay) is well composed,
Who trains to discipline his greed,—

He is the one called * diligent.””’

CHAPTER IV.—THE WHEEL.
§1(31). The wheel.

¢ Monks, there are these four wheels,! possessed of which on
devas and mankind there rolls a four-wheeled prosperity:
possessed of which both devas and mankind in no long time
attain greatness and increase in prosperity. What are the
four wheels ?

They are: dwelling in a fitting place, association with the
worthy ones,? perfect application of the self,® and merit done
aforetime. These are the four wheels . . . possessed of which
both devas and mankind in no long time attain greatness and
increase In prosperity.

If one dwells in a fitting dwelling-place
And friendship makes with Ariyans,*
And perfectly applies the self,

And hath aforetime merit done,

There rolls® upon him wealth of crops,
Fame, good report and happiness.’

1 Cf. D. iii, 276: quoted Asl. 58; Expos. i, 77; VibhA. 399. Here
Comy. merely def. as sampattiyo. ‘The four wheels have been declared,
but should be classed as the one moment, in the sense of occasion (or,
conjuncture), for they are the occasion for the production of merit.
Exzpos. These are among the blessings described in Mahamangala-suita,
Sn. 258.

2 Sappurisa=ariyai.

3 Atlta-samma-panidhi, lit. ¢ perfect self-adjustment’ (Dial. iii, 254).
Comy. has altano sammd-thapanay. KhpA. 132, atta-=°the mind, or,
the whole personality.” Cf. Samma panihitay cittay, Dhp. 43 and UdA.
16 (where cakka is discussed).

¢ Ariya-mitta-karo (a word not in Pali Dict.).

5 Adhivattaty, metaphor of a rolling wheel.
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§ it (32). Sympathy.?
‘ Monks, there are these four bases of sympathy. What
four ?
Charity, kind speech, doing a good turn and treating all
alike.2 These are the four.

Charity, kind words, and doing a good turn3

And treating all alike as each deserves:

These bonds of sympathy are in the world

Just like the linchpin of a moving car.4

Now if these bonds were lacking, mother who bore
And father who begat would not receive

The honour and respect (which are their due).

But since the wise rightly regard these bonds,
They win to greatness® and are worthy praise.’®

§ i1i (33). The lion.?

‘ Monks, the lion, king of beasts, at eventide comes forth
from his lair. Having come forth from his lair he stretches
himself. Having done so he surveys the four quarters in all
directions. Having done that he utters thrice his lion’s roar.
Thrice having uttered his lion’s roar he sallies forth in search
of prey.

Now, monks, whatsoever brute creatures® hear the sound
of the roaring of the lion, king of beasts, for the most part
they are afraid: they fall to quaking and trembling. Those
that dwell in holes seek them: water-dwellers make for the

1 Sangaka, what holds together (the linchpin of the gathas). Cf.,
D, i1i, 152; tnfra, text 248 and n. on § 9 of Ch. IV.

! Samdanatia="impartiality,” but Comy. takes it as ‘ imperturbabil-
ity ' (samana-sukha-dukkha-bhivo).

3 Autha-cartyd, l1it. conduct in or for welfare.

¢ Cf. Sn. 654, kamma-nibandhand satta rathass’ ani va yayato.

& Read mahattay for text’s mahaniay.

¢ Gathas at JA. v, 330 (Sona-Nanda J.), where Fausboll’s punctua-
tion has misled the translator of the Cambridge ed. volume. They are
continued trfra, text 710=A. i, 132; Itsv. 109.

7 At 8.1iii, 84=K.8.1ii, 70 (a Savatthi discourse).

8 Tiracchana-gati pand, those which go horizontally, not erect.
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water: forest-dwellers enter the forest: birds mount into the
air,

Then, monks, whatsoever rajah’s elephants in village, town,
or rajah’s residence are tethered with stout leathern bonds,
such burst and rend those bonds asunder, void their excre-
ments and in panic run to and fro. Thus potent, monks, is
the lion, king of Leasts, over brute creatures: of such mighty
power and majesty is he.

Just 8o, monks, when a Tathagata arises in the world, an
Arahant, a Perfectly Enlightened One, perfect in lore and
conduct, Wellfarer, a world-knower, the trainer unsurpassed
of men who can be trained, teacher of devas and mankind,
a Buddha, an Exalted One,—he teaches Dhamma: ‘“ Such is
the person-pack: such the origin of the person-pack: such is
the ending of the person-pack: such is the practice going to
end the person-pack.’’?

Then, monks, whatsoever devas there be, long-lived, lovely,
and become happy, for a long time established in lofty palaces,?
—they too, on hearing the Dhamma-teaching of the Tathagata,
for the most part? are afraid: they fall to quaking and trembling,
saying: ‘It seems, sirs, that we who thought ourselves
permanent are after all impermanent: that we who thought
ourselves stable are after all unstable: not to last, sirs, it seems
are we: and lasting we thought ourselves. So it seems, sirs,
that we are impermanent, unstable, not to last, compassed
about with a person-pack.

Thus potent, monks, is a Tathagata over the world of devas
and mankind: of such mighty power and majesty is he.

1 Sak-kiya, i.e. the pack or group or cluster (¥dya is prob. derived
from ci, to heap up. Pali Dict.) of oneself. Cf. nikaya, etc. Cf.
K.S.iii, 134 ff. At the Sika-sulta of 8. iii, it is ripd, vedand, etc., that
are mentioned.

¥ Uccesu vimanesu (1 auras). Cf. G.8. i, 164, where the B. claims the
power to get ‘ high seats, the deva-seat and the Ariyan seat.’

3 Comy. remarks: * Whom does he except ? Devas who are Ariyan
followers. These are not afraid because of their having destroyed
the dsavas. . . .> It may refer to those who had been followers on
earth.
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When a Buddha, fully knowing,!

Sets the Dhamma-wheel a-rolling—
Teacher he without a rival

Of the devas and the world—

Teaching that the framework? ceases

And the framework comes to be,

And the Ariyan Eightfold Way

That leads to calming of all I1l,—

Devas, they who live for ages,

Beauteous, of great renown,

Like the beasts before the lion,

Fall a-trembling, are afraid;

For they have not done with framework.?
‘ Transient, friends,’’ say they, ‘‘ are we,”’
Whenas they hear the Arahant’s words,
Of such an one who well is freed.’

§iv (34). Faiths4
‘ Monks, there are these four best faiths. What four ?
Monks, as compared with creatures, whether footless, bipeds,
quadrupeds, or those with many feet, with form or void of
form, with sense or void of sense or indeterminate 1n sense, a
Tathagata, an Arahant, a Fully Enlightened One is reckoned
best of them.® They who have faith in the Buddha have

1 Abhnnaya =janitva. Comy. 2 Sakkaya. Cf. supra, n.

3 Avitivalta sakkayarp.

4 Pasada. This sutta occurs at Itiv. 87 (and is included at A. iii, 36)
in three sections; but to make it a Four the Eightfold Way is here
inserted, but this is not in the gathas, which are the same in all three
books. The gathas deal with the ‘ triple gem ’ and charity (four bests).
It is also curious that Comy. does not mention the gathas either here
or at A.iii. Have they been added from Itivuttaka (which for several
reasons I conclude to be an older collection than Angutiara) ? Or does
this show that the prose part is later than, or written up to, the gathas
(a thing which evidently has been done in some cases, not to mention
the Jataka Comy.)? Comy. on Ratana-sutta of Khuddaka-P. (KhpA)
quotes our sutta several times.

5 Quoted Vis. Mag. i, 2903, where ydvatd (an adverb) is incorrectly
taken as a pronoun, as also in our Comy. Text omits ‘ that is’ (yadidap),
which is in the Itiv. text.
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faith in the best: of those who have faith in the best the result
is best.

Monks, as compared with things compounded, the Ariyan
eightfold way is reckoned best of them. They who have faith
therein have faith in the best: of those who have faith in the
best the result is best.

Monks, as compared with things compounded or not com-
pounded, freedom from passion is reckoned best of them, to
wit: the subduing of pride in self,’ the restraint of thirst, the
removal of clinging, the cutting off of the base of rebirth, the
destruction of craving, freedom from passion, ending, Nibbana.
They who have faith in Dhamma (which is passionless)® have
faith in the best: of those who have faith in the best the result
is best.

Monks, as compared with orders and companies, the Order
of a Tathagata’s disciples is reckoned best, to wit: the four
pairs of men, the eight types of men,® that is, the Exalted
One’s Order of disciples. Worthy of honour are they, worthy
of reverence, worthy of offerings, worthy of salutations with
clasped hands,—a field of merit unsurpassed for the world.

Monks, they who have faith in the Order have faith in the
best: of those who have faith in the best the result is best.
These are the four faiths.¢

Of those who have faith at its best,
Who comprehend best Dhamma,

Of those who have faith in the Buddha,
Gift-worthy, unsurpassed :

Of those who have faith in Dhamma,
Passionless, calming, blissful:

1 Mada-nimmadana =mana-mada-pusrisa-mada, ace. to VM. loc. cit. ;
but our Comy. raga-mada. We cannot help noting that all these negative
virtues are regarded as the best things.

% Virage (dhamme), not in text, but at A. iii, 36 and Itiv. Of. Vimana
V. 51, raga-viragam anejam asokay dhammay.

