Persecution of the Buddhists in India.!

HuaN THSANG, in Book IV. of his travels (Julien 1. 196 ;
Beal 1., 171), says that Mahirakula, King of Kashmir, in
his invasion of Gandhéra (which we may date approxi-
mately about 300 A.D.), overthrew the Buddhist Topes,
destroyed the monasteries, and put to death six myriads
of the population of that then Buddhist country; and
‘Wong Pu, who wrote at the end of the seventh century,
refers to the same events, when he says (Beal's
““Catena,” p. 139), “The end was the streams of the
Sweti overflowing with blood.”

Beal calls this a persecution. But the invasion of a
country, however cruelly carried out, cannot rightly be
so called. The murder and ruin attributed to the victor
in this case were done after he had conquered and taken
and killed his opponent, and annexed his kingdom. It
was technically speaking his own subjects whom he
slaughtered, and they were Buddhists. But the Raja
Tarangini, which also describes the king as a monster,
and says (I. 312) that he put to death three millions
of people, says nothing about his motive being religious.
On the contrary, his own ministers are described as Bud-
dhists; and the account given, even if true in the main,
is evidence not of persecution, but of fiendish cruelty.
Possibly the man was mad; and when fuller accounts
are accessible it may turn out that there was a persecu-

* An abstract of this paper was read at the Paris Con-
gress of Orientalists, 1897.
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tion. On the facts before us we must conclude there
was not.

The beautiful story of Puppa (Samyutta IV. 61;
Divyavadana, 38) shows only that the Sina-parantakas
were people likely to treat violently, and even to put
to death the propagators of new dootrines.  Their
behaviour reminds us of the verse in the Saddharma
Pundarika (X. 25)—

““Where clods, sticks, pikes, or abusive words and
threats fall to the lot of the preacher, let him be
patient, thinking of me.” '

The victim himself might very likely call this persecu-
tion ; but the historian will require a more strict use of
the term.

We come perhaps nearer to this in the story told in
the Dathavansa (P.T.S.J,, 1884, II. 94, and IV. 13) of
the enmity stirred up in a Hindu monarch’s heart by the
Nigantha's statement that his neighbour Guhasiva, * re-
viling the gods, is worshipping the bone of a dead body.”
‘When the monarch sent an army to bring the bone, his
ambassador (and afterwards the king himself) is con-
verted. But other enemies arise, and Guhasiva dies
fighting for the relic (IV. 20), which is safely taken
away to Ceylon. Even this, though it may amount to
a religious war, is scarcely persecution.

Then we have the references to ’Saéﬁnka, King of
Bengal, who is said by Huan Thsang (Julien 1. 349, 422;
Beal 2. 42, 91) not only to have destroyed the Bo Tree
and replaced the image of the Buddha by one of Mahes-
vara, but to have overthrown and destroyed the religion
of Buddha, and dispersed the Order. But though he
cannot have reigned very long before the time when the
pilgrim was in India (see J.R.A.S., 1893, p. 147), no
details are given; however great Sadanka’s enmity to
Buddhism may have been, we have no certainty that
he actually persecuted the followers of that religion.

Then we have the account of Pushyamitra (described
as the sixth in succession to Asoka and the last of the



PERSECUTION OF THE BUDDHISTS IN INDIA. 89

Mauryas), as given in the Divyavadana, p. 433, 434.
Here we come at last to what is represented as a
veritable persecution. The king, it is said, not only
determined to root out the religion of the Buddha, and
destroyed the monasteries, but issued a proclamation
that whoever should bring him the head of a §ramana
should receive one hundred Dinaras, and began to slay
the Arahats. But the author of that passage admits
that the persecution soon stopped, and in the absence
of any confirmation of the legend we may be allowed
even here to reserve our judgment.

The passage is interesting as giving us a date, or at
least a king’s reign, after which the Divyavadana (or
rather the Asokavadana in which the passage occurs, for
the different Avadanas in the collection are of different
dates) must have been put into its present shape.

Pushyamitra is supposed to have killed the last Maurya
(whose army he commanded), and to have founded the
Sunga dynasty in the second century B.c.; but the only
authority for this is the tradition preserved (with incon-
sistent details) in the Purana lists of kings.r These are, -
in their present form, several centuries later than our
text, with which they could be reconciled only by sup-
posing that Pushyamitra claimed to be a Maurya. But if
the claim be admitted, he was still not the last of them.