8 Purisa-puggald. Comy. does not notice this either here or at
A.iii, 36. Cf. Dial. iii, 238: those on the four paths, together with
those who have won the fruits thereof.

¢ Cf. K.8. v, 296 ff., where the Buddha remarks that the winning of
four continents is not worth one-quarter of a quarter of these four.
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Of those who have faith in the Order,
The field of merit supreme:

Of those who give gifts of their best!
The merit doth increase.

Best is their life and beauty,

Fame, good report, bliss, strength.
The sage who gives of his best,

In best of dhammas calmed,
Deva-become or human,

Winning the best rejoiceth.’

§ v (35). Vassakdra.?

On a certain occasion the Exalted One was staying near
Rajagaha, in Bamboo Grove at the Squirrels’ Feeding-ground.

Now on that occasion Vassakira the brahmin, a great
official of Magadha, came to visit the Exalted One, and
on coming to him greeted him courteously, and after the
exchange of greetings and courtesies sat down at one side.
As he sat thus Vassakara the brahmin said this to the Exalted
One:

‘ Master Gotama, we brahmins proclaim a man, if he pos-
sesses four qualities, as one of great wisdom, as a great man.
What are the four qualities ?

Herein, master Gotama, he i1s learned. Of whatsoever he
hears he understands the meaning as soon as it is uttered,
saying: ‘ This is the meaning of that saying. This is the
meaning of that saying.”” Moreover, he has a good memory,
he can remember and recall a thing done long ago, said long
ago. Again, in all the business of a householder he is skilled
and diligent, and therein he is resourceful and capable of
investigating what is proper to be done, what should be
arranged. Now, master Gotama, if a man possess these
qualities, we proclaim him as one of great wisdom, as a great
man. Ifthe worthy Gotama thinks me worthy of commenda-

! Aggassa datd is taken by Comy. on Sn. 217 (Snd. ii, 270) as * off the
top,’ ¢ first-fruits.” Of. A. iii, 42, 51 (agga-dayi).
83 ‘ Rain-maker.” CYf. infra, text 172; D. ii, 72, 87; M. iii, 8.
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tion herein, let him commend me. On the contrary, if he
thinks me blameworthy, let him blame me therefor.’

‘ Well, brahmin, I neither commend you nor blame you
herein. I myself proclaim a man possessed of four qualities
to be one of great wisdom, to be a great man. What are
the four ?

Herein, brahmin, we have a man given up to the welfare
of many folk, to the happiness of many folk. By him are
many folk established in the Ariyan Method,! to wit: in what
is of a lovely nature, in what is of a profitable nature. To
whatsoever train of thought® he wishes to apply himself, to
that train of thought he applies himself: to whatever train of
thought he desires not to apply himself, to that train of
thought he applies not himself. Whatever intention® he wishes
to intend, he does so or not if he so wishes. Thus is he master
of the mind#in the ways of thought. Alsoheis one who attains
at will,5 without difficulty and without trouble the four
musings which belong to the higher thought,® which even in
this very life are blissful to abide in. Also by destruction of
the asavas, in this very life thoroughly comprehending it of
himself, he realizes the heart’s release, the release by wisdom,
and attaining it abides therein.

No, brahmin, I neither commend nor blame you herein, but
I myself proclaim a man possessed of these four qualities to
be one of great wisdom, to be a great man.’

¢ It 18 wonderful, master Gotama ! It is marvellous, master
Gotama, how well this has been said by the worthy Gotama ! I
myself do hold the worthy Gotama to be possessed of these same
four qualities. Indeed, the worthy Gotama is given up to the
welfare of many folk, to the happiness of many folk. By him are

1 Naya. Cf. 8.ii, 68, ete. 2 Vitakka.

3 Sankappa. For the many attempts to translate this word see the
table at Sakya, p. 85 (Mrs. Rhys Davids).

4 Ceto-vasippatto. Cf. supra, text 6.

S Nikama-labhi (MA. attano iccha-vasena. Pali Dict. © giving plea-
sure ’ [?]), M. i, 33, 364; S. v, 316; K.S. v, 280.

8 Abhicetastkanay (MA.=visuddha-citta). Our Comy. has nothing
to say here of this fairly frequent phrase or at 8. v.
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many folk established in the Ariyan Method, to wit: in what is
of a lovely nature, in what is of a profitable nature. Indeed,
the worthy Gotama, to whatever train of thought he wishes to
apply himself, to that train of thought applies himself. . . .
Surely the worthy Gotama is master of the mind in the ways
of thought. Surely the worthy Gotama is one who attains

atwill . . . thefourmusings . . . Surely the worthy Gotama
by destruction of the asavas . . . realizes the heart’s release,
the release by wisdom . . . and attaining it abides therein.’

‘ Indeed, brahmin, your words come close and challenge me
to a statement.! Nevertheless I will satisfy you by replying.
I am indeed given up to the welfare of many folk, to the
happiness of many folk. By me are many folk established in
the Ariyan Method, to wit: in what is of a lovely nature, in
what is of a profitable nature. To whatsoever train of
thought I desire to apply myself, to that I apply myself or
not as I please. Whatever intention I wish to intend, I do
so or not as I please. Indeed, brahmin, I am master of the
mind in the ways of thought. Indeed, I am one who attains
at will . . . the four musings, . . . Indeed, brahmin, by the
destruction of the asavas . . . I realize the heart’s release . . .
and attaining it abide therein.

He who for all things found release from Death,

Who showed their weal to devas and mankind,

Who taught the Method, Dhamma,? seeing which
And hearing which full many folk are calmed;
Skilled (guide) of what is right way and what wrong,®
Task-ended he, who hath no asavas,

Enlightened One who weareth his last body,—

He “ great in wisdom *’ and *‘ great man *’ is called.’

! Asajja upaniya-vaca bhasita. As at A. i, 172=G.8. i, 156, where
see n.,

2 Of. D.ii, 161, fidyassa dhammassa padesa-vailti; M. ii, 181, nayay
dhammay kusalay =saka-vipassanakay maggay. Comy.

2 1 read with Sinh. text kusalo katakicco anasavo (our text applies
these epithets to #iayay). OCf. Sn. 627 (of the brahmin), maggdmaggassa
koviday.
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§ vi (36). As to the world?

On a certain occasion the Exalted One was jJourneying along
the highroad between Ukkatthd and Setabbya.? Now the
brahmin Dona3® was also journeying along the highroad
between Ukkattha and Setabbya. Then the brahmin Dona
beheld on the footprints of the Exalted One the wheel-marks*
with their thousand spokes, with their rims and hubs and all
their attributes complete. On seeing these he thought thus:
It is wonderful indeed! It is marvellous indeed! These
will not be the footprints of one in human form.

Just then the Exalted One stepped aside from the highroad
and sat down at the root of a certain tree, sitting cross-legged,
holding his body upright and setting up mindfulness in front
of him. Then the brahmin Dona, following up the Exalted
One’s footprints, beheld the Exalted One seated at the foot
of a certain tree. Seeing him comely, faith-inspiring,5 with
senses calmed, tranquil of mind, in the attainment of com-
posure by masterly control, (like) a tamed, alert, perfectly
trained® elephant,” he approached the Exalted One and draw-
ing near to him said this:

1 Loke, given in the udddana. See Introduction, p. vi.

2 In Kosala. Cf. Brethr. 87; M. i, 326. Comy. expl. the name of
the former thus: * built by torchlight (ukka).’ At the latter Kassapa
Buddha was said to have been born.

3 This may be the brahmin to whom the Buddha’s bowl was given
after his death, D. ii, 166. Comy. pictures him as a master of the three
Vedas, journeying along with 500 youths and teaching them.

4 For the marks of the ‘ Superman’ see Introd. to Dial. ili, 132 ff.
(Lakkhana-sutta). They seem to have been a brihmin, not Buddhist,
legend, or part of it, and point to a later period when the Buddha’s
quasi-divinity had become established. Of these footprints Comy.
remarks: ‘ The Buddha’s footprints, being sukhumant, are invisible,
but on this occasion he purposely allowed the impressions to be seen
by the brahmin.’ Cf. The Life of Buddha, by Dr. Thomas, p. 215 ff.

8 Pasadaniya. At Ud. 7, dassaniya.

¢ Text repeats santtndriyay, which should read yatindriyan (UdA. 87)-
Comy. has sapyatindriyay.

? Naga. Comy. fancifully derives the word from (puna) andgacchats
and na aguy karots.
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‘ Your worship will become? a deva ?’

¢ No indeed, brahmin, I’ll not become a deva.’

* Then your worship will become a gandharva ?’

‘ No indeed, brahmin, I’ll not become a gandharva.’

‘ A yakkha, then ¥’

‘ No indeed, brahmin, not a yakkha.’

‘ Then your worship will become a human being ?’

‘ No indeed, brahmin, I’ll not become a human being.’

* When questioned thus: *“ Your worship will become a deva

. . . a gandharva . . . a yakkha . . . a human being ?’’ you
reply: * Not so, brahmin, I’ll not become a deva .. . a
gandharva . . . a yakkha .. . I'll not become a human

being.”’ Who then, pray, will your worship become %’

‘ Brahmin, those &savas whereby, if they were not aban-
doned, I should become a deva,—those asavas in me are
abandoned, cut off at the root, made like a palm-tree stump,
made non-existent, of a nature not to arise again in future
time. Those asavas whereby, if they were not abandoned, I
should become a gandharva, a yakkha, a human being,—
those asavas in me are abandoned . . . not to arise again
in future time. Just as, brahmin,2 a lotus, blue, red
or white, though born in the water, grown up in the
water, when it reaches the surface stands there unsoiled
by the water,—just so, brahmin, though born in the world,
grown up in the world, having overcome the world,® I abide
unsoiled by the world. Take it that I am a Buddha, brahmin.

1 Bhavissati., This passage has hitherto been mistranslated. The
brahmin does not ask ‘ Are you ?’ but uses the future tense common to the
verbs be and become. The Buddha replies, not ‘ Iam not (these things),’
but ‘shall not become,’ also using the future. The gathas clearly imply
that he will not again ‘become’ any one of these creatures, having
destroyed the basis of rebirth; nor do they hint at any supernatural or
superhuman marks or appearance. Probably the sentence about the
‘wheels,’” as well as the last prose paragraph, is a later insertion, being
an editorial attempt to lend the plausibility of later values to a frag-
mentary, half-forgotten ‘saying.” We meet with apparently the same
Dona in the next Nipata,

? Text wrongly bhtkkhave for brahmane.

3 Cf. St. John’s Gospel, xvi, 33.
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The asavas whereby would be

A deva-birth or airy sprite,?
Gandharva, or whereby myself
Would reach the state of yakkhahood,
Or go to birth in human womb,2—
Those asavas now by myself

Are slain, destroyed and rooted out.3

Az a lotus, fair and lovely,

By the water is not soiled,

By the world am I not soiled;
Therefore, brahmin, am I Buddha.’*

§ vii (37). Incapable of falling away.

‘ Monks, possessed of four qualities a man is incapable
of falling away; he is near to Nibbana. What are the
four ?

Herein a monk 1s perfect in virtue, he is guarded as to the
doors of the sense-faculties, he is moderate in eating, he 18
given to watchfulness.

And in what way is a monk perfect in virtue ?

Herein a monk is virtuous,® he dwells restrained with the
restraint of the obligations: perfect in the practice of right
conduct he sees danger in the slightest faults: he takes up and

1 Text should read devipapatty. Vihangamo is described by Comy. as
akasa-caro gandhabba-kayika-devo.

2 Text here and at M A. i, 61, abbaje (optative of a supposed abbajati,
‘would go’). Pali Dict. suggests andaje (but what case would this be
and how would one translate ?). I adopted this reading at Ud4. 174,
and in Mr. Jayasundara’s trans. of 4. ii, with Sinh. text. But now
I propose to read abbude (the feetus). I took the gathas wrongly.
Comy. says nothing.

3 Vinalikata =vigata-nala, vigata-bandhang kata. Comy. and at Sn.
542, vigata-nala, ucchinna.

¢« The brahmin’s question is not unique. In another story also of
this legendary type, the Sonananda Jataka (J. v, 317), we read: ‘ Art
devatd, gandharva or Sakks, giver to men? Art human of magic
potency ? As what may we know thee ?’

s Cf. G.8. i, 59.
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trains himself in the stages of training. Thus a monk is per.fect
in virtue.

And how is a monk guarded as to the doors of the sense-
faculties ?

Herein? a monk, seeing an object with the eye, does not grasp
at the general features or at the details thereof. Since coveting
and dejection, evil, unprofitable states, might flow in upon
one who dwells with the faculty of the eye uncontrolled, he
applies himself to such control, he sets a guard over the faculty
of the eye, attains control thereof. When he hears a sound
with the ear, or with the nose smells a scent, or with the tongue
tastes a savour, or with the body contacts tangibles; when with
the mind he cognizes mental states, he does not grasp at the
general features or details thereof. But since coveting and
dejection, evil, unprofitable states, might flow in upon . . .
he sets a guard over the faculty of mind, attains control
thereof. That is how a monk has the doors of the sense-
faculties guarded.

And how is a monk moderate in eating ?

Herein a monk takes his food thoughtfully and prudently,2
not for sport, not for indulgence, not for personal charm or
adornment, but just enough for the support, for the continuance
of body, for its resting unharmed, to help the living of the God-
life, with this thought: My former feeling I check and I set
going no new feeling. Thus maintenance® shall be mine,
blamelessness and comfort in life. Thus a monk is moderate
in eating.

And how is a monk given to watchfulness ?

By day a monk walks up and down and then sits, thus
cleansing his heart of conditions that should be checked.*
By night for the first watch he does likewise. In the middle
watch of the night, lying on his right side he takes up the lion

1.¢f. G.8. i, 98. 2 Cf. infra, § 159. 3 Yatra.

¢ Avaraniya. At Q.8.1i, 98 I trans. ‘ that hinder.’ OCf. M. i, 55,
iii, 3 (Palv Dict. wrongly states that it is used only negatively). Comy.
at 4.1, 114 says ‘ the five hindrances.” However, the form of the word
seems to imply that there are states to be checked, not ‘ which may
hinder,’ a8 gen. translated.
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posture,! resting one foot on the other, and thus collected and
composed fixes his thoughts on rising up again.? In the last
watch of the night, at early dawn, he walks up and down,
then sits, and so cleanses his heart of conditions that should
be checked. That is how a monk is given to watchful-
ness.

Possessed of these four qualities a monk 1s incapable of
falling away: he is near to Nibbéna.

Stablished 1n virtue, faculty-controlled,
Moderate in eating, given to watchfulness,
Thus dwelling day and night unweariéed,
Making become good dhamma3 for to win
Peace from the toil,% in earnestness delighting,
In slackness seeing danger,—such a monk
Incapable of failure nears the Goal.’®

§ viii (38). Withdrawn.

‘ Monks, a monk who has shaken off individual beliefs, who®
has utterly given up quests, whose body-complex is calmed,
i8 called “‘ withdrawn.”’?

And how is a monk one who has shaken off individual
beliefs ?

Herein, monks, whatsoever individual beliefs generally
prevail among the generality of recluses and brahmins, to
wit: The world is eternal or The world 1s not eternal: The
world is finite or The world is infinite: What is life, that is

L Cf. D.ii, 134; infra, text 244.

2 Utthana-satiiay manasikaritva (or ? ¢ exertion ’).

3 Cf. Bhavento maggam ultamaypy, Sn. 1130.

¢ Yoga-kkhemassa. Comy. takes it to mean the four yoga (or ogha)
of kama-bhava, difhs, avijja.

5 =Dhp. ver, 32.

¢ Panunna-pacceka-sacco. At D. iii, 269 =Dial. iii, 247, these three
items form part of the ‘ ten Ariyan methods of living ' (Artya-vasa),
and are recorded in Asoka’s Bhabra Edict. [Text inserts wa after
-sambharo, which is not in Sinh. MS. or below at § 4 of this sutta.]

? Papina. Comy. nilino eki-bhdvay upagato.
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body; or One thing is life, another thing is body; A Tathagata
is beyond death or A Tathagata is not beyond death; or, He
both is and is not; or, He neither is nor is not beyond death,—
all these beliefs of his are given up, vomited up, dropped,
abandoned, and renounced.! That, monks, is how a monk has
shaken off individual beliefs.

And how is a monk one who has utterly given up quests ?

Herein, monks, the quest after sense-pleasure is abandoned
by a monk, the quest after becoming is abandoned, the quest
after the holy life has become allayed.? That, monks, is how
a monk is one who has utterly given up quests.

And how is a monk one whose body-complex is calmed ?

Herein a monk, by abandoning pleasure and abandoning
pain, by the coming to an end of the ease and discomfort which
he had before, attains and abides in a state of neither pain nor
pleasure, an equanimity of utter purity, which is the fourth
musing. That, monks, i1s how a monk is one whose body-
complex is calmed.?

And how is a monk ‘“ withdrawn *’ %4

Herein, monks, the conceit of ““I am ’>’ is abandoned in
a monk, cut off at the root, made like a palm-tree stump,
made not to become again, of a nature not to arise again
in future time. That, monks, is how a monk is with-
drawn.

Monks, a monk who has shaken off individual beliefs . . .
18 called ‘¢ withdrawn.’’

The quests of sense, becoming, God-life—
(These three) accumulations of wrong view

1 Cf. S.iii, 257, iv, 391.

2 Acc. to Comy. the first quest is abandoned on the path of non-
return, the second on the Arahant path, whereon also the desire for
the God-life (having been satisfied) is abandoned; but the ditfhi held
about it is dropped by the Stream-winner. At Dial. iii, 209, it is taken
as the quest of ‘ problems connected with * the God-life, such as the self
and its origin, nature and ending, etc. Cf K.S. v, 43 n.

3 Treated more fully in suttas On the Faculties, K.S. v, 188 ff.

4 SA. i, 106 quotes this sutta and passage.
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Become perversion of the truth. In him

Who from all sensual lust is purified,

Who by destroying craving is set free,

Quests are renounced, wrong views are rooted out,
That monk at peace, composed and tranquil-minded,
Unconquered one, by comprehending pride
Awakened one,~—'tis he is called ¢ withdrawn.”’ ’}

§ ix (39). Upaya.2

Now the brahmin Ujjaya came to visit the Exalted One,
and on coming to him greeted him courteously, and after
the exchange of greetings and courtesies sat down at one
side. So seated the brahmin Ujjaya said this to the Exalted
One:

‘ Pray, does the worthy Gotama praise sacrifice 2’3

‘ No, brahmin, I do not praise every sacrifice. Yet I would
not withhold praise from every sacrifice. In whatever
sacrifice, brahmin, cows are slaughtered, goats and sheep are
slaughtered, poultry and pigs are slaughtered amnd divers
living creatures come to destruction,—such sacrifice, brahmin,
which involves butchery 1 do not praise. Why so ?