Finally, there is the account of the supposed persecu-
tion by Sudhanvan brought about, at the instigation of
Kumarila Bhatta, in the first half of the eighth century.
This is described in the first canto of the Sankara Dig
Vijaya ascribed to Madhava; and also in the other Sankara
Vijaya ascribed to Anandagiri. The king is there said
to have issued a proclamation that he would put to death
any servant of his who did not kill the Buddhists.
Nothing is, however, said as to whether the proclama-

* They are all given in Miss Duff’s forthcoming ‘‘ Indian
Chronology,” of which she has kindly allowed me to see
the proofs. See also Lassen’s  Ind. Alt.,” 2. 271, 345.
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tion did or did not remain a dead letter. No details
whatever are added. No single instance of any Buddhist
actually suffering in body is ever referred to. The
order was to take effect from the Himalaya mountains
down to Cape Comorin, which is palpably absurd. The
statements occur in legendary poems written many cen-
turies after the events referred to, and have all the
appearance of mere rhetorical exaggeration. Of all
the cases we have quoted this one seems to me to be
the weakest, and to be only worthy of notice because it
has been so often alluded to.r

The only other evidence I have been able to find is
that of the state of the Buddhist monuments through-
out India. Throughout the wide extent of that huge
continent from Kabul down to Bengal, and southwards
through the Dekkan to Ceylon, the Buddhist dagabas and
vihdras are in ruins. On excavating at Sarnath Major
Kitto found so many signs of fire and deliberate de-
struction that he came to the conclusion that ‘“ all has
been sacked and burnt, priests, temples, idols together,
and this more than once.”? And elsewhere, as I have
myself witnessed in Ceylon, there are similar proofs of
violence. But in the Ceylon case, where the chronicles
give us fairly full accounts, it is clear that the Tamil
invaders and destroyers were rather searching for treasure
than seeking to destroy a rival religion, and the ordinary
motives of vulgar warfare are sufficient to explain all
their actions.3 Religious animosity may have embittered
the war, and played its part in the violence that followed
after the victory won by overwhelming numbers. But

t See Telang’s Mudraraksasa, Intro., pp. xlviii.-liii.; and
the Journal of the Bombay Branch R.A.S., 1892, pp.
152-155. Wilson, Dict., xix.; Colebrooke, Essays, 1.
328.

2 Cunningham, Arch. Reports 1. 121-128.

3 See especially Chapter 55, verse 21, and Chapter 80,
verses 65—69.
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this is not persecution. It is only reasonable to suppose
. that this case is a fair sample of what it was that really
happened, wherever there was war and violence, in India
proper also. :

The Indian historians, however, give harrowing ac-
counts of the brutality of the Muhammadans at Nalanda
and elsewhere. At that ancient seat of learning they
not only destroyed the buildings—without any military
necessity—but burnt the books and murdered the un-
offending students. It is impossible to deny in this
case that religious rancour was as much to blame as
mere ignorant savagery. And the signs of murder and
arson at Sarnath are probably due to the same gentle
hands. '

There is nothing about persecution in the Pali Pitakas.
The murder of Moggallana, at the instigation of Niganthas,
is described only in the ‘Dhammapada Commentary,”
(pp- 298 and following; compare J. 1. 391), and then as
a case of individual crime. The assault on Angulimala
(M. 2. 96) had no religious motive. The dislike and con-
tempt expressed by the ascetic Magandiya to his Brahmin
friend against the Buddha because ‘ he spies out our
sitras” (M. 1. 502), meets with no sympathy from the
Brahmin, and the ascetic himself is represented as soon
afterwards changing his attitude. The tone of the Pali
books is throughout appreciative of the Brahmins, the
word Brahmin is always used as a title of honour, and
there is always dignity and courtesy on both sides in the
constant intercourse between Brahmins and members of
the Order.