To such a sacrifice, brahmin, involving butchery neither
the worthy ones nor those who have entered on the worthy
way? draw near. But in whatever sacrifice, brahmin, cows are
not slaughtered . . . and living creatures come not to de-
struction, such sacrifice not involving butchery I do praise;
such as, for instance, a long-established charity, an oblation for
the welfare of the family.® Why so? Because, brahmin,
the worthy ones, those who have entered on the worthy
way, do draw near to such a sacrifice which involves not
butchery.

1 First four lines at Itiv. 48,
2 This brahmin questions the B. at A. iv, 285.
3 Yanna.
4 Araha-magga, not arahatia-magga (as in Paly Dict.).
5 This would be the pitri-yajna, acc. to Comy.
4
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The sacrifice of horse and human life,!

The throwing of the peg,? the drinking-rite;3

The house unbarred, with all their cruelty

Have little fruit. Where goats and sheep and kine
Of divers sorts are sacrificed, go not

Those sages great who’ve travelled the right way.4

But sacrifices free from cruelty

Which men keep up for profit of the clan,

Where goats and sheep and kine of divers sorts
Are never sacrificed,—to such as these

Go sages great who've travelled the right way.
Such should the thoughtful celebrate: and great
The fruit of such; profit they bring, not loss.
Lavish the offering, devas therewith are pleased.’

§ x (40). Udaywn.b

Now the brahmin Udayin came to visit the Exalted One
. . . a8 he sat at one side the brahmin Udayin said this to the
Exalted One:

1 Part of these gathas occurs at 4. iv, 161; Itiv. 21, in a set on ‘ culti-
vating amity ’; Sn. v. 303; the whole at 8. i, 76 =K.8. i, 102, where see
notes. Our Comy., which=8nA4d. 321, differs somewhat from SA4.
i, 145 ff., where the primitive form of these sacrifices i8 explained as
harmless before the time of the rajah Okkaka. The assa-medha was
then sassa-m. (sacrifice for a good harvest); the purisa-m. was a general
feed of six months’ duration, medka being called medhdviti, shrewdness
(in social functions). The samma-pdsa was then called  a bond to bind
men’s hearts.” The word vaja-peyya was originally vdca-peyya, affabil-
ity in address, calling a person ‘dear’ or ‘uncle’: it was in short
pya-vaca. Such security prevailed that all kept open doors, unbolted
(niraggala). These older phrases are called by SA. the four bases of
sympathy ’; ¢f. supra, § 2 and AA. on A. iv, 151. But, as said above,
they had now degenerated into bloody sacrifices and orgies. The
whole story of Okkaka and the brahmins will be found at S=n., p. 60
(Brahmana-dhammika-sutia).

2 Comy. ‘ Every day they threw a samma, pin of a yoke or a peg,
and where it fell they built an altar for sacrifice.’

3 Text should read vaja- for vaca-.

¢ Sammaggati —samyak gata; c¢f. supra, araha-magga.

5 Cf. K.8. v, 72; G.8.1, 208.
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‘ Pray, does the worthy Gotama praise sacrifice ¢’
(The Buddha repeats the previous sulta, but the gathas are

different.)

Fit sacrifice performed in season due

And free from cruelty,l—to such draw near

Those well trained in the God-life, even those

Who have the veil rolled back while (yet) on earth,*
Who have transcended time and going.2 Such

Do the enlightened praise, those skilled in merit.4

Whether in sacrifice or act of faith,®

Oblation® fitly made with heart devout

To that good field of merit,—those who live

The God-life, they who offerings most deserve—
Well offered, sacrificed, conferred,—so given
Lavish the offering; devas therewith are pleased.
Thus offering, the thoughtful, faithful one?

With heart released, thereby becoming wise,
Wins to the blissful world from suffering free.’®

CHAPTER V.—RoOHITASSA.
§ 1 (41). Concentration.

* Monks, there are these four ways of making-concentration-
to-become.? -What four ?

There is, monks, the making-concentration-to-become
which, when developed and made much of, conduces to happy

Y Nirarambhay =pana-samarambha-rakitay. Comy.

2 Vivalta-cchada. Cf. D. i, 89 (-chadda). Comy. does not notice.

3 Kalay gatin (text gati)=vatta-kdle ¢’ eva valla-gatifi ca atikkanid.
Comy. Some MSS. read -kathay-kathi. Sink. text vitivatla-kalay-gatiy.

¢ Text should read kowda.

5 The brahmin skraddhd ceremony, like the Buddhist Pefa-dana =
mataka-dana. Comy.

8 Havyan. So Comy. and Sink. text, but our text bhavyan =bhabbay.
Cf. Sn, 464; 8. i, 169, Hunitabbay (from jukats). Comy.

? There seems to be a play on the words, contrasting medha, medhavi;
saddha, shraddha.

8 Avyapajjhay, here a noun, as at Itiv. 16, 52="non-injury ’ (akipsa

¥ Samddhi-bhdavana at D. iii, 222 =Dial. iii, 216.
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living in this very life. There is, monks, the making-concen-
tration-to-become which, when developed and made much
of, conduces to winning knowledge-and-insight.! There is,
mouks, the making-concentration-to-become which . . . con-
duces to mindfulness and well-awareness. There is, monks,
that which, when developed and made much of, conduces
to the destruction of the asavas.

Now, monks, what sort of making-concentration-to-become
. . . conduces to happy living in this very life ?

Herein a monk, aloof from sense-desires . . . attains the
first musing; by the calming down of thought directed and
sustained . . . he attains the second musing; by the fading
out of zest . . . he attains the third musing; by rejecting
pleasure and pain alike . . . he attains the fourth musing?

and abides therein. . . . This is called “the making-con-
centration-to-become which conduces to happy living in this
very life.”

And of what sort is that which conduces to winning know-
ledge-and-insight 2

Herein a monk pays attention to consciousness of light,
he concentrates on consciousness of daylight,® as by day,
so by pight, as by night, so by day. Thus with wits alert,
with wits unhampered, he cultivates the mind to brilliance.
This, monks, is called ‘‘the making-concentration-to-become
which, when developed and made much of, conduces to win-
ning knowledge-and-insight.”

And what sort of making concentration to become .
conduces to mindfulness and well-awareness ?

Herein, monks, the feelings which arise in a monk are evident4

1 Comy. calls this (dibba-cakkhu) clairvoyance or the light of know-
ledge (fiandloko). Cf. the phrase ‘ knowledge arose, light arose,” K.S.
v, 187; G.8. i, 149.

* Text abridges thus. For the full detailssee G.8.1, 165, etc. Cf. The
bases of psychic power, K.8. v, 235.

3 Comy. expl. ‘ the consciousness that it is daytime.” It means that
heisalways wide awake at histask. P. Dict. has ‘ consciousness of sight.’

4 Of. The four stations (or arisings) of mindfulness, K.S. v, 157.
Comy. says vidita =pakaia {evident).
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to him, the feelings which abide with him are evident -to him,
the feelings which come to an end in him are evident to him.
The perceptions which arise in him . . . the trains of thought
which arise in him, which abide with him, which come to an
end in him are evident to him. This, monks, is called * the
making-concentration-to-become which conduces to mindful-
ness and well-awareness.”

And what sort of making-concentration-to-become, if
developed and made much of, conduces to the destruction
of the dsavas ?

Herein a monk dwells observing the rise and fall in the five
factors of grasping, thus: Such is material, such is the arising
of material, such its vanishing. Such is feeling . . . such
is perception . . . such are the activities, such the arising
of the activities, such their vanishing. Such is consciousness

. such the vanishing of consciousness. This, monks, is
called ‘‘ the making-concentration-to-become which conduces
to the destruction of the asavas.”” These are the four forms of
it. Moreover, in thisconnexion 1 thus spoke in The Chapter on
the Goal in (the sutta called) The Questions of Punnaka :?

By searching in the world things high and low,2
He who hath naught to stir him?3 in the world,
Calm* and unclouded, cheerful, freed of longing,
He hath crossed over birth and eld, I say.’

§ 11 (42). Questions.b
‘ Monks, there are these four ways of answering a question.
What four ?

1 In Pardyana-Vagga of Sutta Nipdta, v. 1048. The lines are also
quoted at G.8. i, 118, and other verses from this ancient poem are
found in the Nikayas. See Buddhist India, 178.

2 Parovardni =uccdvacans, uttamddhamant (Comy.), and on A. i, 132,
pardns ca ovarant ca (but SnAd. orant).

3 Text should read yass’ #ijitay. ¢ Text should read santo.

8 Cf. Dial. iii, 221 n.; A. i, 197 (G.S8. i, 178 ff.) in the Mahkdvagga
(which may be what Comy. on D. iii refers to under the name Maha-
padesa-katha), but in a different order, followed by the giathas infra.
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There is the question which requires a categorical reply;
that which requires a counter-question; that which requires
to be waived; and there is the question which requires a dis-
criminating reply. These are the four.

The downright answer first, then qualified ;!

The third he’ll counter, set the fourth aside.

“ Skilled in the questions four >’ they call a monk
Who knows to answer fitly thus and thus.

Hard to o’ercome, to vanquish hard, profound,
Invincible is such an one, and skilled

To see the meaning, be 1t true or false;

Wise to reject the false, he grasps the true.

‘ Sage in the grasp of truth "2 that wise one’s called.’

§ iii (43). Wrath? (a).

* Monks, these four persons are found existing in the world.
What four ?

He who pays regard to wrath, not to true dhamma; he who
pays regard to hypocrisy, not to true dhamma; he who
pays regard to gain, not to true dhamma; and he who pays
regard to honours, not to true dhamma. These are the four
persons . . .

Monks, these four persons are found existing in the world.
What four ?

He who pays regard to true dhamma, not to wrath; to true
dbamma, not to hypocrisy; to true dhamma, not to gain;
and he who pays regard to true dhamma, not to honours,
These are the four persons . . .

1 Reading with Sinhk. text vacandparay.

2 Atthdbhisamayd =altha-samagamena. Comy.

3 Cf. infra, text 84; S.1, 169, 240. Kodhaisreckoned a serious obstacle
to progress. It would seem to mean a tendency to flare vp on any
occasion, like a smouldering fire. Ldbha-sakkéra-siloka is the name of
a vagga in 8. ii, 225 ff. These defects are reckoned ‘& terrible thing®
and ‘ a bindrance to winning yoga-kkhema.’
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Who pay regard to wrath, hypocrisy,

To gain and honours,—such monks do not grow
In Dhamma taught by him the Fully Waked.
They who have lived and do live honouring
True Dhamma,—such as these do grow indeed
In Dhamma taught by him the Fully Waked.’

§ iv (44). Wrath (D).

‘ Monks, these four (qualities) are not according to true
dbhamma. What four ?

Regard for wrath, not for true dhamma ; for hypocrisy . . .
for gain . . . for honours, not for true dhamma. These are
the four qualities . . .

Monks, these four qualities are according to true dhamma.
What four ?

Regard for true dhamma, not for wrath; regard for true
dhamma, not for hypocrisy; for true dhamma, not for gain;
regard for true dhamma, not for honours. These are the
four . . .

Paying regard to wrath, hypocrisy,

To gain and honours, like a rotten seed

In good soil sown, a monk can make no growth.
They who have lived and do live honouring

True dhamma,—such do grow indeed in Dhamma,
As, after use of oil, drugs have more power.”?

§ v (45). Rohitassa? (a).
On a certain occasion the Exalted One was staying near

Savatthi at Jeta Grove in Anathapindika’s Park. Then
Rohitassa, of the devas,® when the night was waning, came,

1 Sneham anvay’ i’ osadhd ti. (Sinh. text has an unintelligible read -
ing.) The words sneham anvdya at Sn. 36 mean ‘ following affection ’; but
here sneha undoubtedly means oil. Osadha at PvA. 198 is called arogya-
vahay agaday, ¢ bealing drug.” It is curious that Comy. has nothing to
say of this phrase.

2 This sutta occurs at S.i, 61 =K.8. i, 85.

3 Deva-putlo, like kula-putto; putto means ‘ membership of a body.’
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lighting up all Jeta Grove with surpassing brilliance, to see
the Exalted One, and saluting him stood at one side. So
standing Rohitassa of the devas said this to the Exalted One:!

¢ Pray, lord, is it possible for us, by going, to know, to see,
to reach world’s end,? where there is no more being born or
growing old, no more dying, no more falling (from one existence)
and rising up (in another) ¥’

‘Your reverence, where there is no more being born or
growing old, no more dying, no more falling from one existence
and rising up in another,—I declare that that end of the world
is not by going to be known, seen, or reached.’

‘It is wonderful, lord! It is marvellous, lord, how well
it is said by the Exalted One: ‘“ Where there is no more being
born . . . that end of the world is not by going to be known,
seen or reached ’’!

Formerly, lord, I was the hermit? called Rohitassa, Bhoja’s
son, one of psychic power, a sky-walker.# Such, lord, was my
speed,—just as if a stout bowman, for instance, a skilled
archer, a practised hand, a trained man could with a light
shaft shoot easily across a palm-tree’s shadow,—such was my
speed. The extent of my stride was as the distance between
the eastern and the western ocean. To me, lord, possessed
of such speed and of such a stride,® there came a longing
thus: I will reach world’s end by going.

But, lord, not to speak of (the time spent over) food and

1 Cf. Introduction.

2 Lokass™ antay (cf. K.8. iv, 58)=sankhdara-loka. Comy.

3 Jsi =Skt. risht, anchorite, bard, seer, sage.

¢ Iddhima vehisangamo. Comy. says nothing here or at 8. i, 61.
See VM. i, 382, quoting P{s. ii, 213; Path of Purity, ii, 443: * Which is
the psychic power inborn as the result of karma ? (The traversing of
the sky) by all birds, all devas, some men, and some denizens of purga-
tory . . . some men at the beginning of the world-cycle . . . by
universal monarchs. . . . Jotika the householder has it. Jatilaka
the householder . . . Ghosita . . . Mendaka has it. The five persons
of great merit have it. . . . The fourth jhéna is the original stage for
its attainment.’

8 Cf. S.ii, 2668; M. i, 82; A. iv, 429, for the simile. The text of 8. i
alone inserts katayoggo after katahaitho.

8 This phrase is omitted by 8. i and inserted in the next sentence.
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drink, eating, tasting! and calls of nature, not to speak of
struggles to banish sleep and weariness, though my life-span
was a hundred years, though I lived a hundred years, though
I travelled a hundred years, yet I reached not world’s end
but died ere that. Wonderful indeed, lord! Marvellous it
is, lord, how well it has been said by the Exalted One: * Your
reverence, where there is no more being born or growing old,
no more dying, no more falling (from one existence) and
rising up (in another), I declare that that end of the world is
not by going to be known, seen or reached.’”’

‘But,? your reverence, I declare not that there is any
making an end of Ill without reaching world’s end. Nay,
your reverence, in this very fathom-long body, along with
its perceptions and thoughts, 1 proclaim the world to be,
likewise the origin of the world and the making of the world
to end, likewise the practice going to the ending of the world.

Not to be reached by going is world’s end.

Yet there is no release for man from 1l

Unless he reach world’s end. Then let a man
Become? world-knower, wise, world-ender,

Let him be one who liveth the God-life.
Knowing the world’s end by becoming calmed?
He lIongeth not for this world or another.’

§ vi (46). Rohitassa (b).

Now when that night was spent the Exalted One addressed
the monks, saying:

1 Assta-pita-khayita-sdyita. S. text has pita; A. text khayita.
Trans. at K.S. i takes sdyita as ‘ resting,’ and implies that he abstained
from all these things for a hundred years (?).
2 Here our text repeats the previous phrase Yaitha kho . . . vadami.
I follow the more likely reading of S. i, Na kko pan’ akay. At S.iv, 93
the two declarations are made by the Buddha and the solution reached
by Ananda. Here ‘world’ is defined by him and his definition approved
by the Buddha. Cf. Buddh. Psychology, 15; Dialog. 1, 273; VM. i, 204.
3 Reading bhave of 8. text for have (verily) of A. and Sink. texts.
Perhaps Aave in the next sutta (gathas) hasinfluenced the reading here.
¢ Samitavi (=samita-papo. Comy.) 7iatva. 8. text reads samsidvi-
Ratvd.
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¢ Monks, this night Rohitassa of the devas, when night was
waning, came to visit me, lighting up the whole Jeta Grove
with surpassing brilliance, and on coming to me stood at one
side. So standing Rohitassa of the devas said this to me:

“ Pray, lord, is it possible for us by going to know, to see,
to reach world’s end, where there is no more being born or
growing old, no more dying, no more falling (from one exist-
ence) and rising up (in another) %"’

At these words, monks, I said this to Rohitassa of the devas:
“ Your reverence, where there is no more being born . . . I
declare that that end of the world is not by going to be known,
seen or reached.”” Whereupon, monks, Rohitassa of the
devassaid thistome: *“ Wonderfulitis,lord! Itismarvellous,
lord, how well this has been said by the Exalted One: ‘ Your
reverence, where there is no more being born . . . no more
rising up . . . I declare that that end of the world is not by
going to be known, seen or reached’” (and he repeated his
words of the previous sutta).

At these words, monks, I said this to Rohitassa of the devas:

““But, your reverence, I declare not that there is any
making an end of Ill without reaching world’s end. Nay,
your reverence, in this fathom-long body, along with its per-
ceptions and thoughts, I proclaim the world to be, likewise
the origin of the world and the making the world to end,
likewise the practice going to the ending of the world.””’

(The gathas are repeated.)

§ vii (47). Very far away.?

‘ Monks, these four things are very far away from each
other. What four %

The sky,2 monks, and the earth ; this is the first pair of things
very far away from each other. This shore of ocean, monks,
and that shore of ocean: this is the second pair. The place,
monks, where the blazing one® comes up and the place where

1 This sutta is quoted at KV. 344 =Pts. of Conir. 203, to prove that
opposite things or qualities are side by side.

2 Text nabhd, but all the rest nabhay; so also gathas.

3 Verocana, the sun. ‘Son of Agni (fire).’
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he goes to setting: this is the third pair. Dhamma of the
good, monks, and dhamma?! of the bad: that is the fourth
pair of things very far away from each other. These are the
four . . .