The later authorities I have quoted do not even allege
anything at all approaching to the persecutions which
the reforming Christians have had to suffer at the hands
of the orthodox Church, or even to the semi-political
persecutions of Christians by the Roman authorities. I
need not go so far as to maintain that there is no truth
at all underlying the legend about Pushyamitra. But
the present text is corrupt, and even as it stands shows
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that the author was grossly ignorant of all the details
necessary to enable us to form a judgment. With that
exception (whatever it shall turn out to amount to),
the adherents of faiths logically so diametrically opposed
lived side by side for a thousand years in profound peace.
It is a phenomenon most striking to the Western his-
torian, who will not refuse to recognise, as one continuing
factor, the memory of the marvellous tolerance of the
great Buddhist emperor Asoka. But this tolerance itself
rests on anterior causes. It must be reckoned to the
credit of the Indian people as a whole ; and it is evidence
of the wide spread, in the-valley of the Ganges, during
the centuries before Asoka, of a higher level of enlighten-
ment and culture than has, I venture to think, been
hitherto sufficiently recognised in the West.x

T. W. ReYs DAvVIDS.

t The Mahévansa (p. 128) tells of the tolerance of the
Tamil conqueror Elara towards the beliefs of his Bud-
dhist subjects, and (pp. 232-235) of proceedings taken
by Buddhist kings against heretics of the same faith.
See also Chapter 78.

[Since the above was in type I understand that Sir
John Ware Edgar came to a similar conclusion long ago
in an article in the Fortnightly Review, vol. xxvii., 1880,
p. 821, which I am sorry I have not seen.]



Further Note on Persecutions of Buddhists in
India.

MRs. HopasoN writes that she finds a reference in her
husband’s handwriting to the extermination by violence
of the Buddhists in India ; and, at p. 99 of his “ Lianguages,
Literature, and Religion of Nepaul and Tibet,” he says:
“Furious bigots dispersed the sect, and attempted to
destroy its records”’; and at p. 48 a lama says, ‘‘ Sankar
Acirya destroyed the worship of Buddha.” (Compare also
p. 12.) ‘

That the general opinion of native scholars in Nepal is
that there was such persecution appears sufficiently from
the above, and from statements in the history of Nepal,
drawn up by them, which Dr. Wright translated. We
find an account there (p. 118) of Buddhists being put to
death, confirmed at pp. 152, 153, and at p. 159.

Mr. Robert Sewell also points out incidentally in the
J.R.A.S. for 1898, p. 208, that the Kerala Utpatti states
that the Buddhists were driven out of Kerala by Kumarila
Bhatta.

This opinion of native scholars in Nepal and South
India is suggestive. But they adduce no evidence of his-
torical value in support of it, and pending further infor-
mation it does not seem to be any sufficient ground for
altering the conclusion reached in the paper printed
above.

The fact is that such vague, general statements,
occurring in books written centuries after the events
they refer to, and unsupported by details sufficient to
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enable us to form any judgment as to what is really
meant, are not evidence of persecution at all. They are
only evidence of the belief of the persons making the
statements. And this belief may easily have arisen from
misunderstanding or exaggeration of accounts of what is
not persecution, but only the victory, by argument or
other means, of a rival faith.

Hofrath Dr. Biihler, who has been kind enough to take
interest in this question, and to express his general agree-
ment with the conclusions reached above, has been good
enough to send me the following interesting note on
certain inscriptions from Western and Southern India,
showing the survival and the treatment of Buddhists
there after A.n. 800.

These inscriptions are as follows :—

“1. On a Torana, found by Dr. Fiihrer in Sanchi, pub-
lished by me, ¢Epigraphia Indica,’” vol. ii., pp. 366 ff.,
with facsimile, date earlier than eleventh century.

9. Two Kanheri inscriptions of A.p. 843-44 and 851,
published by Kielhorn, ‘ Indian Antiquary,” xiii., 134 ff.
(comp. ‘- Bombay Gazetteer,” vol. i., pt. 1i., pp. 208, 404).

¢“3. The Dambal inscription of A.p. 1095, published by
Fleet, ¢ Indian Antiquary,” x. 185, 273 (comp. ‘ Bombay
Gazetteer,’ vol. 1., pt. ii., pp. 228, 452).

‘4. The Miraj inscription of A.p. 1110, ‘ Jour. Bo. Br.
R.A.8., xiii. 6 (comp. ‘ Bombay Gazetteer,” pt. ii., p. 228).