Far is the sky from earth and far, men say,
The further side of ocean; far the place
Where the blazing one, light-maker, riseth
From where he goeth down; but further still
Are dhamma of the good and of the bad.?

Not transient is union of the good:

As long as it remains it is just so.

Soon wanes? the union of the bad. Wherefore
Far from the bad 1s dhamma of the good.’

§ viii (48). Visakha.t
On a certain occasion the Exalted One was staying near
Savatthi in Jeta Grove at Anathapindika’s Park. Now
on that occasion the venerable Visakha of the Paficilas®
was in the assembly-hall® instructing, inciting, enlightening
and inspiring the monks with a dhamma-talk in language
polished, distinet and free from hoarseness, unfolding the

meaning, comprehensive and unbiassed.?
Now at eventide the Exalted One, rising from his solitary
meditation, approached the assembly-hall, and on coming

1 Here apparently the same as saddhamma (‘ own way '), as in § 43
above.

2 Giathas quoted at J4. v, pp. 483 and 508.

3 Veti. Cf. Dialog.ii, 251 n.

¢ Cf. Brethr. 152; K.8. ii, 190, where the Buddha praises his manner
of speaking and pronounces the gathas bere following.

5 Kast of the Kurus. Cf. Buddhist India, 27, 203. Comy. ‘son of
Pancali, a brahmani.’

¢ Upatthana-silad, def. at UdA. 102 as ‘a preaching-pavilion . . .
hall of service . . . where monks determine discipline, speak Dhamma,
engage in discussion, and gather for general purposes.’

7 Cf. 8.1, 189 (of Sariputta’s way of speech), where the last term,
anissitaya, is omitted. This means, acc. to Comy., ‘ unattached to
sapsara, wheel of involution or devolution,” but more probably it means
‘ unhesitating.’
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there sat down on a seat made ready. On sitting down he
addressed the monks, saying:

‘ Pray, monks, who was it that was in the assembly-hall
1 nstructing . . . the monks . . . in language polished . . .
comprehensive and unbiassed ?’

‘ Lord, it was the venerable Visakha of the Paficalas.’

Then the Exalted One said this to the venerable Visakha
of the Paficalas:

‘ Well said, well said, Visakha! Well have you instructed
the monks in the assembly-hall . . . In language . . . com-
prehensive and unbiassed.’

(So said the Exalted One. The Wellfarer, having thus
spoken, as Teacher added this further:)!

1f he utter no word men know him not—2
A wise man mixed up with fools.
1f he open his mouth men know him
When he teaches the Deathless Way.
Let him speak out,? light up Dhamma;
Let him hoist the banner of seers;
Seers have bright speech for their banner,
Dhamma’s the banner of seers.’

§ ix (49). Perversions.’

‘ Monks, there are these four perversions of perception,
four perversions of thought, four perversions of view. What
four ?

To hold that in the impermanent there is permanence is
a perversion of perception, thought and view. To hold that
in the not-Ill there is Ill is a perversion of perception, thought

1 This passage is not in our text, but at 8.ii. Gathas at JA4. v, 509.

t At K.8. ii, 280, and in my verses at p. 71 of Mr. Jayasundara’s
trans. of 4. ii, the first couplet is taken wrongly. Na abhasamanap
jananti (a8 Comy. remarks) means ‘if he speak not, they know him
not ’; not ‘ though he speak not they know him.” All texts read ndbh.,
not na bh.

3 Bhasati="speak’ and ‘illuminate.’

4 Vipallasa.
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and view. To hold that in the not-self! there is self is a per-
version of . . . view. To hold that in the foul there is the
fair is a perversion of perception, thought and view. These
are the four perversions of perception, thought and view.

Monks, there are these four non-perversions of perception,
thought and view. What four ?

To hold that in the impermanent is impermanence . . .
that in Illis Il . . . that in the not-self is not-self . . . that
in the foul is the foul,—these are the non-perversions of
perception, thought and view.

They who in change perceive the permanent
And happiness in I11,2 and see the self

In what is not-self, in the foul the fair,—

Such wander on the path of view perverse,
Creatures of mind distraught, of mnd unsound.
Bond-slaves to Mara,3 not free from the bond,
To the round of birth and death do beings go.
But when the wakened ones, makers of light,

I’ the world arise, they show this dhamma forth,
Which goeth to IlI’s calming. Hearing them
Men become wise, get back their sense? and see
Th’ impermanent as being such, and Il

As being Ill, and what is not-self see

As not-self, and behold the foul as foul,

Thus by right view transcending every Ill.’

§ x (560). Stains.5

‘ Monks, there are these four stains of moon and sun,
stained by which stains moon and sun burn not, shine not,
blaze not. What are the four ?

1 Viz., in body or mind. Cf. Vinaya Texts, i, 100.

2 Note the discrepancy.

3 Text should read -yuftia.

¢ Text and Sinh. text paccalatthu. Comy. paccaladdha=saka-
cittay patlabhitva.

5 '[his sutta occurs at Vin. ii, 295.
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Cloud, monks, is a stain of moon and sun . . . fog! . . .
smoke-and-dust . . . Rahu, monks, is a stain of moon and
sun, stained by which stain moon and sun burn not, shine
not, blaze not. These are the four stains . . .

Just 80, monks, there are four stains of recluses and brahmins,
stained by which stains some recluses and brahmins burn
not, shine not, blaze not. What four ?

Monks, there are some recluses and brahmins who drink
fermented liquor, who drink liquor distilled, who abstain
not from liquor fermented and distilled. This, monks, is
the first fault of recluses and brahmins, stained by which
staln some recluses and brahmins . . . blaze not.2

Monks, there are some recluses and brahmins who are
given to things sexual, who abstain not from things sexual.
This, monks, is the second stain of recluses and brahmins,
stained by which stain some recluses and brahmins . . .
blaze not.

Monks, there are some recluses and brahmins who take3
gold and silver, who abstain not from accepting gold and silver.
This, monks, is the third stain, stained by which stain some
recluses . . . blaze not.

Monks, there are some recluses and brahmins who live by
a wrong means of living, who abstain not from a wrong means
of living. This, monks, is the fourth stain of recluses and
brahmins, stained by which stain some recluses and brahmins
burn not, shine not, blaze not.

Some samanas and brahmanas are snared4
By lust and ill-will. Clothed in ignorance,

L Mahika. So Comy., Sink. text and MSS. There seems no authority
for mahiya of text (perhaps a misprint).

2 It is noticeable that monks are not mentioned. But probably
‘recluses ’ includes them. At 8. iv, 325 monks are called ‘recluses
who are Sakya-putta’ in a charge of this sort made against them by
laymen. For the effects of drink see Expositor, ii, 487; Asl. 380.

3 Sadiyanti =ganhanti. Comy. Cf. K.8.iv, 230.

4+ Reading -parikkhitta (parikkhipati) for -patikkittha of our text
(-parikkilittha of Vin.ii) and -parikkitthd of Sinh. text. (The Sinhalese
almost invariably pronounce ¢ as th.) Comy. does not remark. The
MS. is probably dictated, which accounts for many errors.
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Beings delight in pleasure-giving shapes;

Liquor fermented and distilled they drink;

They follow sexual lust; by folly blinded?

Some samanas and brahmanas take gifts

Of gold and silver and live wrongfully.

These are called “ stains >’ by the Enlightened One,
The Kinsman of the Sun. Tainted by these

Some samanas and brahmanas burn not,

They shine not, tarnished, dust-soiled, utter fools,?
Shrouded in darkness; slaves of craving they,

Led by the cord of craving, and they swell

The dreadful charnel-field® and reap rebirth.’

(THE SECOND FIFTY SUTTAS)

CHAPTER VI.—FLOOD OF MERIT.
§ 1 (B1). Flood of merit (to laymen) (a).

Savatthi was the source (of this sutta).4

‘ Monks, there are these four floods of merit, floods of things
profitable, bringing happiness, giving the best things,> whose
fruit is happiness, leading to the heaven world, leading to
what is dear, delightful and pleasant, to profit and happiness.
What are the four ?

To him, monks, who is the giver of the robe, using which a
monk is able to attain and abide in unbounded concentration

1 Aviddasti—=andhabala. Comy.

2 Reading magi=bala (c¢f. JA. vi, 206, 209) with Vin. ii, 295. Pabka
of text is impossible in the context. Comy. does not notice.

3 Of. 8. ii, 278; Thay. 456 (which reads actnanti for our adiyanti);
expl. at UdA. 352.

¢ This sutta is the only one in this volume so derived. Cf. 8. v, 391,
400 (also a Savatthi-n.)=K.8. v, 336, 343; it is also quoted at Pts. of
Contr. 202 (KV. 345). At A. iv, 245 eight such floods are given. For
the texm see DA. i, 303. It occurs at A. iii, 51 as a Five,

8 Sovaggika —sufthu agganay rupddinay dayaka. Comy. It is gener-
ally taken as ¢ belonging to heaven.’
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of mind, to him comes a flood of merit, a flood of things
profitable, bringing happiness.

To him, monks, who is the giver of alms-food, using which
a monk is able to attain and abidein . . .