“You will see that the Kanheri establishment must have
been flourishing during the ninth century. In A.p. 843-44
the monks received a grant for various necessaries, inter
alia for books, from an old minister of the Silahara feuda-
tory of the Konkan. If a minister made such a grant, it
follows that Buddhism still had adherents among, or at
least still was respected by, the official class. In A.p. 851
a gomin from Bengal settled in Kanheri and had new
caves excavated, which were to serve for meditation. The
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place seems to have had still its attractions and a certain
reputation outside of Western India. The Dambal in-
scription, which records the building of two Viharas in
the Dharvad Collectorate and their endowment by certain
merchants of the place, speaks for itself. But it may be
noted that one of the Viharas was erected outside of
Dambal in Lokkagundi (Liakkundi), that hence there were
more Buddhist communities than one in the Kanara
country, and that Buddhism still had a hold on the
mercantile classes, just as in earlier times.

“The last inscription, which has been found a little
further north, in one of the Southern Maratha States,
alleges that the chief of Kolhapur had a tank excavated,
and erected on its embankment a SIV&, a Buddha, and an
Arhat, for whose worship he granted some land. Small
temples with images on the embankments of tanks are
very common in India, and there are cases in which they
were numetrous. Thus near Anhilvad-Patan in Gujarat
Jayasimha-Siddharaja set up 1,000 Lingas around the
Sahasralinga talao. Usually the excavator of the
tank sets up images of his istadevata or his patron
deity in which he believes. If Gandaraditya chose the
deities of three sects, he indicates thereby that, like Asoka,
.Kharavela of Kalinga, and Harsa of Kanauj, he was
a worshipper of all the creeds (sarvapasandapi-
jakar) to which his subjects belonged. And the fact
further indicates that Buddhism still existed in his
territory. Buddhist ruins have been found near Kolha-
pur, and it is very probable that Buddhist communities,
descended from those of the Maurya and Andhra times,
still survived in the beginning of the twelfth century.

*“The number of these late Buddhist inscriptions is
small. But it must be borne in mind that there are none
at all from the times of the Kadambas (4th-6th centuries)

t The expression savapasandapijako occurs in
Kharavela’s Hathigumpha inscription.
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and of the Calukyas (6th-8th centuries), though the
documents are fairly numerous.

¢ If you find that any of these remarks will serve your
purposes, you are welcome to make use of them.”

Mr. Watters having informed me that in the Chinese
work numbered 1,340 in Nanjio’s Catalogue (translated in
472 A.D.) there is an account of & real persecution of
Buddhists by Mahirakula, King of Kashmir, in the course
of which Simha, the 23rd so-called patriarch, was killed,
I asked him to look the matter up. He has been kind
enough to send me the following note as to the Chinese
evidence.

¢ 2, CLEVELAND Roap, EALING.
o February 22, 1898.

“My DEAR REYS DAvips,—I have again read over the
passages about Mihirakula slaying Simha. The accounts
evidently indicate a persecution of Buddhism in that
king’s realm, and Simha was only one of the victims. In
one account the King obtains from the Abbot Simha
statements to the effect that he was an arhat and had no
regard for his body, whereupon the King cuts off his head.
Milk shoots up from the severed trunk, and the King’s
arm falls off. Kven in accounts of Mihirakula, which do
not mention the martyrdom of Simha, the King is always,
I think, introduced as an enemy of Buddhism—the man
who breaks the Buddha’s bowl and demolishes topes and
viharas, thus indirectly leading to irregularities in the lives
of the bhikshus, who were left without head and house ;
he also slays bhikshus. One consideration helped to lead
me to regard Mihirakula’s conduct as a persecution of
people on account of their religion—he was a devoted ad-
herent and supporter of another sect ; he was the re-incar-
nation of Lotus-face, who had been an enthusiastic disciple
of Parna, a great non-Buddhist teacher. But Mihirakula
may have been at first a Buddhist, as the Kashmirians
told the Chinese pilgrim, although I don’t see any mention
of that in other books.
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“I hope you will let me know if I can hunt up anything
more. The tiny little scraplets of information one gets in
the middle of a big book are very tantalising, but some-
times they are useful and interesting.

‘“ Yours very truly,
“T. WATTERS.”

[See also the remarks by Mr. Fleet, Mr. Beal, and Mr.
Vincent Smith in the ““Ind. Ant.,” 1886, 245 and foll.,
and 345 and foll. ]