To him, monks, who is the giver of lodging, using which a
monk is able to attain and abidein . . .

To him, monks, who is the giver of requisites and medicines
for use in sickness, using which a monk is able to attain and
abide in unbounded concentration of mind,—to him comes a
flood of merit, a flood of things profitable, bringing happiness,
giving the best things, whose fruit is happiness, leading to
the heaven world, leading to what is dear, delightful and
pleasant, to profit and happiness. These, monks, are the four
floods of merit, floods of things profitable .

Moreover, monks, if an Ariyan disciple be possessed of these
four floods of merit, floods of things profitable, it is no easy
thing to take the measure of his merit, (so as to say):—* Such
and such is the extent of the flood of merit and so forth,”
nay, it is to be reckoned as an incalculable, immeasurable,
mighty mass of merit.

Just as, monks, it is no easy thing to take the measure of
the water! in the mighty ocean. (so as to say):—*‘ So many
gallons of water, so many hundred, so many thousand, so
many hundreds of thousands of gallons of water,”’—nay, it
18 to be reckoned as an incalculable, immeasurable, mighty
mass of merit.

To boundless mighty ocean, mighty pool,
Fearsome, the resting-place of divers gems,

As rivers bearing multitudes of men?

Flow broadly down and to that ocean come;
Just so to him that giveth food, drink, clothes,
Who bed and seat and coverlet provides,
Torrents of merit flood that mortal wise,

As rivers, bearing water, reach the main.’3

! Of. K.8.1iv, 267. 2 4, iii, 52 reads maccha-.
3 Gathas at 8. v, 400=K.8. v, 267.
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§ 11 (52). Flood of merit (to laymen) (b).2

‘ Monks, there are these four floods of merit . . . (as in
previous sutta).

Herein, monks, the Ariyan disciple is possessed of unwaver-
ing loyalty to the Buddha, thus: He it is, the Exalted One,
Arahant, a fully Enlightened One, perfect in lore and conduct,
Wellfarer, a world-knower, the trainer unsurpassed of men
who can be trained, teacher of devas and mankind, a Buddha,
an Exalted One. This, monks, is the first flood of merit
which . . . leads to profit and happiness.

Then again, monks, the Ariyan disciple is possessed of un-
wavering loyalty to Dhamma, thus: Well proclaimed by the
Exalted One is Dhamma, to be seen in this life, not a thing
of time, (inviting to) come and see,? leading onward, to be
understood by the wise, each for himself. This, monks, is
the second flood of merit . . . ,

Then again, monks, the Ariyan disciple is possessed of un-
wavering loyalty to the Order of monks, thus: Walking the
Way well is the Exalted One’s Order of disciples, walking
uprightly, walking according to the Method, walking dutifully
is the Exalted One’s Order of disciples: namely, the four pairs
of men, the eight types® of men. That is the Exalted One’s
Order of disciples. Worthy of honour are they, worthy of
reverence, worthy of salutations with clasped hands,—a field
of merit unsurpassed for the world. This, monks, is the third
flood of merit . . .

Then again, monks, the Ariyan disciple 1s possessed of the
virtues dear to the Ariyans, virtues unbroken, whole, un-
spotted, untarnished, giving freedom, praised by the wise;
virtues untainted, which lead to concentration of the mind.
This, monks, is the fourth flood of merit, flood of things profit-
able, bringing happiness, giving the best things, whose fruit
18 happiness, leading to the heaven world, leading to what is
dear, delightful and pleasant, to profit and happiness.

Thus, monks, these are the four floods of merit, floods of

1. ¢f. 8. v, 330, 397. 2 Ehi-passiko, lit. ¢ come-see-ish.’
3 Cf. iv, § 4, supra.

[
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things profitable . . . which . . . lead to profit and happi-
ness.

Whoso hath faith in the Tathagata

Unwavering and firm, whose life is good,

Praised by the Ariyans and dear to them;

Whoso is likewise loyal to the Order

And looks straight forth,—‘ He is not poor *’1 they say,
“ Not (lived) in vain the life of such a man.”

So let the wise man cultivate (these four)

Faith, virtue, piety and seeing Dhamma,

Bearing the Buddha’s message in his mind.’2

§ 111 (53). Lwvning together (a).

On a certain occasion the Exalted One was journeying along
the highroad between Madhura® and Verafija, and a large
number of housefathers and housewives were also journeying
along that road.

Now the Exalted One, stepping off the highroad, sat down
at the root of a certain tree upon a seat made ready. When
they saw the Exalted One so doing the housefathers and house-
wives came up to him, and on reaching the Exalted One
saluted him and sat down at one side. As they sat thus the
Exalted One said this to those housefathers and housewives:

‘ Housefathers, there are these four ways of living together.

What four ?
A vile* man lives along with a vile woman; a vile man lives

1 Text should read adaliddo ti tam ahu.

¢ These gathas are favourites and occur at S. i, 232, v, 384, 405;
A. iii, 54.

3 For Madhura on the Jumna see Buddhist India, 36; but another is
mentioned at 4. iii, 256, noted for its ruggedness, dust, mad dogs,
malicious yakshas, and it was hard to begin; also at 4. iv, 172. Suttas
are named after these places at M. i, 290, 1i, 83. Our text reads Vera#njs.
At the former ( Verasijaka-sutia) the Buddha also talks to householders
and in a similar strain.

1 Chavo, a corpee, or vile thing. Cf. supra 1, § 3, * a lifeless uprooted
thing.’
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along with a devi;! a deva lives along with a vile woman; a
deva lives along with a devi.

And in what way, housefathers, does a vile man live along
with a vile woman ?

In this case, housefathers, a husband is one who takes life,
steals, is a wrong-doer in sense-desires, a liar, one given to
the use of liquor fermented and distilled which causes sloth;
he is a wicked man, an evil-doer, he lives at home with a heart
soiled by the taint of stinginess,? he abuses and reviles recluses
and brahmins. His wife also is one who takes life, steals and
so forth. Thus it is, housefathers, that a vile man lives with
a vile woman.

And how, housefathers, does a vile man live along with a
devi ?

In this case the husband is one who takes life, steals and so
forth; he abuses recluses and brahmins. But the wife is one
who abstains from (all these things); she is virtuous, of a lovely
nature, she lives at home with a heart freed from the taint
of stinginess, she is no abuser or reviler of reclusesand brahmins.
Thus, housefathers, does a vile man live along with a devi.

And how does a deva live along with a vile woman *?

In this case the husband is one who abstains from taking
life, stealing and so forth . . . but the wife is one who abstains
pot . . . Thus does a deva live along with a vile woman.

And how does a deva live along with a devi ?

In this case both husband and wife are abstainers from taking
life, stealing and so forth. . . . Thus it is, housefathers, that
a deva lives along with a devi. These are the four ways of
living together.

Both vicious, mean, abusing others, these—
Husband and wife, a vile pair linked together.

A vicious husband, mean, abusing others;
A virtuous wife, not stingy, but well-spoken—
A devi she, paired with a partner vile.

! These are of course honorific terms, and are titles given to a king
and queen.
2 Cf. Q.8. i, 260.
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A husband good, not stingy, but well-spoken,
A vicious wife, stingy, abusing others—
A woman vile is partnered with a deva.

If both, believers, self-controlled, well-spoken,
Living as dhamma bids, use loving words

One to the other,—manifold the blessings!

That come to wife and husband, and to them
The blessing of a pleasant life2 is born;

Dejected are their foes, for both are good.

So in this world living as dhamma bids,

The pair, in goodness match’d, i’ the deva-world
Rejoicing win the bliss that they desire.’

§ iv (b4). Living together® (b).

‘ Monks, there are these four ways of living together.
What four ?

A vile man lives along with a vile woman; a vile man lives
along with a devi; a deva lives along with a vile woman; a
deva lives along with a devi.

And in what way, monks, does a vile man live along with
a vile woman ?

In this case, monks, the husband is one who takes life, steals,
1s a wrong-doer in sense-desires, a liar, given to harsh, bitter
speech and idle babble, one covetous, of a malevolent heart,
of perverted view, a wicked man, an evil-doer; he lives at
home with heart soiled by the taint of stinginess, he abuses
and reviles recluses and brahmins. And his wife is of a like
nature. . . .

v Attha sampacurad honti. Cf. S. i, 110; SA4. i (sampacurdé=bahavo.
Comy.). Here vaddhi-sankhata attha etesapy baha honti. Comy. Cf.
also A. iii, 172, pacur’ aitha; iv, 94; UdA. 165, 363, pacura-jana=
puthujjana.

2 Text has vas’ atthap, but Sink. text and Comy. and MSS. phas’
atthay (explained by Comy. as phasu-vihara-atthay).

3 This sutta i much the same as (a) above, but has substitutes for the
fifth offence of drinking liquor. Comy. remarks that both are con-
cerned with kamma-patha, and the householders’ method of attaining
the first two paths of Stream-winning and Once-return.
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And in what way, monks, does a vile man live along with a
devi ?

In this case the husband is one who takes life, steals, and
so forth. . . . But the wife is one who abstains (from all
these things) . . . she is virtuous, of a lovely nature . . .
she is no reviler of recluses and brahmins. Thus, monks, does
a vile man live along with a devi.

And in what way, monks, does a deva live along with a vile
woman ?

In this case the husband is one who abstains from taking
life, stealing, and so forth, but the wife abstains not from these
things. Thus does a deva live along with a vile woman.

And in what way, monks, does a deva live along with a devi ?

In this case both husband and wife are abstainers from
taking life, from stealing and the rest. . . .

These, monks, are the four ways of living together.’

(Gathas as before.)

§ v (65). Well matched! (a).

On a certain occasion the Exalted One was staying among
the Bhagga near Crocodile Haunt, at Bhesakala Grove in
Antelope Park.?

Now in the forenoon the Exalted One robed himself, and
taking outer robe and bowl set out for the dwelling of the
housefather, Nakula’s father. On coming there he sat down
on a seat made ready. Then the housefather, Nakula’s father,
and the housewife, Nakula’s mother, came to see the Exalted
One, and on coming to him saluted him and sat down at one
side. So seated the housefather, Nakula’s father, said this to
the Exalted One:

1 Samajivino in the uddana. At 4. i, 26 this couple are reckoned
as the best of lay-disciples, male and female, in ‘ intimate conversation.’
At A. i, 401 they are described as having been for 500 births parents or
relatives of the Buddha, and still treat him as a son, and this conversa-
tion is there quoted. Cf. K.S. iii, 1, where the old man asks for con-
solation.

2 The same places are mentioned at M. i, 95, 332; S. iv, 116. At
A. iii, 295, N. is sick.
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‘ Lord, ever since the housewife, Nakula’s mother, was
brought home to me when a mere lad, she being then a mere
girl, T am not conscious of having transgressed! against her
even in thought, much less in person. Lord, we do desire to
behold each other not only in this very life but also in the life
to come.’

Then also the housewife, Nakula’s mother, said this to the
Exalted One:

* Lord, ever since I, a mere girl, was led home to the house-
father, Nakula’s father, when he was a mere lad, I am not
conscious of having transgressed against him even in thought,
much less in person. Lord, we do desire to behold each other
not only in this very life, but also in the life to come.’

{Then said the Exalted One:] ‘ Herein, householders, if
both wife and husband desire to behold each other both in
this very life and in the life to come, and both are matched
in faith, matched in virtue, matched in generosity, matched
in wisdom,? then do they behold each other in this very life
and in the life to come.

If both, believers, self-controlled, well-spoken,
Living as dhamma bids, use loving words

One to the other, manifold the blessings

That come to wife and husband, and to them

The blessing of a pleasant life is born.

Dejected are their foes, for both are good.

So in this world, living as dhamma bids,

The pair, in goodness matched, 1’ the deva-world
Rejoicing win the bliss that they desire.’

§ vi (56). Well matched (b).

(This sutta with the gathas is the same as the one above,
beginning with the Buddha’'s words, but was addressed to the
monks.)

! Same phrase at 4. iv, 66 (of Nanda’s mother), with reading ati-
carittd (as also Comy.) for aticarita of our text.

2 To these four are often added sufa (learning). At K.S. v, 339 these
virtues conduce to Stream-winning. See below, Ch. VII, § 1.
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§ vii (67). Suppavasa.l

On a certain occasion the Exalted One was staying among
the Koliyans at a township of the Koliyans called Sajjanela.

Then the Exalted One in the forenoon, robing himself and
taking outer robe and bowl, approached the dwelling of
Suppavisa of the Koliyans, and on reaching it sat down on a
seat made ready. Then Suppavasa of the Koliyans with her
own hand satisfied and served the Exalted One with choice
food, both hard and soft. And seeing that? the Exalted One
had eaten his fill and had washed both hand and bowl,3
Suppavasa of the Koliyans sat down at one side. As she sat
thus the Exalted One said this to Suppavasa of the Koliyans:

‘ Suppavasa, the Ariyan woman-disciple who gives food
gives four things? to the receiver thereof. What four ?

She gives life, she gives beauty, she gives happiness, she
gives strength. Moreover, giving life she is a partaker of
life,® be it as deva or human: giving beauty she is a partaker
of beauty, be it as deva or human : giving happiness . . .
giving strength she is a partaker of strength, be it as deva or
human. Yes, Suppavasi, the Ariyan woman-disciple who
gives food gives these four things to the receiver thereof.

If she give food well prepared, pure, choice, possessing
flavour,
She by her offering made to those who walk upright,

1 ¢f. G.8. 1, 25, where she is reckoned ° best of thgose who give choice
alms-food,’ and is called ‘mother of Sivali’; but she is not named in
Apadana or Therigitha. At Thag. 60 she is called daughter of the
Koliyan rajah. Cf. Ud. 11, 8 for the account of her seven meals given
to the Buddha.

2 The construction is elliptical and requires the use of ‘seeing’ or
‘knowing ’ to explain the acc. case. DA. i, 272 expl. evay bhitay
Bhagavantan #atva.

3 Onita-patta-paniny. This common phrase is cxpl. by Comy. at DA.,
UdA. 242, etc., as ‘ withdrawn-bowl-hand’> (Skt. on.); or ¢ washed-
bowl-hand * (onitta, Skt. avanij.). Both incline to the latter interpre-
tation. The right hand only is used in cating.

4 Thandni, occasions.

8 Bhagini. There may be a word-play herc on bhagini (sister).



72 - Gradual Sayings [TEXT ii, 62

Who are well practised in the Way and lofty are,

On merit heaping merit, hath great fruit, and she

Is praised by that World-knower. They who bear in mind
An offering such as this and gladsome? roam the world,

By tearing up the weed of meanness, root and branch,
Such are not blamed and come to reach the heaven-place.’

§ viii (58). Sudatta.?

Now the housefather Anathapindika came to visit the
Exalted One, and on coming to him saluted him and sat down
at one side. As he thus sat the Exalted One said this to the
housefather Anathapindika:

‘ Housefather, the Ariyan disciple who gives food gives four
things to the receiver thereof. What four ?

He gives life, beauty, happiness and strength. (4s in the
previous sutla.)

To those well traimed, who live on others’ alms,
Whoso gives zealously in season due

Their daily food, on them confers four things:
Long life and beauty, happiness and strength.
Who giveth life, strength, beauty, happiness,
Hath long and honoured life, wherever born.’

§ ix (69). Food.

‘ Monks, a supporter by giving food gives these four things
to the receiver thereof. What four ?

He gives life, he gives beauty, he gives happiness, he gives
strength. Moreover, giving life he is a partaker of life, be it
as deva or human. Giving beauty he is a partaker of beauty
. . . giving happiness . . . giving strength he is a partaker
of strength, be it as deva or human. Indeed, monks, a sup-

porter by giving food gives these four things.’
(The gathas are as at § 8.)

! Vedajita. Comy. tutthi-jata. At SA. i, 120 equal to hdsa-bahwlo,
pamojja-bakulo.

2 The personal name of A. (not in the text but acc. to the uddana),
‘ feeder of the helpless.” CYf. Vin. ii, 64; 8.1, 211.
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§ x (60). The householder’s duty.

Now the housefather Anathapindika came to visit the
Exalted One . . . As he sat at one side the Exalted One
said this to him:

* Housefather, possessed of four things the Ariyan disciple
has entered on the householder’s path of duty,! a path which
brings good repute and leads to the heaven world. What are
the four ?

Herein, housefather, the Ariyan disciple waits upon the
Order of monks, he waits upon the Order of monks with the
offer of a robe, alms-food . . . lodging . . . requisites and
medicines for use in sickness. These are the four things.

They are wise folk who enter on the path
Of duty which becomes the householder,
Serving the virtuous ones who on the Way
Have rightly trod? with offerings of robes,
Of alms-food, lodging, comforts, requisites.
By day and night their merit groweth ever;
Doing the lucky deed one reaches® heaven.’

CHarPTER VII.—DEEDS OF MERIT.
§1 (61). Four deeds of merit.t

Now the housefather Anithapindika came to visit the
Exalted One ... As he sat at one side the Exalted One
said this to him:

1 Gihi-samict-patipadad, called at S. v, 333 gihi-samicikan: (=anuc-
chavikani, Comy.), obligations which A. claimed to have kept fulfilled;
whereon the Buddha declares him to have won the fruits of Stream-
winning.

2 Sammaggati. Cf. supra, text 43.

3 Kamati=vahals, pavatiatsi, SA. on 8. iv, 283 =carati, pavisats,
SnA. 177. Theline is at Pelavatthu, p. 1; ¢f. PvA. 9 (uppajjati upagac-
chati).

4 Patta-kammdani (in last line of the sutta) =yutia-k., anucchavika-k.
(Comy.), butit might be taken in the sense of patta-dhamma, patta-manasa,
etc.—t.e., mastery, as at M. i, 4; 8. ii, 229, v, 326; Itiv. 76, 98; infra,
§ 90.



74 Gradual Sayings [TEXT ii, 66

‘ Housefather, there are these four conditions (to realize
which is) desirable, dear, delightful, hard to win in the world.
What four?

(The wish:) O may wealth by lawful means come to me!
This is the first condition . . .

Wealth being gotten by lawful means, may good report
attend me! along with my kinsmen and teachers! This is
the second condition . . .

Wealth being gotten by lawful means, and good report
being gotten by me along with my kinsmen and teachers,
may I live long and reach a great age! This is the third
condition . . .

Wealth being gotten . . . and good report . . . and long
life, when body breaks 